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To starve to death is a very small matter,
Tao lose one's integnity, however, is a very

© Fom the mwroduction ta Reflections on Frogs and «

by the honorable Resplendent Crane ancestors
m Zu and Lu Po-Kung:

i Inthe suvanrer of the -,f.ﬂn*-.;{x-.-mmf the 0 he ekl o,
the honorable 12 ,ap]r-héﬂ«'r Cxrane viahdaein and SASE,
b[,l.q Po-Eaneg L'J+ he Rone Covkl casd 1o A F-‘-‘|-|:-.|-
mcfv,a_.,h.r Stave -|1l':||.:1|,1l.'u.1l:|h,1[4-» T *-'nl—'-l[qfrf I.-\Jt- g, acl the
"ﬁh‘f Al And the bic ks of the Grreat i asteks, secitated
o the hlnhhﬁw of Xure, And disanrssed the Five Constant
Wiknes, e aviented that the docteines of the Crane's
Wy sitiee A3 broad And wide as A sea with no shake.
Bl ks 50 1any Jass! Thiks Ak 500 A KO v to
a| salvation! 1n the th ak pewiod of the Fifrh A e, thess
B iokks Ak sl tlae !-uuh,:( \tion fok nmn,m W SONeHeRs
i the way of E1*'|r1[r"l'l1.1"|h1"‘y‘\ w—l o stucBnT can stak
- down the Paad ack an s ¢ Lul-" Wi | ‘“T these Toves.,
T vl dakfaning Tivtes, we Asgeed theke was A chanee
that MRy wha had newly 1aken the Second Braxh
would Kot keopive fkofeek st ok, As MasTees And
Spenrlies e f2lT e Mad 1o take ste hs T Bhsy e tharhone
o ek willing to Al oue ath ol be ]:"J-r{'-Mm-"I in
gteenal daekness.

T o —

—Chengl, Reflections of Things em Hand

Totharend, e fakie weed the Following fosme, sinee
leasken e s the $i ama Ation o wivlo'ﬂ
e A kit 1 thar A ‘-‘\. ke I Easad 11--.11."*! aT&l -»Pxﬂu'
wilrekee 10 stakT on tf 11:’ 1-J'~?ﬂiuf'F: |lnt|1 I e h]ie 11"1; FatERT,
.:-.{Ircl |\J.'L'\“\.\"._'|.t‘:--| ko the Five Classios ane the Greal

;1,,xh"p-,irr|| that ea 1|:LJ<:|'V e J:uh.r apaamtals ._‘.qu ok |=“|:']it'+‘=-

AR h]ufr| thes 1o I[*h* ~.|‘-.'-[q- ICATION Ji =:| M‘r j['ﬂ‘[‘l‘t“\

Ovke wokk comtains those essantials that addisss the

stuclint's seakch for the beainnings n-|- 1’r11n--|-t. the tenets
ok belief, the Eiglt Lows P Ath, the euies of daihy conduct,
1T ’:.'Hlt“' Of WA A=yt P-.-lllﬂ'l"-c'th Lihf‘li‘m'r’-..hr|1’".f'|"‘+|.‘.lk1r*1r' Jf[:l'-{
sehools of owk thouslht, and observations of ouk sases,
f.--.n-_![ﬁ-q_u VS .w-.r.'! wiokthies, Without this ko x'|1.h-.51_'|€. UL
would All be suscebtible 10 coxevfition — the student
AT l{"‘.w.l .".LP‘I.T'.
Althowsyh e cannot Allaw those heed 1o ouk Dhagsa
1o ventyke uhauiced into the Fuamdas 'frrklwn{ otk vyt
makal hkine r;.n if the mewly eeborn | 1.-1 s compaletely
iqgnoreant of the basies, eere eill e be wlren be is fully
rn,wwd mJ Pkrpuﬁ: 1o Fieght the « |u~,f \se that Blankars
theaokld? T his tovee 1l“|.11=:|.jll-['|-1r""“‘\| hose basicssothe styetint
2 L’F".-L_lfkﬂ.'!n.hlﬂ! ouk fJ.-xTr*l as A whole whithout I‘-,f’t“-].l-".“'|




to cam’amiﬂﬂné All its interrwining derails, T 1 M“q THE
Following ouk wiay, the younsstek lEARNS To Apbly ouk ' w

plqihniphs 1o his t-‘llAﬂT life And !qetaeh.a? [qmcﬁce. He mﬂjﬂm “
leakhs the meaning of honor And inteqritn. He
undekstands the fmportance of the Fiue{ﬂ'lcjr Inaw
and the Efqlar Lotys Path. He ufa'ﬂsHs the laws, He

Feels vigore in his Tinabs and excitestent in bis head at
the thouaht of kidding the world of plague and

The Resplendent Cranes view themselves as the :
_guardians of Cathayan integrity. Itis in their hands to.
uphold the mandare of Heaven and return their people 19
its grace. The Cranes are Damned, but they believe th
‘e fri striceapplication of rules, laws, analects, scriptures, writing
kétvkning itto the Age of Heaven and doctrines holds the key to their redemprion and that)

.ot 4 L ) T i - . ]

i %mfﬁ’“r“%ﬁm' 5 "‘T“‘Jheh:’:“l“mﬂ“_fh": f‘{'ﬂ‘“"“m""‘""‘ of the entire world. Their state of being is punishment for

VillasE A Aslet, S0 TAT ARY Bvid 1S 1o AR Oule the sin L!rfpfide, yet this punisﬁtm:nl‘ is not etemal. If thes
ey 2o <o so. e the next frin kises flrow bis grave '

: = y strive to live ina close approximation to the way they did
"“'h’*“‘]?‘ﬂlf“*‘iﬂ';'ﬂ*‘"‘““”‘T’fm'“b:!"’ﬁ"“’ C'cic’”*‘m'fﬂ‘m{ in ancient times, before Heaven punished rhe Wan Xian,
b SHIEITL RO CRANG TEALTER, IR EASTPRAMIT NN they can become holy warriors once again. According 0
this ook 1o bl hist choose our ways T this save : ’ 4 .

i bR d s ! ey their teachings, many of their bodhisattvas have retumned 5
stdent then bkoods ouek e rfosarion fourd s . | ¢ his bieed st
-y (o] i
Aby THRFh;a_w ol 1.11 15 L-'Jh'l"l. ], VM SVALL IscoveER T However, a lﬂng. hned Kis Lavdiesn being K ueld
koats of kighteoushess. Full afl:m:*w]-&a&ﬁe of ok wAYS, e ; : : :
i L duit ancd a1 mm’-:sa{ bl jin and being warriors of Heaven, and no one is entirely

5 : : certain anymore what behavior and actions are necessary
s see Theis s e anines, Ty ols, abso : : 0
Masters, seotheik eanings, kecite theikpiofels Absokh "for that transformation. The Resplendent Cranes find

thaik wis<lons Aned eaturn 1o u_{me. mwﬂ-r? of our Dhaksa, _] Yue bickidsin e ovethesmiall details of their doctrinel
Such stuedy fokspares the student o joukhey 10 one of S i . g it
B s s e B, il B kapmacah gl the in hopes of uncovering the combination of laws, tenets.
i imti«rﬁaw{:;f!.L;HeﬁAn;nich;ﬁtm{ﬂmﬂmnﬁ and heliefs that will serve as a magic bullet to tum the
FP'. 35 pday Hhis tosre covwiiicAtes ouk teachinags 1o Gtﬂat Cycle bﬂck mu.-a_rd the Age of He.aven’ mde—::m___
o 2kt Gokwise ATINGL i e daRkness,and Cathayans of their undying twin state and rid the world of
i e mion o iy i SR e A
Inatiesmetion Ak rfmhinﬁM:ﬂAmemﬂ:Mmrpawek_]fu? - AT B 1
1o00ls Aqainst tha Y ara Wikas I : :}E‘E’ is W‘E‘“H' !m‘xl thar d“um:;ll‘?“ may mean the
5 h g ifference berween salvation and obliteration.

This tame also provides the beginning of dikeetion : 3 b |

fox the dedicated student. The student who r&hﬂﬁﬁﬁlﬁi On l-lm THE WH |

accordingly from here, keading the &i Chuan, : |
wieditatine ontie Five ConstantViktues, Jearhing flromv From the outside, the Cranes seem a humorless bunch,

wise teachers and ahllving the laws 1o sveky action, $48 bus_"r Soifig Phand lon: shoue cOrption, disclac) §
thus. finds A Fike footiold o the Zoad Back. If, plague, ntegrity, honor and propricty to ger around to the
Homevik, the student EBFRAINS Frow S tuncn ik A business of being undead, drinking blood or murderinga |
Applicationof thekulesof ¢ oncct, be dwifts ihfl-vu[@ﬁ Foss few _nutslders here and there. Their ceaseless upstanding
i viacuity, A STudhT withowr Rkoek ThsTRMETIon ways, and their tendency to impose them on everyone
reying m%;.i#mﬂw' wAT‘»DFﬁ-’*E B e e Y | - else, don't win them many friends. But, their moral codes
1"»‘;**“%1 0 ik Iris fuaths Thioumls & stoke &t sidniaht, _wu:.rkh together to form a genuine road map to
Bla can senlittle, viove lirthe, And Aot little. astudentwith enlightenment. X : . L
ok InstRyCTION 35 Strona And Has the toals to uide A Resplendent Crane doesn’t merely live within the
v thiauah the sasse stoker. This book is the koot of boundaries of the Dharma’s laws, although many of the
. \wyoung ones who have yet to experience ling serive to do
just chat, The Crane learns to live the laws to the point

editats or thaik sheahindsFlion theik teis, The where he becomes one with them. The laws become a

z-.mﬂw "l?t;ﬂi“ﬂ*lﬂ‘i a+ S r::r o st oot Mh; natural partof his existence. The enlightened Resplendent

bk o{ itk i i il wih b ‘Crane never wavers when faced with a moral decision. He

uﬁ;{ni % =\ &_.‘T:he'-r AF{E-IIL‘["Iﬁ FomdAtions of inteseiny :: :Jwi;k plagued w“[l mlﬂdiubﬁ. He nﬁve;r hlfsita}:cs

" ; : b # i ' elore ing action, because he knows, absolutety, that
::' * E.*:-guﬁlﬁﬁ ‘:DC?&T‘:«:J T,E.h m{ﬂ b 1048 e ting e the acrion he is about to take is the r;,ar:'ect one. 3

rincibles of Heaven and Eakth. '

' ' . As the Crane walks his road to enlightenment, he

a’% e sees the laws of the Dharma as the parrern that holds the

29 world together. He undetstands how the laws govern the’

RAASEREY AN 244 changing of the seasons, the patterns of the weather, the

mandakin of the Glaod Cowkr of Beijing petals of a floweror the movements of an enemy. He flows

with.the laws and reshapes himself accordingly.

the Fikst step o the WAY 10 haxmony:
Undexstand the wokrds contained i this tose.
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Of course, the laws followed by Resplendent Cranes are
fardivorced from the laws of mortals, other shenorevenother
Dharmas. Sometimes, Cranes act bizarrely, yer completely
within the realm of the rules set forth by their beliefs. One
night, a Crane may piously tend the shrines of his parents and
thereby ensure the prosperity of his descendants. The next
night, he might be off torching a church, killing the entire
ConETeration locked inside. He does not see these acts as the
veneration of death or feel the loss of moreal life. He sees in
thern honor paid ro his parentsand a culling of the wicked —
all pare of his duties as outlined in the tenets of his Dharma,

The Resplendent Crane always works within his
Dharma's laws and scripuures, but these strictures are designed
o bring the Crane back to the state of purity before
punishment, not to make him a latter-day hero. | le is net on
# quest to save the living world, bur the whole world, and
this often includes saving the world from ieself.
Interpretations of the sixth renet, ordering Cranes to
comrect the "wicked,” may include bloodshed, bur one pays
# price for eliminating the disease.

o Tie Coming oF ThE SixTn AGE

All of the rules, laws and scriptures of the Crane's Way
are designed to accomplish one major goal: to returm the
Middle Kingdom to the Age of Heaven. The Cranes
believe they have the power to reverse the otherwise
inevitable turning of the Grear Wheel before it reaches the
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Sixth Age and plummets the world into endless darkness,
and they are.nat going to stop until they achieve thatgoal,

Unfortunately, this is no easy task. Northerners and
other foreigners overrun the waorld, bringing their filth,
disease and. corruption with them. The people of-che
Golden Courts carry the taint of wickedness, some
irrevocahly. The plague has spread so thickly that'some
have begun to believe turning back the Great Wheel ismow
an impossible rask.

Yer most Resplendent Cranes have not given up hope
and have pledged themselves to this Herculean
achievement. If they cull enough of the plague-bearers, if
they chop away enough of the disease, if they burn away
enough wickedness and replace it with correctraction and
integrity, they can save the Middle Kingdom from itself. As
long as Chi still flows from Heaven, the Resplendent
Cranes believe they have one last chance to save the Kuei-
jin from themselves and set the Ten Theusand Demons
back on the path to redemprion.

The specific meaning of turning back the Wheel is a
matter for grear debate within the Dharma. Some see a
lireral rerurn to the dawn of time, a réversing of fate and
destiny. Others see in it a way to bypass the devastating
Sixth Ageand begin ascending toward virtue and harmony.
In the end, these distinctions are fine indeed: all Cranes
work o return the world to harmony and are ready tc
sagrifice anything to do so.
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Although times are tense, the Resplendent Cranes
¢rwery hard to maintain the ancient ways. They still
ace high value on obeying the laws and elders. They
ntinue to emphasize education of new Kuei-jin, not just
the seriprures and tenets of the Dharma, but also to give
e new recruigstools to combat the corruptionfacing the
arld. They continue to leamnfrom courts, Dharmas and
lacross the Middle Kingdom, to further their own and
hers' enlightenment.

Resplendent Cranes see their tenets as 4 road map to
Ivation. They place the highest emphasis on the Eight
stus Path, the collection of koans that provides a passage
ongthe Road Back. They continue to root out wickedness
nd corruption wherever they find it — in the farm of
utsiders, shen dnd akumd, or even within themselves.
hey hold the Figefold Way, as handed down by the
srand Arhat, as the ultimate social model for Kuei-jin
sciety. They continue down the Road Back, hoping one
ay to return to their proper place under Heaven.

Each Crane must find his or her own path through
his tangle of laws, scriptures, rules and moral codes,
iowever. The Cranes believe laws are useless if those they
overn cannot abide by them. Unfair laws, they helieve,
ynly breed further corruption and the Jaws, ultimarely,
nust suit the Crane as much as the Crane must suit the
aws. The vampire who discovers this balance not only
tllows the Dharma effortflessly, but can see the patrern of
tow the laws relate to herself, athers in her wu and the
whole world.

How 1o Use Thjs Book

Dharma Book: Resplendent Cranes is your guide to
the Shining lee Guardians, one of the paths to
enlighrenment set forth in ancient tumes by Grand Master
Xue. This introduction covers the basics of the Dharma,
while subsequent chapters address specific poimts.

The Mandate of Heaven provides insight into the
philosophy behind the Way of the Resplendent Crane,
including the history of the Dharma, the tenets it holds so
dear; views on training techniques, a dissection of the
Eight Lotus Path, and adiscusston of the Great Wheel. In
typical Crane fashion, this chapter rakes the form of a
philesophical ‘debate between members of the Dharma,
each QUOting important texts at one another.

Principles of Peace describes the sccts within the
Resplendent Cranes, their dealings with ether Dharmas,
important places for the Cranes and famous wi. Finally,
the chapter examines the extensive Crane involvement
with the Great Leap Outward — the Cathayan push to

bring virtue (and vircuous retribution) to the West.

The Benefits of Splendor outlines a variety of new
tools and toys for the Resplendent Crane player and
Storytellérto further enrich the game. These tools include

Respueupent Chames
e ——— as

more Traits, Rites, Discipline rechniques, and character
concepts for building exciting and engaging characters. ¥
The Righteous Young provides a collecrion of
templates for building characters, while Masters and
Worthies presents a group of Storyteller characters who |
are important to the Resplendent Crane Dharma.

Lexjcon ,

Law is a language unto itsélf. Only those sch ledin
it rruly understand its twists and turns, and rhe §
Resplendent Crane systemof teaching and learning does 5
not leave language out of its eusriculum: Obsessed with
righteousness, integrity and the law,ithe Cranes have
built their own vocabulary over the thousands of years ol
their existence. The following is a small part of the
Dharmic lexicon. )

Eight Lotus Path: The core of the first tenet of the
Way of the Resplendent Crane, the Eight Lotus Path is:
made of eight koans, or “lotuses,” about the proper way to 4
conduct one's unlife. These are supplemental beliefs 105
the other seven tenets of the Dharma, Cranes believe that
following the Eight Lotus Path will lead them tosalvation. '

Five Classics: A group of five key texts of mortal
thought, namely The Book of History, The Book of Odes, |
The Book of Changes, The Baokof Rites and The Spring and
Autumn Annals. For thousands of years, many accepted
the Five Classics as manuals of conduct for dealing with
daily situationseNet all Carhayans adhere to their faith
in the Five Classics, however, claiming thar chewr
condition is fundamentally different from the one
described by the mortal Great Maseers in rhese works.

Five Constant Virtues: Strength, righteousness,
propriety, wisdom and faithfulness are the five virtues
the Resplendent Cranes consider the most important.
Every Crane must strive to embody these virtues at all
rimes, or risk falling out of favor. Cranes see in these
virtues the personal manifestation of the Fivefold Way,
Xue's edicrs on Kuei-jin society.

Great Learning: Made up of a pamphlet of the same
name, The Book af Mencius, The Analects, The Daoctrine of
the Men and the Ki Chuan, this collection is considered
the basis of moral law in Resplendent Crane society. It
is also referred to as “The Education of the Adult.” The
pamphler called The Great Learning builds upon the Ki
Chian, often pulling quotes or concepts from the other
works to elaborate on concepts explored in the
fundamental text in @ way that elder Cranes can use to
teach and from which younger Cranes can learn. |

jen: Literally Chinese for “seeds,” the Cranes use jen
o mean “virtue” or “imtegrity.” Jen {8 the latent supreme
excellenceor perfect virtue inabeing. Near the beginning
of the Fifth Age, the definition was expandedto include
the perfection of Heaven, the August Personage of Jade
and the ancient Wan Xian warriors.

masters and worthies: A colloquialism stemming
from Chird referring to highly educated Kuei-jin who




; “have progressed far enough along their Dharma that
& theycan teach students. Students refer to acollection of
& jina and mandarins in this manner.

Mean, the: The foundation of the universe dictates
B that all things must have an opposite. Where there is
& Yang, there is Yin. Where there is P'o, there is Hun. The
"Mean is the principle of regularity and even-handedness,
Ltheuniversally recognized law of moraliry. Understanding
O the Mean means to find a center berween good and evil,
& saftness and harshness, strength and weakness. A grear
" master understands the laws of the Mean.
~ Shining Ice Guardians: Colloquialism for the
& Resplendent Cranes. Thisname alludes to their belief in
I i tale of a stork thar once pulled from the ice a frog thar
b tumned inco a butterfly, as well as their cold, dispassionate
L demeanorwhen dealing with wickedness. Among Cranes,
& the term generally refers to those who adhere closely to
& Uthe arthodox interpretation of the Dharma promulgared
in the Blood Coure of Beijing.

b

b -

Superior Man, the: The ideal Resplendent Crane, a
Kuei-jin who has so integrated righreousness and law thar
he acts morally without having to think abour it, This
concept is a teaching device used to illustrare moral action
and attitudes, rather than to refer to a specific person.

those who stand aside: Accepred dissenters from
Crancorthodoxy. Those who stand aside refers rofollowers
of divergentsects whodonot refute any of the fundamental
teachings of the Crane’s Way. These sects are an accepted
part of Dharmic life, and even those who follow orthodoxy
often spend time studying with them. These flirtations
can last months or centuries.

those who turn the face: Heretics against Crane
orthodoxy, These who turn the face reject one or more
of the key principles of the Way of the Resplendent
Crane. Theyare often unliving zealots, pursuing a single
Dharmic teaching ro the exclusion of all others. They
usually opérate in' secret, justifiably fearing reprisals
from the urrhmh:x*,'.
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THE MANDATE
OF HERAUVEN

To influence people with virtue is the foundation of government,
while laws and systems are the instruments of government, When both
are applied to help each other, government will flowrish. Bur there must
first he the idea befove the laws can be put into practice. Otherwise, if
theve are selfish desires inside, it wall be impossible to try and practice
humanity and righteousness outside.

— Chang Po-hsing, Chin-ssu lu chi-chieh, 8:15a-16b

TEXTUAL JNTRODUCT}ONS

Translator's Note from Reflections of Frogs and Butterflies:

! The format of philosophical texts written by followers of the Way of the Resplendent Crane has become formalized over Y
the past several thousand years. Used as teaching tools during the earlier periods, the texts traditionally take the form of a
question and answer session, where a nameless student asks a question, and the masters debate the issue. These “masters”
may have existed dogens or hundreds of years apart, but since their views vemain valid, the texts are written as if they are all
tgether in a room responding to the supposed student,

’ This format mimics teaching sessioms held in formal sertings during the Fourth Age and part of the Fifth. Students would

ask questions and the masters answered with advice, parables, and philosophical diatribes, Contradictions were rife as one

ar move masters disagreed on a topic, bt all views, being equal, were included to give the student the widest possible

undevstanding of the issue. Scribes recorded these disagreements for later foundations of debate and as examples of educated

Cranes falling into the pit of misguided beliefs on their way to enlightenment.

[ have translated the following selections from the collection of manuscripts called Reflections of Frogs and Burer(lies,
wnitten by the honored ancestors Yen Zuand Lu Po-kung, and penned near the middle of the Fifth Age. As the masters explain

in their introduction, their aim was to collect all the essental pieces of Resplendent Crane philosophy into ome convernient

veference book for the advanced student and the newly reborn Kuei-fin. Like their forebears, these wise ancestors preserved

the student-master-master dialogue to maintain the flavor of the ancient text and conform to the standards set out by earlier
worthies. They believed format to be as important as content, as oftentimes the passages were committed to memory and used

as sutras or koans during meditation.

Althaugh the dialogues may feel wooden to the modern studene, authors used this format for thousands of vears, and it

semains the preferred format for Resplendent Crane teaching manuals even in modern times. The student, upon mastering 1

shis work, showld seek out the texts on which this book is based, including the Ki Chuan and the vest of the Great Learning,

o further his education.

Good luck, and good leaming.

Kim Sco Dong

Master of Archives,

Cireen Coures,

Seoul, Korea

March 13, 1957 ;
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The AncienT EMPEROR

From Reflections of Frogs and Butterflies:

Beginning in his education , a student asks the great master
for a tale of times before, so he can wundevstand the teachings of
the Dharma and grasp their meaning.

The great badhisattva Cheng Y1 answers the studen:

In a time now past in China, there ascended to the
throne of the Yellow Emperor a greatand powerful ancestor
of all the Shining lce Guardians, Master Tzu Ying of the
Seven Rivers. Although he was serong in his beliefs and
advanced in his Dharma, he ruled his people fiercely. If
anyone violated the rules of etiquette in his presence, he
“'1.“.]!{' '.Frl.IL"!' T]-H."'i.'r h:-'lnLiE'i ]lnll .FL’L"" L'I'l.lﬂr.lr.‘ﬂll ';FH:-. Ij'- ﬂn"lftlnL"
violared his laws, he would order them to face the Eye of
Heaven. Many feared his wrath.,

..,
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This ancestor decided thar he no longer had any use
for the old laws and ways. He disavowed the Eighe Lotus
Parh. He vilified the Fivefold Way. He proclaimed to all

J Reseunoen €
his people, "No Wan Kuei after me will learn of o
ancient ways. They will follow the new ways | will #
forth, Therefore, 1 will get rid of all the old traditions
koans, analects and poems, and make laws anew. | wi
order all the books and scriprures collected and burns
This is the way we shall return to Heaven.” In this wa
he believed he could save the world. The people, wilé
sorrow in their hearts, dutifully collecred the grear works
of the ancient masters and worthies and committed
them to the flames.

Realizing the ancestor’s folly, the wisest sages of the
age spirited away many books. They carried as many &
they could in their arms, and plastered them in a wal
That is how they were preserved, although many sages log
their lives thar day.

Tzu Ying ruled for many years, and all tremb
Withour the laws of the ancients, chaos ran rampast
through the land. Wickedness spread. The Yama King
won many slaves, and the detested akuma stalked the
righteous., Some gave in totally to their P'o narure and
went over to the Devil-Tigers. Many Cranes did not leam
the proper conduct, and could not advance in theis
learning. Bur Tzu Ying stood strong, and no one could
challenge him for fear of their very existence.

One day, the minister of this horrible ancestor)
Chao Kao, had a vision of a great crane standing on the
ice, afrog in its jaws. The crane gently set the frog on the
ice, and the frog turned into a burterfly. In a sudden flash|
of enlightenment, he knew the ancestor had acted in
great wickedness.

Chﬂt‘: Ka‘.J ':I]'L'I].d no .E{'.:ITIEL‘T ."T-tEind I.-]"'.r d5 dAn hf}nﬁ]mhlr
man while the Way and the Path were discarded. He
looked upon the evil that had ravished the land, the wars
and the plague of northern barbarians, He wished a retum
to the ways of the ancients, when times were good, as they
had been before Tzu Ying. He said, "If the distance on the
Road Back between the ancestor and | is so far now, what
will it be like when this ancestor is on the throne longer!
What will happen in a year? In ten? What will happen ta
the whole of the world if this continues?”

He knew something had to be done.

Chao Kao conceived of an insurrecrion, but he did
not know the temper of the people. He had to rest their
].I:]?-J.lti{_': .IAI i'-l_w dr""'ﬁ I"'l.TLr {_‘hal;'l‘ K.r“'l' IE{:I d ‘.-tHL ]‘FE'"F(_'.I[E thE
ancestor, and said with a bow, “Honored ancestor, is this
not a great horse | bring before you?”

Tzu Ying laughed and said, "Why, Chao Kao, that i
not a horse, but astag! Anyone can see that! Do you think
me mad!"

However, Chao Kao replied, “It is a horse. What else
could it be! Consult the people and see whart they think
it is.”

Tzu Ying asked the people if it was a horse or a stag
and they answered all as one that it was a horse. Chao Kac
thought, “Ah ha! The peaple are clearly on my side! | car
revole against this ancestor without fear, and the people’s
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hearts and minds will follow.” He traveled among the
courts and corpse families, and secretly raised a great
sy, After observing Tzu Ying's weaknesses, he atracked
and drove the ancestor from the chrone.

T

In the darkness of midnight, Tzu Ying begged on his
knees before Chao Kao not to send him back to Yoma, yet
he knew thar Chao Kao believed in the old way. "Let me

live as only a mandarin!” he pleaded, bur Chao Kao said
} fo. “Let me live as one of the loyal subjecrs!” he begged.
Chao Kao, again, said no. “Then let me live, but despise
me as you would despise a chih-mei!” Tzu Ying pleaded
desperately, but Chao Kao could only see Tau Ying's
wickedness, and therefore ended his second life.

Chao Kao knew he had to ser things right. He bade
[h-E‘ Wise masters To |'L'|'Ti'{"'\.'l' th' ancient texes f.:I'EJIn []:'IL'iT
hiding place. He returned law and righteousness to the
| people, and purged all the akuma who had raken root. He
ardered the destrucrion of wickedness, and put correct
faction in its place.
Integrity recurned to the land. Honor was restored. The
Bemned returned to their journey along the Road Back.
Chao Kao taught thar the ancient laws keep away
b chaos and madness, and bring peace to those who choose
*totravel the long road to enlightenment. The people were
oy, He became one of the greatest ancestors of the
Resplendent Cranes until it was time for him to go out
into the land as a bodhisattva, finish hisgreat journey, and
refum 1o Heaven.

Lo it ts remembered, so it is written.

Tie CRANE AND THE jCE
From Reflections of Frogs and Butterflies:
' The student asked of the master, “That is a story of long
bitgn, and clearly a story, but what abowt the true history of the
Resplendent Cranes?”
Master Chou Tun Yi answered the student:
i a time now past in China, Xue walked the world
W freat sorrow in his heart, for the Wan Xian had fallen
Som Heaven. They had commirted the sin of pride, and
Heaven had punished them for their wickedness. The
SMupust Personage of Jade had not cast them nte Hell, but
Bad cursed them to return to the world through the
Second Brearh and warch through new eyes, hungering to
btuste the flesh of their own family.
Xwe soupght answers. He wandered to and fro. He
ked under bush and over mountain and through
it He crossed rivers and deserts, He trod through
.He sought enlightenment from every quarter, but
pne would come.
~ Hepondered the meaning of wickedness, the ways of the
cestors, and the grear ransgression before Heaven, but he
emtood nothing. No answers would come! No
enment would shine upon him! In his exhaustion,
W Sﬁdﬁ‘ﬂ-’n o Test. He i.;l'g,-' l‘K:I‘Lt"EIl'l'] rh:: Fﬂ“.‘i of Tﬂt‘l_g_: tor
Sy days and many nights. His body bloated, and his skin
Smedmeen. None could have looked upon him and survived.



In terrible hunger, Xue emerged from the water,
defeated. Maked, he knelt in the snow. The cold bit into
his flesh. The wind ripped his hair. Xue despaired.

And there, on the edge of a pond, stood a crane. In the
moonlight, the crane bent down and plucked a frog from
the ice with its beak. It leaned over and placed the frog on
the ice, and the frog became a butterfly. Xue was enlightened.

We, the Resplendent Cranes, follow this wisdom,
handed down from the Grand Arhat. The ultimate hope
of areturn to the Age of Heaven drives us. While the Wan
Kuei may be frogs swimming in a pond now, one day we
can become butterflies and fly wich the beauty of integricy
and honor, Our state is not merely punishment, bur a
constant reminder of a sacred dury that we failed ro fulfill,
a sacred duty that will be ours once more, But one cannot
return to the true righteousness of Heaven on one's own.
Trying to walk the Road Back without a guide is like
trying to cross a treacherous mouncain pass in a blizzard.

In the beginning, we had only the Fivefold Way of
honor and integricy. The Grand Arhat gave it to us all as
a guide on the Road Back. That Great Principle was a
shining beacon in the night, illuminating the pride that
cast us all into darkness and sending it scurrying back to
a cormer. It served as a reminder of the paths of
rightecusness,

Yet the Fivefold Way was not enough, and many
Kuei-jin were lost to the Yama Kings. During the Fourth
Age, ro assist those who could not follow the words of the
Grand Arhar alone, the great sages and worthies of the
Resplendent Crane Dharma supplemented the wisdom of
Xue with the reachings of the legendary bodhisartvas who
had succeeded early in their quest for enlichtenment.
Following Xue's example, these sages designed other
lamps to light the path: the laws, the Great Learning, the
Five Great Books, the Eight Lotus Path.,

These teachings contain all the enlightenment of
times now past, and are the foundation of Resplendent
Crane thought, They provide a roadmap to return to
righteousness without effort. By following the laws of
these enlightened ancestors, the seeker learns to act
virtuously without asecond thought, povern fairly without
hesitation, and act honorably withour fail. The wise
Crane, schooled in the ways of the ancients, always knows
which path to take when faced with a divide. He never
thinks, never worries, and is always correct in his action.
He is in true harmony. This is the way to Heaven.

In the Fourth Age, teaching was simple: Learn the
I':’I‘W'bi, learn the Fivefold W,‘-l',r, learn the Eig}lt Lorus P'ath,
and salvation happens naturally. Leaving the life of law
was dangerous, but reveling in the laws assured a return to
the beginning and the purity of Heaven. Yet, even with
the Eight Lotus Path, the laws, the books, the tenets, the
teachings and the worthies, there were those who managed
to get lost on the Road Back. There were those who acted
wickedly and withour honor, who disregarded family, wu
and court. There were still those lost to the Yama Kings,

who became akuma. Casualties exist in any war, and
have lost plenty in our fight against corruption.
Ower the millennia, the Resplendent Cranes hay
had to refine the laws to keep up with the changing
condition of the world. As the Grear Wheel rurns and
Ages pass, the fundamental condition of the unives
alvers. The Cranes updare their laws to reflect this, asw
is righteous and correct in one Age may not be righteoi
and correct in the next.
In the Fifth Age, the laws have mulriplied in response
to the growing corruption of the world. The anceston
believe more laws allow the young Kuei-jin to think les
about their place in things, and therefore require leg
effort to return to purity. The effectiveness of this rechnigue
is the root of many debares between the different /
Resplendent Cranes. The disputes have become so furios
that many have left to start their own sects based on the
nature of the laws.
Some of the young claim there are now so many law
that they form a tangled spider web which holds us all fas
They claim they cannot discern right from wrong, sincess
many laws tell them so many different things. Rules have
heaped upon rules, and the young cannot tell what &
correct action anymore, Other young Wan Kuei sufferas
opposite problem, Instead of being paralyzed by thoughs
of seemingly conrradictory laws, they follow those they
know with an unholy zeal, never tempering their actions
with thought. If the former are no betrer than endlessly
reflective Pone Flowers, these latter are no betver than
wild Devil-Tigers. The mandarins and jina scoff at the’
complaints and failings of the young; only a clearly lit path
can be the mechanism ro stop the Great Wheel. Laws,
they say, are simply further definitions and refinementse
the universe.
And here we are, in the Fifth Age, facing
corruption, and possible end, of the entire world.

Tue Ljiving Law

From Reflections of Frogs and Butterflies:

Master Chou Tun Yi continues:

According to the philosophy of the Resplendent
Cranes, for everything under Heaven, there must be a law,
Law is the principle through which the Hun is willed into
existence and enlightenment wells forth, It survives
between the pulls of Yin and Yang. It tames the P'o.

[Law is the basis for all things. It is self-evident, self-
sufficient, eternal, concrere, definite, unalterable and
correct. Every blade of grass, every tree, and all things
under Heaven possess it, and do so in sufficient amount.
It is the driving force behind the creation and
destruction of all things. The law is a living thing,
growing with the seeds of its followers' souls, blooming
among the worthy, and bestowing honor like dew on
the blades of grass at dawn.

Resplendent Cranes live the law in a form thar best
applies o the aim of rerurming to Heaven. Those who are
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still living or those of the other Dharmas may not
understand the laws, yet to us they are clear. We have
godified our laws in the form of the eight renets. These
tenets, in turn, expose other laws to follow on the way to
enlightenment. The laws are the riddle of the onion: the
‘outer layers only convey shape and size, while the pure

essence lies inside. The master must reach the center.
Beginning with the small and intimare life with one's
* family or wu, the enlightened must accumulate and spread
his overflowing influence so that not one single person or
& thing in the world can escape it. Every person, every
thing, must be rouched by righreousness. Only then can
| one put into practice the laws and systems of the Way of
the Resplendent Crane. This is the secret to halting the

- Great Cycle and turning it back on its course.

Tie FirsT TEmMeT
Follow the Eight Lotus Path

A student asks the master why the Cranes must always
follose the Eight Lotus Path when the other Dharmas are not
amstrained to such ancient scripture.

. The Master Ming-tau Yu-shu replies:
" In ancient times, 2 great master, Chou Mao-Shou,
Lwas about to cross the Yangtze River, Suddenly, a wind
pigked up. Black clouds obscured the sky. Dark gales
‘whipped up the waves. On the shore, the boatman turned
pale, afraid the small boar would capsize if they tried to
grossin the raging rorrent. Chou reassured the boatman of
his safery.
The master climbed into the little boat with his
‘mirror and shone it on the water. When he did this, the
illuminated the water all the way to the botrom.
ddenly, the clouds parted and the waves calmed down.
aster could then continue on his journey.

Eight Lotus Path is our unalterable and eternal
y Heaven. It contains the eight steps to our return.
dof the Crane is the mirror. The Eight Lotus Path
the mirror's brighrness. When the mind focuses on the

it Lotus Path, the mirror's brightmess reflects all
jon away. All clouds disperse. All gales pass. The
e, armed with the mirror, can cross any river. He
end any storm.
he minds of those concentrating on the Eight Lotus
perceive the illusory nature of things and clearly see
n wiong, The unenlightened, without the Eighe
h, only see a reflection of reality, and are confused.
underin the darkness. Hold tight to the mirror, and
e way of brightness. It is our way to salvation,

- Follow the Fivefold Way
LA student asks the master why the Cranes must always
¢ Fivefold Way in a manner far more strict than the
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The Master Ming-tau Yu-shu replies:

In ancient rimes, the Grand Arhar handed down the
Fivefold Way as the Great Principle for all of the Hungry
Dead to follow. It contains the fundamental steps of the
Road Back and places each of the Ten Thousand Demons
in his own place in the great order. When following the
Fivefold Way, one cannot drift off the stairs or stop
abruptly. One must climb on.

A student should start with what he understands. At
the first step, he examines the Way of the Origin, and sees
that all Wan Kuei originate from the same place: they
have all fought their way out of Hell and have taken the
Second Breath. Once the student comprehends this, he
can take another step, to the Way of Lineage, and
understand the wisdom inherent in the workings of the
great masters and worthies. The student can then progress
ta the third step, the Way of Integrity, and witness the
impact of his actions on himself and others. Only with
grear honor can a Wan Kuei transcend his state and rerurn
to righteousness. Understanding the previous steps leads
to the Way of Obligation, the ability to see the duty and
responsibility to set in righteousness and teach others in
the wu, the family, the court, and the Dharma. Once the
student understands his duty, he can take the final step
onto the Way of Propriery. He understands the correctness
of hisactions. He flows with principle. He undersrands his
place and the way he must he. He is in harmony.

If a Wan Kuei understands the Grear Principle clearly,
he is happy to follow it. He lives the Fivefold Way without
effort. He can see how it affects the self on its parh to the
Road Back, and he thus follows the Five Constant Virtues
with ease. By following the wisdom of the Fivefold Way,
we can find our way back to Heaven. This is the wisdom
of Xue, and the foundation ofall other teners and Dharmas.

Tue THjrp TEMET

When you lose control, make amends. The Demon
guides you but does not own you.

A curios student asks his master, “Can awe do without the
P'omind, or showld we give into it? And if we give into it, what
should we do?"

The Master Po Ying replies:

How can we do without the P'o mind? It is part of us.
However, the Hun is the ruler and the Demon must obey
its orders. The P'o mind is like a soldier while the Hun
mind is the general. The Demon is dangerous, but the
Hun is subtle. Concentrate on the Hun.

The Resplendent Crane sage recognizes that
sometimes the P'o does nor respond to the Hun like a
good soldier. Control is lost, desire takes hold, and the
P'o acts with great dishonor, One must make amends for
these times.

Remember that the dishonor created by the Demon
is a burden, and the Dharma is a carriage on the Road
Back. To carry a burden and ride in a carriage is to invite
robbers and bandits, However firm and in control the wise
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sage may be, when bandirs attack, there is always regrer.
A sage does not carry a burden, but travels the road
unfettered. He is free of worry.

To free the Demon and fail to make amends for its
transgressions is toopen the way to danger. If the sage does
not make amends, he becomes lax. He indulges the
Demon. Regularions and standards collapse. He forgets
the chaos he has caused. The roots of wickedness sprout
and take hold. He loses his way on the Road Back, and is
lost forever.

If the sage continues with the burden of the Demon,
he raints all others whom he contacts and who emulate
his actions or speak his words. The tainted carry this to
others, poisoning all Wan Kuei in s, court and country.
All may fall because the sage chose not to make amends.

Tue Fourts TEmET

When injustice or corruption appears, correct it to
the best of yvour abilities.

The student asks, “Master, when we witness an act of
corruption, how showld the wise Crane respond?”

The Master Po Ying replies:

Corruption breeds dishonor. Dishonor creates
wickedness. Wickedness allows the Great Cycle to turn.
Beat back corruption; let purity and law flow through
the land.

Yet what to do when confronted with injustice and
corruption! There is an old saying by the Grear Master
Cheng Yi, “Take away the force of the hog’s teeth and
there will be grear fortune.” A hog is a fierce beast. If one
tries to control it by force, one has o work hard to get it
under control, The hog runs wild and bires hands that
attempt to master it. Chaos ensues, However, if one
removes the hog's will to use its teeth, although the teeth
remain, the hog no longer feels the need to hite, and is easy
to control. When confronted with injustice, the sage
follows the principle of removing the hog's reeth. He must
eliminate corruption from the world, yet he cannot contain
it simply by force. He examines it, gets at the root of the
corruprion, and stops it at its source.

The sage understands that corruprion may not be
rooted in a single individual. If desire drives the people,
such as a want to alleviate cold, hunger or pain, even the
threar of execurion and death may not deter them from
committing acts of great wickedness. How does one
overcome the corruption of hundreds, thousands, or even
millions of people? The wise sage, advanced in his Dharma,
sees more than force as an answer to correct the problem.
He understands that he must find a method to stop
people's desires. He institutes governmental measures
and laws, and he teaches the Eight Lotus Path and the
Fivefold Way. He provides neither power nor punishment,
but promotes education and satisfies the people's needs.
He teaches his own people the ways of integrity and
shame, and allows them to carry the message to the other
Dharmas, the mortals, and the shen. In this way, even

ResPLEMDENT

when the people are tempted with great power
knowledge, they do not stray from the Road Back.

T Firmn Tener

Be generous to the worthy, defend the weak
instruct the young and errant.

The student asks the master about the state ufyﬂungermﬂ
lesser Wan Kuei, “Why should we give of ourselves 1o the
warthy, the young, and the errant?” '

The Master Ho Shih-sheng replies:

From time to time, it is important for the Resplendent
Crane to ask himself questions, Where is he on the pathl
Where does he want to be next! How is he going to grow!

When a Wan Kuei takes the Second Breath, he i
only a husk of possibility. He is a seed. He is what he
and he is what he might be. With the water of mt&gnt{,
the seed sprouts, spreading its green leaves to the sun
the spring. The seed bursts forth branches, leaves
flowers while the roots stay hidden in the deep, dark
ground, The visible nature is the Hun, and the hidden i
the P'o. Cultivare the seed with righteousness, tend the
branches and leaves with the laws, and the seed will grow
infinitely, A bodhisattva is a tree a thousand feert rall as
one continuous whole, from roots to branches to leaves,

An advanced student understands that all beings are
seeds, and rhe Resplendent Cranes are gardeners on the
Road Back. The student must pick, prune, and encourage
growth in others. He realizes he is not only tending to the
garden, he is part of its unending cycle of birth and rebirth.
While the student is a seed thar has blossomed with
righteousness, he can also nurture the other seeds into the
same righteousness. He rends the seeds and ensures that
they too grow straight to Heaven.

Education of the young and errant is key ro dislodging,
selfish thoughts and stimulating growth into a grear tree,
Protect the weak by cultivating the flowers within the
garden. Ohserve the worthy, bask in the shade of their
leaves, and learn from their wisdom. This is the principle
that unites us all, from wu to family to court to Dharma,
Culrivating the seeds of others is the same as cultivating
the seed within the self. By tending to the worthy, weak’
and errant, we tend to our own enlightenment.

Tue Spom Tewer

When the wicked will not listen to reason, straighten
them as you were once straightened.

The student asks, “When we are confronted with a wicked
creature, what action must we take?”

The Master Liu Kuan replies:

Tobe righteous in one'sheart and possess true integrity
means to turn away from immoral activities, those that
impede the teachings of the Dharma and violate the Eight
Lotus Path and the Fivefold Way, Evil activities are
falsehoods that distract from the Road Back and encourage
the turning of the Grear Wheel.

Hearts must turn away from corruption. If one goes
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Yet, although the sage continues to guide the family in
the ways of righteousness, the true Resplendent Crane does
not interfere directly, as his family believes him dead and an
honored ancestor. The Crane is still among the Damned,
and he still carries the punishment of Heaven. Stay in the
shadows; do not bring the living dishonor, and guide them
to their destiny using the tools and methods available.

The Eigure Tener

Maintain your dignity, honor and composure. You
are an example of what the Damned can become.

The student asks the master, “When we go out into the
world, how must we conduct ouwrselves?”

The Master Po Ying replies:

Only through displays of dignity can we serve as
examples. All Wan Kuet have fallen far from Heaven and
must suffer punishment for our pride, but we can overcome
our condition and show that we have conrrolled the raint
of the P'o.

The sage knows effortlessly what action is correct and
what action is incorrect by living rthe law, but he also
understands moderation in all things. Wickedness is always
wrong, but general good is not necessarily the correct
action. One must know when to be strong and when to be
weak. Decisiveness, uprighmmess, strictness, firmness of
action — these acts are strong, yet correct. Kindness,
humility, and mildness — these acts are weak, yet also
correct. Violence, chaos, softness, and indecision are
defects in one's composure. Be strong and free of
wickedness. When one is free of wickedness, both screngeh
and weakness are correct.

Resplendent Cranes follow the laws of the Grand
Arhar and those of Heaven, We are frogs now, but
through an existence built on strong character we can one
day again ascend to Heaven. Only through one’s actions
can one become a butterfly and be beautiful again in the
eves of the August Personage of Jade. The sages display
acts of filial piety, brotherly love, proper humility and
obeisance to their betters, integrity, shame, propriety,
honor, composure and an understanding of the principles
of the Dharma.

By living in this way, the Cranes attain perfection. To
be a Shining lce Guardian of character is to live in
righteousness.

UnroLbjnGg THE LoTus oF
ViRrTUE

From Reflections of Frogs and Butterflies:
. Master Cheng Y1 says:

There is an old Chinese poem:

“The leaves break the bandage of the green stem,
stretch themselves and form a green pool with untidy
edpes. Now the flower comes from out of the vast surface
of water, like a beautiful woman coming gracefully from

her bath.”

The lotus is the bright, white flower in the center
the murky darkness of the water's botrom, It looks frag
and weak, yer the stem remains strong against the current
Shining lce Guardians serive to emulate this ideal '
concentrating on the lotus, the student sees the
abour himself.

The student must medirate on unfolding rhe lows
The stem rises from the water. The lotus spreads its pure
petals. Reach out and peel them away from the stem.
Within the center of the lotus is the essence of the
Resplendent Crane Dharma: the Eight Lotus Path, Within
these folds, we find enlightenment, and it is here thar we
will find salvation for ourselves and for the world.

Tue Eiour Lotus Pams

The Great Master Cheng Yi continues:

The Eight Lotus Path consists of eight koans thag,
taken apart, are instructions for living in harmony, and
taken together are a pattern for redemption. The student
must mediate on each of the koans, first alone, then with |
a group, to discern the nature of all things. Once the
student has grasped the Eight Lotus Pach, he may act
without hesitation, work without fear, and mowve without
worry, knowing well he is on the path of salvation.

Reach down into the murky warer and reveal the lotus.

The First Lotus is the Recognition of Hope. As we once
were, we will someday be, if we recognize the wickedness
of our forebears and return to purity withour pride.
Understanding that the work of the Resplendent Cranes !,

|

is good and correct, there lives the hope that, one day, we
will be free of our dual nature and return to unity with
Heaven and with ourselves.

The Second Lotus is Virtuous Existence. To live in®
correctness in all things is no simple way to be. Butifa
seeker properly cultivates righteousness internally, he can
only live virtuously externally. With mediration :mdi
focus, the Crane becomes great without expectation because,
as the great masters have written, “Virtue is not an isolated |
instanice.” No one mistakes the actions of a virtuous man.
for anything other than harmony with Heaven. |

The Third Lotus is to Nurture, When the Wan Kuei
was alive and broughr up children, he raught them as soon
as they could eat or speak. So it is with the great learning of
the Resplendent Cranes. A Shining lce Guardian must
prevent corruption before it can take root. He rewards
actions thar are full of righteousness and punishes actions
full of treachery and recklessness. He teaches the young and
gives strengeh to the weak. In this way, he learns to control
the desires of the Demon and heals the pain of the family,

The Fourth Lotus is the Purpation of the Wicked. In
every garden, there are weeds. When weeds grow unchecked,
they choke every flower and every bush, and the garden
falls into ruin. It is also thus among the Damned. There are
those who must be pruned lest they bring ruin upon the
Middle Kingdom. Destroy the wicked, preserve the
righteous, and bring the world back to the beginning.



Manpare or Heaviu

" The Fifth Lotus is Instruction. When a Wan Kuei is
" young, he is not the master of knowledge or thought. His
¢ mind is still full of images of Hell. Proverbs and doctrines
should spread before him every day. He should let their
Cftagrance fill his soul. In time, he learns to master the

“ways of the living law, and thus, the Demon. In this way,

%,’m-,rune approaches him with any kind of reckless or

‘evil plan, he is impervious to its wiles and knows right

from wrong.

The Sixth Lotus is the Law. The law exists in all
 things. It governs the growing of the grass. It predicts the
changing of the days. It controls the flowing of the water.
trurns day to night and into day again. Adhering to the
law keeps the Hun in control and the P'o subservient.

' With the application of the law, a Crane can pronounce

 judgments and discern the integrity of all things.

- The Seventh Lotus is Harmony. The state before deep
i hng.s are aroused, such as pleasure, anger or sorrow, is
ilibrium. This is the stare of absolute quiet, like the

ment before a fierce storm, a quiet that penetrates all
I That single moment of enlightenment, when all
jons are equal and all great movements have yet to
gt, brings abour a quier of the soul. In harmony, the
ane can understand all things with clarity.
The Eighth Lotus is to Transcend the Living World.
wearth-bound, once-maortal mind cannot comprehend
. which is the first among all things and the
enitor of the entire universe. The only way to reach
back toward Heaven is to break free of the living world
Sndunite, once again, with the spirit. Only in this way can
e retumn to our place in creation.
B A traveler must know the destination of any journey
fore starting out. If he keeps it in mind and has the
to persevere through any obstacle between, he can
the goal. The Eight Lotus Path is such a road,
ting in salvarion. A traveler only need follow the
d keep his mind seriously on the goal to arrive
ht wishes to be. Deviating from the path means
geoming confused or trapped in illusion.

' fThe Eight Lotus Pach exists in purity. It is the white
floating on the dark, murky warer of damnation.
fast to that purity, maintain its integrity, and meditate
righteousness of the flower. In this way, find
n from the torment visited upon us by Heaven,

e Superjor Man

from Reflections of Frogs and Butterflies:

student observes, "In the ancient texts, there ave many

es 10 the Superior Man. Who is the Superior Man?

Mﬂs:er Cheng Hao replies:

! Supcrmr Man is free from error in everything he

words carry the weight of virtue. He is firm in his

5. He has mastered the rumblings of his P'o and has

med the inner eve of his Hun, When a Superior Man
punters goodness, he rewards it, When a Superior

= l’

Man encounters wickedness, he destroys it. He 1s great
without expectation. He is correct without effort. He has
few desires. He is calm. He cannaot be deflected from the
course of perfect righteousness, and he is unalterably on
the path to the Road Back.

The Superior Man has learned the way of the world so
well that he works without thought or hesitation, because
every act is one that brings good to his people and furthers
his enlightenment, This does not necessarily mean good
to all human beings worldwide; the Superior Man will not
go out of his way to solve world hunger or bring about
peace. He may even act in a manner that, to humans, is
“evil.” He is merely calm and understands what to do to
further the cause of returning to Heaven.

The Superior Man is the Crane ideal. He torms an
image in the student's mind of the perfect Crane to
emulate. Through a balance of learning and teaching, a
student of the Dharma can slowly make his way along the
path, all the while envisioning the epitome of the perfect
Crane who is at harmony with his actions. That is the way
to swift educarion.

To attain the unattainable ideal, Cranes place great
emphasis on learning and reaching. Learning the ways of
our own kind and others gives us the tools to analyze an
obstacle on the Road Back and determine whether our
own mistakes or those of others caused it. Teaching others
passes on the wisdom and the ways of the Dharma and
brings new warriors into the fold, Both are essential in
honing the Crane into a warrior of Heaven.

Whar Mares One Grear

From the library of Mona Ying:

A memorial by Ding Yuwhi on the death of Li Tzu-Cheng,
awho led the final revolt against the Ming dynasty

We speak carelessly when we speak of "greatness” in
a man. Everything begins in humble origins, and we must
never blind ourselves to the facr that the seeds of
LOMOFTOW's preat trees even now sprout somewhere
underfoot, where we rread and do not think o lock.

Consider brather Li, for whom we perform these rites.
He did not dream when he was a boy in the whear fields
that he would lead rebels into the very throne room of a
rotten dynasty. His mother did not tell him of strategy and
morale, but sang him simple cradle songs. His father did
not teach him how to distribute his forces against a siege,
but how to plant and reap. You could have walked the
length and breadth of the Yellow River and all its
tributaries, and nothing would have called your eye to
brother Lirather than to any of thousands of other playful,
energetic lads.

When famine stalked the land, you would not have
gazed into the face of his brothers and the face of young Li
and said to yourself, “This one shall live, and those shall
die.” Nor would you have seen the terrible anger thac
would later stir within him. It lay deep within his soul,
waiting for the rain of rears to let it send forth shoots.




Heaven called to the whole of the Middle Kingdom
for someone to take up arms against the wicked Ming and
their corrupt servants. [t did not whisper into his heart
alone, but shouted from uppermost north to the depths of
the south, What distinguished brocher Li was not that he
heard the cry, for all did, whether they chose to
acknowledge it or not. What distinguished him was that
he acted in accordance with the passion inside him.

He started off with the injustices immediately at
hand: a corrupt tax collector, a greedy undertaker. Each
success let him see the next challenge ahead. But anyone
could have done whart he did, and all men should have. In
asense, greatness in the individual is asign of failure in the
many, for when each is in accordance with his Way, there
is harmony, not great mountains of vice to be razed or vast
chasms of ignorance to fill. Li prospered because he
allowed himself to carry the virtue that rained down on
all, but that most chose to ignore.

In the end, he triumphed gloriously, and then passed
to his own harvest of sorrow, It is a terrible thing to end
a dvnasty. It is like the sorrow of the surgeon who must
amputate a limb to save the body. The Middle Kingdom
endures, but the pain is great, and we see even now that
the new dynasty shall not reach the heights behind us all.
Li did his duty, and his spirit has gone to its proper reward.

Let us, rather than pazing overlong at his grave, look
instead into the faces of the children who even now run
ahead of us, that this time we may see and nurture. Let
us look into the spirit worlds again, to see where the
dragon nests shriek in pain bom of failed rites and
perverted sacrifices before they fall to the fiends. Let us
look into the natural world, to see drought and flood
building, so that there need not be the terrible losses thac
provoke a Li into action.
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The Essenmars oF LEarRNiNG
From Reflections of Frogs and Butterflies:
Master Cheng Hao continues:

One of the fundamentals of Resplendent
thought is the “essentials of learning." No creature, broug
back by the Second Breath, instantly understands &
entire path to enlightenment. No one teacher can instm
apupil on the correct nature of virtue purely through bo
learning. No one student can learn the ways |
rightecusness alone, No Wan Kuel, regardless of
advanced in age or in his Dharma, can understand all t
ways of the world, The student must leave his study
venture out into the world.

The srudent has many lessons to learn along his patk
A wise Crane master learns much from simply obsers
those in his wu and their interaction. He leamns
observation how and why other Wan Kuei follow the [
of society, and why, occasionally, they choose not o i
learns there are times to be a leader within the wu and
times he must listen to the counsel of others. There i
times when the ways of others solve problems better
his own, and he must learn why this is so and apply
wisdom to his own actions. He must understand
wisdom inherent in the other Dharmas, even if th
wisdom is ro know where and how the other paths fail
especially if the other parhs fail,

The wisest leader, seeped in righreousness, possess
full understanding of all of the people, not simply the
who follow his Dharma, or number in his wa, court g
even in his own counery. He understands when to becom
a leader of mortals, and when to use them only as Scarlg
Screens. He understands the politics between his ow
people. Only in knowing all sides of a problem does t
wisest Crane understand which choice is best, and onlyi
this knowledpe does he understand the choices thart les
to turning back the Great Wheel.

The education of a Crane is never short. In theory,
Crane is always learning. Because we may live for millenmni
Cranes choose to spend decades or even centuries simp
ohserving, if only to elimmate possible false paths on th
Road Back.

The Esseumiais oF TeacHing
Master Cheng Hao continues:
Asabodhisatova aspires to attain Heaven, the ancest

aspires to become the bodhisattva, the mandarin aspirg

to become the ancestor and all aspire to become masten

While Cranes spend much of their existences learni

and observing, they also teach others. A mind new tot

Way of the Crane must be guided in its principles: ch

Eight Lotus Path, the Fivefold Way, the tenets, t

manners, the rituals, the laws, the beliefs and the waysg

the August Court. True wisdom cannot occur ina vacuum
and cultivation of the Hun starts with learming.
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Cranes are ready to teach their ways when they attain
fng and become jina. A Crane jina has grasped the ways of
fighteousness in a way that has opened his mind. He
understands how he firs within the laws of Heaven, he lives
effortlessly, and he is ready to share with others. While tales
from ancient times tell of a single great master taking on as
many as 3,000 students at once, the Cranes feel training

should be intense, personal and firm. Teachers take few
sudents at a time, typically between three and five, lest
their lessons be diluted
JdI.E S00n as a ]:}rl:'ll"i]—.‘E:L:rj‘n'l'Z .;fl.ltit’nr 15 T Ii_'"lngﬁ[' a 'H_ﬂsl]-
gating chih-mei and becomes a hin, he is assigned a reacher,
The learning period extends over a series of years and is
extremely intense, Rewards are few, punishment swift
ind painful. Resplendent Cranes do not tolerate failure,
L tven among their studenes. Smart pupils either quickly
learn to affect ourward success in all [i'ling.'s, or rhe',' no
longer follow the Way of the Resplendent Crane. The
:__uachﬂr uses pain and study both to open the student’s
Hmind and to train him ro unconscic wisly follow the rules of
S e court and preserve integrity. A properly instructed
Crne understands the path of righteousness without
hawing to stop and think.

Insome ways, the coming of the Fifth Ape has changed
the rules of reaching., While many Cranes try valiantly to
dingm the old methods of few students over MANY VEArs,
some have discovered that the chaos of the present day and
the possibility of the Sixth Age have not accorded them
gich luxury. There are too many new Kuei-jin and not

enough teachers. We have made compromises, even within
the unbending culrure of the Cranes: teachers are no longer
necessarily jina, teachers may rake on as many as 20
SIUd‘:I'ILﬁ at once :irl !"‘I’{]I“.“Tl}' (o ?rlL“L":.IlC"..I .‘\L'l"ll]“l."ir 1r:|in|[‘11.:
periods have shrunk from several vears to one, and students
join wu as the final stage of their study. Staunch
traditionalists consider this a mavesty, but little can be
done: it is more important to prepare warriors to help
cleanse the Middle Kingdom rhan to spend time bent over
iJl]ﬁl"’.’ i:lll.] LoMmnes, et LT 1|1§.' W JrlE."i 0l ancestors.

TeacHing THrougH Learnjng

From the library of Mona Ying:

A memonrial by Phatipatanawong Manee, to the assembled
mandarins and ancestors of the Resplendent Cranes in the
COoMYL 1'If Eml,gkuk. Midswmmer Eve, 2000;

It s with much grarivude that [ write to yvou of my
experiences among the Dharmas and humbly sugpest a
paolicy for the future.

Forry-eight years ago, Ancestor Chaiyo and [ shared
a wision of the toremic animal of each Dharma giving
birth toa fledgling crane. After much contemplation and
sacrifice, we decided that it would be appropriate for me
to seek our exemplary members of other Dharmas under
slightly duplicitous circumstances. | would present myself
as one dissatisfied with the Way of the Crane, pondering
a new purpose and wishing to understand how | could
honoer whar remained true in me from Crane teaching
while finding a new anchor for my soul,
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In the service of this vision and interpretation, | have
traveled throughout the Golden Courts, serving aseries of
apprenticeships and ending each with some plausible
apparent destruction. (Itwould not have honored Ancestor
Chaiyo or Heaven to inflict the grief of apparent failure
onmy would-be mentors, Destruction beyond their conerol
might justify mourning, but visible defection or even
simple disappearance would add to that the pain of self-
condemnation, and this would not be in accordance with
the Third Lotus.) | spent between three and 15 yearsas a
prospective adherent to each of the other canonical
Dharmas, and an additional four years total among some
of the heretical Dharmas.

On another occasion 1 shall write ar length of my
inquiries into the egg of potential within each Dharma
that we can call upon to draw others to ourselves, whether
as converts to our Dharma or as suitable subjects who
retain the Dharmas to which Heaven has appointed
them. Here 1 wish to call attention to a phenomenon that
came as a surprise to me, and which 1 believe should
influence our collective decisions about proceeding in
this era of leaps and upheavals.

1 undertook my role as student with all possible
sincerity. Indeed, had Heaven called me to conversion, |
would have accepted. Ancestor Chaiyo and I agreed that
such calls do sometimes go forth and that it would be
appropriate for me to answer were I chosen for it. In the
end Heaven confirmed the correctness of my first calling,
so that | was never more than a student of the other
Dharmas. | was, | believe, a very good student, assimilating
the lore of the Dharma as presented by our cousins within
the Golden Courts. Over time, 1 found that sustained
questioning made in integrity had a distince benefit for
the instructor: my mentors experienced significantly more
auspicious moments than nearby comrades of comparable
enlightenment up to that point.

Heaven wishes us to realize, | believe, that we may
lead through questions as well as answers. Naturally, as a
student I carried out the instructions of my teachers, and
in this regard | was not a leader. But in opening themselves
to the flow of wisdom in one direction, my teachers
(probably unwittingly, and perhaps quite against their
wills or preferences in some cases ) also opened themselves
to the counter-flow. Their effort to share the best they
knew spoke through me to the spirit of wisdom whose
fullest comprehension is our privilege as Cranes.

What 1did individually and with other aims, [ believe
we should undertake systemarically. Let us select and send
out a few candidares each year, chosen for their skill in the
disguise of sincerity, and let them travel to those courts
most in need of enlightenment. We may minister to their
ignorance in the form of the small, subordinate creature,
just as the frog on the ice was essential to Kue's own
enlightenment.

In the hope of ever-increasing benevolence among
all Dharmas,

— Pharipatanawong Manee

W—_f

FLIFLEHEEMI

The mert time you dismiss me as o f
fp--l. ‘guestioning goul Laps, pod abve
pm&aﬂﬁu ??\pﬁnuln I'ilrddvn. }thw er

© PNot cveiything needs to be taught thie
sigid examination.
el a4 3 5 &

Tre TURNjNG OF

™HE GREAT WHEEL

From Reflections of Frogs and Butterflies:
The student asks, “Master, what can you tell me aboutth
coming of the Sixth Age?”
Master Cheng Hao says:
The turning of the Great Wheel is a loathsome thing
but confusion, misunderstanding and lack of integriry amog
the Wan Kuei has allowed it to continue and the Yama King
rospread their great wickedness. The Wheel already threates
to turn into a Sixth Age, and this we cannot allow, The
Cranes must act to save the world from itself.
The Way of the Resplendent Cranes, and no ¢ hiee
Dharma, has the power to halt the tumning of the Gre
Wheel and start it spinning back toward the time when
universe was pure and Heaven and Earth were one. This isné
mean feat. Nosimple following of the tenets and laws cansd
the universe back to rights and bring about a new Aged
Heaven. No lip service to the ancestors and to etiquerte G
hold back the Yama Kings and theirplans for total destruction

Only with great effort and perfect harmony can the
Great Wheel be stopped and forced backward. The Crane
must free the world of the corruption that chokes it fro
every quarter. Today, wickedness pours in from all sides [il
a black wind. Young Wan Kuei do not know their place, and
consort with shen, Akuma sprout like weeds in the s
rain. The despicable Kin-jin invade the Middle Kingd
with their debased culture. These have carried the disease#
corruption into the heart of our domain, We know that we
can no longer hope to save the entire world. We must san
what we can, and thar is the Middle Kingdom.

| see you are eager to goand root out wickedness. But you
must remembet: what is best formortals or other shen mayné
be best for the world. That thought must temper your e
move, thought and action. You cannot act with
caring. You cannot be soft and indecisive. Instead, youm
he ro the world like a doctor to asick patient. You must wi
a skillful scalpel, cutting free the plague-ridden flesh whik
preserving the untouched. A doctor does not feel for th
plight of the tumor or the disease, and neither should yoi
Cut deep, clean the wound and medicate the pain to ensur
that the body heals whole and strong.

Heaven has given us ane last chance for redemprion.|
the Wheel tums again, there will be nomore, only destrucriar
This is a horrible burden to us all, but we must succeed, orele
the world is lost.
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From the library of Mona Ying
From the historical commentaries of Bei Ling, civca 1700,
- Mortals think of the world as fixed, beyond the power
wishing to change. We know better. Is not our very
a marter of passion beyond the bounds of what
ld have thought possible? Do we not routinely
work miracles drawing on the powers of Yin and Yang,
kness and light, mingled within us! We are beings
every step proclaims that form cannot resist
ntly strong desire,
wever, most of us retain mortal habits of thought
comes to history, in spite of our experience. We
the written words and the physical evidence of the
think, “It must have been so.” But we err when
this. Look and see for yourself, that you or your
ungry Dead may make the people forger what
ed and imagine they remember what did not.
twe may summon up forms out of nothing, and
ithem info the void. Now consider that we are all
hed from the glories of the past. Look and see what
fmeestors may do thar you cannor, and see for yourself
thos wh{) walk the Road Back now rise to shorrer
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I do not believe, therefore, that we can say with
confidence anvthing bevond, “This 15 how the world
seerns to have been." Were there always barbarians beyond
the sea, or did they come into being as anact of punishment
for our hubris? Was the world always curved, or did it
become so in the aftermath of a calamiry we do not now
name! Were we in truth Heaven's first chosen vessels
upon the Earth, or did others come before us? Let us take
none of these things for granted. Xue himself may well be
a symbol, the echo of actors and évents very different from
what we now recognize as possible.

Humility becomes us in the face of great passion.

The Wheer aup jrs Marer(s)

Continued from the commentaries of Bei Ling:

How seldom we stop to think about the implications of
what we tell each other as the most basic truths. There 15
one Way. There is a way for each thing under Heaven. Fate
appoints a role for each of us. Every thing under Heaven
chooses whether to obey the Way appointed for it or not.
There is a secret truth here waiting to be discovered.

Each thing is the way it is because the world is the way
it is. A pebble caught in the flood moves from here to
there because the weighr of water carries it there, and the
pebble must submir. Bur the pebble's movement in tum
changes the flow of the water, so that rthe next pebble
moves differently than it would have if the first had not
been there. Then the third maoves differently because of
the second, and so on. The flood changes because of every
pebble (and every blade of grass and every bug) it passes
aver. So it is with every other great thing in the world, be
it the weather or the day and night. Countless small things
shape the great just as they are shaped by ir.

Thus there can be no Wheel of Apes that turns
without it too being tumed. The Age is the sum of
everything that happens within it, just as everything
within the Age happens because of the nature of the
times, The August Personage made all, and we do not
make him. But we do make the world, each of us, every
night, in our every action and pause. Therefore those who
say that we are doomed to follow the Wheel of Ages down
into darkness really say, “I am unwilling to be other than
I am and refuse responsibility for changing myself to be as
I would wish.” Hardness of heart makes what is merely
possible seem nevitable.



=== e
Great passion becomes us in the face of insignificance.
Just as we do not know what the world was, so we do not
know whar it must be. Let us hew to the Eight Lotus Patch
and thereby make the world, rather than submit it to us.
The Way of the world is that we have the power of choice.
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The Stace That js THE WoRrwD

A letter from Ling I, Deputy Minister for Evaluation of
Foreign Onacles, to Father Steven lkaros, Deacon of the Parish
of St. Andrew, Shanghai, upon the Festival of the Harvest
Moo, 1745:;

My dear friend,

| have considered your latest trearise most carefully,
but I believe that you remain mired in a fundamental
fallacy, which I shall endeavor to explain to you in terms
that take into account the necessary restrictions of your
educarion in Western lands far from civilization.

You say, correctly, thar the world presents us with the
appearance of continuity and persistent identity. This
much is unquestionably true, Arno point may we peel back
the Ten Thousand Things and find them merely painted
backdrops, with some vaster realm unlike this thearre of
existence beyond them. You assert that this means the
world has continuity and persistent identity, and here you
fail to consider the implications of your other postulares.

When you and | were both alive, we distinguished
easily, as men of good intellect, between the wark of
children orfools and thar of talented artisans. The existence
of childish scrawls and crude forgeries by desperate peasants
does not negate the existence of Chi Po, nor of the master
craftsmen of your homeland. We both saw that even a
somewhar slow man could beg with more subtlety and
nuance than, say, a pet dog, and present a story with more
verisimilitude even though no more real in its assertions.

Death has only opened up new horizons of perception.
Asone of the Wan Kuei, | see beyond mortal limits to works
of inspiring authenticity that are nonetheless wholly the
product of an individual's imagination. You, with your
sojourn among the dead and mastery of the clever arts that

let you sustain your body postmortem, likewise see thes
things. Have | not heard you sing the litanies of you
barbarian creed, and seen how the vaice freed of breaty
kindles unsuspected devotion and wonder in its audience!
Why, then, do you stop there? Do you truly beli
there is nothing in the world with pawers greater than our
which has conjured us forth as easily as we make a memon
or an image’
Thus 1 assert once again that there is no ground &
which to believe in the actuality of history. The work
seems to have a past because it suits the artist. The doons
you speak of are, like the dooms prophesied among my oW
kind, purely illusory, because they depend on the past. Ifthe
past is only what it needs to be to produce the present st
that is our existence, then like a clever editor or redactag
we may choose to modify some elements and produces
different furure.
With respect,
Ling |
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THe jce oF THE SixTh AGE

From the library of Mona Ying:

A memonial from Han Hui, Mandarin of the Court of i
Angeles and Field Commander of the New Promise Mandamg
1o the Extraordinary Commission on the Rectification of Bonds
composed on the autumn equinox, 2001.

To the esteemed commissioners, in appreciath
for the favor they have shown to this servant of 8
Way, greetings.

It has come to my attention that some participants
the Great Leap Queward misunderstand parts of 8
Resplendent Crane tradition with regard to the Wheel
Ages. | wrire this memorial for two audiences: for #
esteemed commissioners, so that you may examing§
yourselves my fidelity to the Great Principle and to8
Way that Heaven has assigned to me, and to the teach
and mentors here in the New Promise Mandarinate,
their use in future instruction.
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| begin by reiterating truths to which all Kuei-jin
operly adhere. Like our brethren of other Dharmas, we
Way of the Crane know that the plan of the world
des 12 distinct Ages, from creation in unity to
! Jmmation in unity. Among ourselves we disagree as
the adherents of other docerines about how thoroughly
world has fallen from that plan, and whether the
el of Ages might stop ar the Sixth Age, thereby
ng in chaos rather than unity.

Wheer’s MoveMENT

Crane tradition differs from others in that we do not
aecepr the inevitability of an age of darkness and demonic

what comes to pass if the Ten Thousand do nothing to stop
it Within our Dharma, two peneral schools of thought
prevail about this matter.

- Students of the cyclic approach say that the Ages must
mfold in succession, but thar the direction of the wheel
may be reversed with sufficiently powertul ighrecus action.

ithis, they say, the universe reflects the cycle of dynasric
tion, ar vice versa, My readers from outside China
be unfamiliar with this latter cyele, so | recapitulare it
. A new dynasty, according to our sages, begins with
eous leader who restores order after a time of chaos.
new emperor discharges Heaven's assisned duties, and
e {or she ) and successive emperors guide the country to
new heights of prosperity. In due season, prosperity reaches
i highest peak, and a descent into morally leaner times
ins. At the end of the dynasty, Heaven withdraws its
date from sutficiently unrighteous emperors and chaos
ms, to recede once Heaven bestows the mandate on
the first emperor of the next dynasty.

- However, the cycle does nor unfold inexorably, The
irly promise of a new dynasty may quickly end, if the
mder’s heirs fail their duties. Nor must decline proceed
out interruption. Even ar the last, an emperor whose

isopen to the Way may institute reforms and lead the
iy back to spiritual and physical health. No dynascy
s vet lasted forever, but in principle nothing prohibits the
m of righteousness from being eternal.
80 it is with the universe, the brethren of the cyclic
otoach say. We are now in the twilight of the Fifth Age
reven the dawning years of the Sixrh, not because i must

H m* hur hemuﬂe we 'rlT'l.d OUT Frﬂl:]EﬂE:iﬁ-{ﬁr& {:-liIEI:] 1 our
duty. The prospeces for reform are surely not encouraging,
we Chinese remember that more than one dynasty
ed a second period of glory after corruption and even
ght civil war, so that hope may always be with us, For
ranes who see the world this way, the Great Leap Crurward
g part and parcel of our general effort to swing the Wheel
puck toward Aces of light.

Students of the stepping-stone approach compare the
like the Eight Lotuses of our Dharma's Path, to
h‘tg-—.stunu spread evenly through a garden, The
weler who wishes ro go from one side to the other must

ation. We regard the Wheel as an explanation of

———%—_— -

step on them all {or at least on most of them), but not
necessarily in any assigned order. Within this approach,
Wi ﬁt‘!’;l:'l-ﬂl:]ﬂr?' HC].'H.:IU'I.H “‘{ ti'“.l“].:h[ ':‘l].fll.]LlL l[].H_' Slxt]:’l PLE{:
contend., One sub-school says that all the Ages serve
Heaven's will and must indeed come to pass. If we put off
the Sixth Age, skipping ahead toan Age not yer come, we
shall face the Sixth at a later time. The consolation in this
view is that we mighr collecrively be better prepared for
It Hﬁe[ Th iH wamjng i.."!l—!'[]i.'.h. Thﬂ I:]-rl-ll_‘r .‘\'Uh"h’L].-HIUI Sa'!r's 'Lh'rlT.
the Ages are possibilities Heaven presents to us rather
than requirements imposed vpon us, so that we may
choose simply to step past the Sixth Age if we can reach
the Seventh.

The differences between these outlooks carry complex
consequences, and our libraries brim over with
commentaries, debares and discussion of all the secondary
and tertiary issues raised. In practical terms, however,
they all point to a shared goal: the establishment of
Heavenly justice on Earth, withour delay.

How much further we can expect to go remains a
matter for sages to memorialize each other abour. That
individuals may purge themselves and rise as pure souls to
union with the Way lsell is indisputable, Whether it is
appointed to AllUnder Heaven to attain that state remains
unclear. Perhaps we will dispute less when we have achieved
that measure of virtue on which we all agree.

Couvnsers oF Hore anp Despajr

Inevitability makes existence easy. It frees the
individual from responsibility for ourcomes, allowing
Attencion o l:ll"l_e’.'j !'ESP{'.IHB{.’!. ':._]ri;'l{.'_ﬁ_':i-'l |] H:‘!ﬁpl:'l‘nﬁﬂ'_' (8] l]i.T-{jCLllt
fates underlies some of the greatest art, among shen and
mortals alike.

However, we reject the liberty from consequence that
goeswith beliefina single possible path for the Wheel. This
rejection givesus both hn]N: and sorrow thar ochier Dharmas
do not experience, and that seem to be the primary points
of contention among the Mandarinate’s students.

We believe thar other Kuei-jin err in accepring the
inevitabili by ofan Ape of Sorraws to come. But we do not
believe they err in afoolish way. A full proof of the Crane
tradition on this point runs to many volumes, and
whatever this Age may be, it is not one thar provides a
great deal of time for leisurely scholarship. Certainly the
unfolding experience of year upon year provides much
evidence of growing wickedness, little of
strengthening righreousness, Therefore, we do not
condemn our brethren of other Dharmas as foolish or
lazy, but racher as fellow seekers of truth who have yer to
apprehend a particular point.

One of my firse edicts as Mandarin of Los Angeles
acknowledged the diligent effort made by Kuei-jin of all
Dharmas on behalf of the Grear Leap Ourward. Each year
since my ascension to thar honorable position, 1 have
issued a fresh edict renewing my expression of thanks and
adding to the list of honor those who came to the court in
the intervening months, It is not my policy, nor that of

and



any of my kindred Cranes, to impugn the efforts ot others.
Indeed, it is perhaps particularly praiseworthy to persist in
right action when one does not expect the world at large
to properly honor the effort.

On the other hand, knowing that the Wheel can
change its direction puts a greater burden on us, and
makes despair particularly tempting. After all, the weight

of the world's sins is very great, and we are bur few betore
Heaven. In earlier Ages, our predecessors could think the
Middle Kingdom was all that really mattered. Now we
know how much lies beyond our boundaries, and their
sins drag us down with them. This awareness drives the
Cranes who take part in the Great Leap Outward. None
of us ha-||g'\,'1: l|:'|;1[ 1111' SOrrows 1o Come can l"lL' very far llt-i.
and the mountains of darkness we must mine down loom
very tall. We dig toward the foundation of primal purity
as fast as we can, bur | do not think any of us altogether
escapes the conviction that we dig our own graves rather
than a foundarion for a glorious future.

These are the particular strengths and vulnerability
of 1|-|,.p |[15\i§_:i1[ x--.um._‘]'l.i:l’fl‘f.' Loy CwUT |'|rt'x{l.'4.'1.‘ﬁ.‘-h ws in the
Dharma, and taught to us by our scholars, Weighing hope
and despairalike, we aim to proceed with the righteousness
appropriate to all granted the Second Breath, with eyes
open and hearts full of love tor all that is good, and hands
ready to mend every broken thing and to smite every
pocket of wickedness that keep Heaven and Earch apart.

I the spirit of filial submission,

_ Mandarin Han Hui of the Violer Path

The Ages anp THE LoTusEs

From the library of Mona Yin:

From [CENSOREDY], to [CENSORED],
and diligent scholar, irectings,

|CENSOREDY], you know by now that | do not abuse
the privileges of | allow all loval
considerable room within which to pursue their concemns$
and | -.|-.-|iLf,|1t in the honest desire o understand rhrb
wisdom stored up in the Middle Kingdom but unfamilacys
to our new subjects. Therefore, I hope you will rake Ll:uu

loval vassal !‘

y a5

warning with proper seriousness

If vou persist in this course, | do not see how | can
Spare youl the embarrassment of trial and the agony &
execution. This is neither the time nor the place w
undertake a thorough examinacion of possible weaknesses
in the edifices of Kuei-jin cosmology. In |':|T1|:_'L]|r
[CENSORED], when we have Xu Yikui, one of the mos
famous inquisitors of the age, rramping to and fro, it#
not an auspicious time to ponder defects in his (: i
my) Dharma.

You are, after all, nor the first person tonotice the not
quite-parallel berween the twelve Ages and the eigh
Lotuses. Nor are you the first to reject the conventional
explanarion thar there are more Ages than Lotuses becausts
the world is more complex than the individual soul. |
commend your mastery of the key insight that the soul, the
world and Heaven itself are all equally complex when
understood fully, Had you drawn the Second Breath rathe
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becoming the vietim of one of Zao-Lot's debased
d, | have no doubt that you would have been a
idable adherent of my Dharma.

But please, [CENSORED, as you value your ability to
tantinue studying anything at all, immediately destroy all
yuur writings suggesting that the Road Back as we currently
practice it is fundamentally deficient, Your historical
ament about stages of perfection among the Ten Thousand
inearlier ages is indeed fascinaring, and were the rimes more
aceable | would cheerfully read along with you and debate
the fine points of what we learned rogether, You may have
oticed, however, thar the times are not peaceable, We have
ies without and imterrogators within, and 1 would
boreder thar one of the most profmising Western students of
“our Way nor reach an ignominious end.

Is there nothing else that can hold vour actention for
i time!

In concern and maternal instruction,

—|CENSORED]

From the library of Mona Ying:

it SuprEMACY oF ViRTUE

Jhavran Delihl, in the “Debates of the Grove,
o transcribed by an anonymous observer:
Irise, first of all, to reject the assumption under which
these debates take place. | regard the hypothetical equality
il the Dharmas as a conclusion thar we 1111',¢_§|1[ reach
during debate, not as a legitimare postulate in advance of
~ the reasoning process.

" 376 BCE,

However, | donor accept it as a conclusion any more
than | do as an assumption. It seems clear to me that the
Dharmas are not of equal merit beneath Heaven, and that
e effort to pretend otherwise hampers our ability o
orm the roles assigned to us.
Each of the other Dharmas depends for its existence on
state of disharmony in the Ten Thousand Things. There
Cgan be no need for Devil-Tigers without sinners, or withour
" Yama Kings who insist on claiming Heaven's prerogatives.

The Thrashing Dragons and Thousand Whispers are simply
wayward children unwilling to accept their obligations,
and have no cosmic significance whasoever. The Bone
 Flowers are necessary only as long as the reprertable schism
een living and dead realms persists.
Rulership, however, is fundamental. There was an
;’mgust Personage before there were Ten Thousand
Things, and when unity retums there will still be an
Eugust Personage. An imperial and a celestial hierarchy
sts in times of virtue as well as in times of wickedness.
' E ﬂl[t’r.’i LIIT{;'!‘,:T'I.\-'HN- IMuSE :;Ii“"r]'!r'.‘i I-I'E ]ntﬂmrt‘l'ﬁ.‘l] 'rlnll
applied, while the subjects’ peritions must always be
Sanadied and processed appropriately.

There will come a time when decay is no longer the

dominant motif of things, No Wan Kuei will refuse to
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accept responsibility for his appointment, and therefore
two of the Dharmas will disappear. There will be no
persistent vice, only the transitory weaknesses innate in
finite existence, and therefore no need for another. And
there will be no schism between the worlds, and therefore
no need for the last, Only we will remain, We must never
forget this, nor must those who foolishly seek ro declare
themselves our peers.

CompLjMENTARY ViRTUES

Jhawran Delihl, in the “Second Debate of the Groves,”
310 CE, as transcribed by an anonymous observer:

It is clear o anyone with the patience to observe our
community for a few decades that the primal sin that
destroyed our ancestors' ability to perform their assigned
role — overwhelming pride — remains active among us
now, beneath tonight's moon. We have heard advocates
of each Dharma make fatuous cases for the supremacy of
their particular role, and present plausible though deficient
rationales from the words and writings of their predecessors.
| am something less than overjoved to hear myself cited in
this way on behall of the orientanion roward Hun,

The facts of the world make p|uin what oupht to be.
The acormn doesnot revolt against itself to become a pine,
nor does the caterpillar refuse to become a burrerfly inits
appointed time. Heaven's gift of reflection too easily
leads us astray, just as it does all other creatures with
thinking souls, into labyrinths of rationalizations, The
simple truth is that Heaven allows those who walk the
Road Back to manifest different Dharmas. We know
from careful examination of the oracles thar while rhe
Yama Kings and their minions can and do taint this
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process, they do not in the final analysis control it,
that what happens, happens because it is willed by
greater power than the ones below us.

{(Champions of the various Dharmic heresies asseff

acknowledged here. In response, | note thar they can
prove any instance of someone returning to affiliations
with their favored heresy except in cases where we cilé
also prove outside manipularion of the return. | therefo
dismiss their relevance to this martrer. )

The Dharmas occur in roughly equal proportiongs
taken over the expanse of time and space. Some are mo
numerous in a particular area or era, but this is no surpns
Just as there are hardy, rugged plants in the mountains an
lush, sprawling ones in the jungles, so the environment
of the soul and body bring forth different guardians ta de
with different needs. Likewise, the misforrunes and misenis
of different times and places mean that some motives#
escape Yomi and draw the Second Breath are mo
prevalent than others. This commonness of motive is nidS
the same thing as strength of need, of course; our societis
are too far from primal virtue for them to manifesconlyt
particular kinds of misery that could correct the underlying
injustices and errors of that moment.

be five Dharmas. [t would be an act of grear presumptios
ta say that Heaven does not know what it is doing fou
fifths of the time. Naturally, we who are the Shining lof

as the body has only one head. But we can no moss
dispense with the other Dharmas than the head
dispense with the liver or the stomach. A head
indeed live without the body, as our cousins of the Golde
Courts demonstrate routinely, not to say tiresomely, B
that is because of their special condition, The won
remains alive, and it is precisely our mission to prese
the whole world from the fate we undergo as individual
We do not know whether Heaven would restore the wor
to a semblance of life were it ro die as we did. It is od
Mission as is |_=:1J:-1n|l:l[1:-u to see that the l.{Lll;.'E-Tinl‘L remall
unanswerable. And to this end, all parts are equa
necessary, though not equal in the nature of their raskg

ViRTUE FOR A SeasoN

Jhawran Delihl, in the “Fourth Debate of the Groves)
1522, as transcribed by an anonymous observer

So, lords and ladies, here we are again, in an efforti
impose through words a structure on the chaos thar isth
world. How wonderful the hope that words can accomplis
what Chi does not and matter cannot: dam the manife
cracks through which essence leaks out into nothing
before it all dissipates and the Ten Thousand Thing
hecome No Thing, How vain,

It must be obvious to all that the world is leakig
pesence, no matter how much we preen and congratulag
each otheron oursuccesses. We donot forestall wickedne
among thinking creatures, nor disaster among the




unthinking elements. We do not satisfy the ghosts of the
dead, nor the spirits of the living. Wherever you see our
hand, there you see the raint of gathering darkness.

~ Perhaps it is true that our kind once exerted a noble
ngship. In such an Age, il ever it existed, the Way of the
plendent Crane would have made sense. It does not
. The proper duty of the wicked rulers at the end of a
astic cycle is to fall and give way to worthier
eplacements. Insofar as we have been the kings and
queens of All Under Heaven, we have done our dury with
grave deficiencies. All the maseries of the world proclaim
our failings.

Isubmit, therefore, thatwe who adhere cothe Dharma
ire now obstacles to the progress of virtue rather than
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assets in the great scruggle. Our individual and collective
duty must be to remove all traces of ourselves from the
world so as to properly prepare the place for new minister
to diacharﬁt: our function.



% oF Prace

- Adherents of the Resplendent Cranes Dharma come
om different lifeseyles, time periods and cultures. The

in the eight tenets of their Dharma and the Eight Lotus
, But what is “correct” or "righteous” to one may be
essence of corruption to another. As such, every
ne's take on the laws and tenets that govern his society
tainted with his own personal views. While the laws
selves may be neurral regarding the details of nightly
the Kuei-jin interpret them in light of what each
f=]im wis before she died: poar peasant, merchant,
est, warrior, noble, staunch communist.

The other thing thar holds Cranes together is the
that the world can somehow be tumed from its path
destruction, away from the Sixth Age and back toward
Age of Heaven, with the proper application of force.
ESTIEvYEr i{ b1 ]-H P ﬂj{‘.“f never I.L'T (28] (1|:-[]-]E 0T "-r:i(_'l'i(\.lrl.
they can be redeemed from their state and, with
ort, they can redeem everyone else as well, Unlike the
er Dharmas, they do not believe the destruction of the
Id is a foregone conclusion. This belief touches
thing they say and do. While they are out crushing
CWhomever r}l["‘!"rr SeeAs TII_-IE “’jcl‘:t’[.:l.‘ T]‘iﬂ"’r knl:l"ﬂ." th L"jT {;h[]ﬁﬂn
“path will bring them eventual salvation.

PRINLEIPLES
OF PERALE

ad that stitches them together as a group is the belief

Master Cheng laments the increasing split within learming, In ancient times,
learning emphasized the improvement of oneself, aiming at concrete achievements,
For this purpose, there was only Confucianism. The heterodoxical schools were niot
included. Today, people learn chiefly to impress athers. Defects have multiplied and
learning has been split into three parts, not including the hetevodoxical schools.

—Reflections of Things on Hand

ORTHODOXY AND
HeTerODOXY

Ower the millennia, different views on the laws have
come together and clashed. Voices have risen. Shadow
WAars ]]ﬂ‘.-’f_" 1}E'{‘r1 {'.Clllﬂ'ht Srr['lﬂg ]_’!'I'.‘!T‘-L]T!:!qu'i.l‘."i h:!".-'(.' come to
the fore, and attracred followers to take up their banners.
HEWIF f.TI:'I-“"rIL"L! tEﬂL]{.':T.ﬁ .l'I:;i"n-'LL rllhi-H_'\'_:I Hgili"]ﬁ[ [|.l'|L' ;tl..‘l:t:[‘llit?d
norm of the reigning orthodoxy. Groups have hroken off
from the mainstream to establish their own remples and
sects, focusing on the "proper” teachings ro tollow the
Road Back and return to Heaven, Where once, thausands
of years ago, pure orthodoxy of thought within the Dharma
rﬂigniﬂ.lr rhl;“.r[ﬂ N exXEsts 1ht nﬂ]‘lt]dn.‘ﬁ‘,‘ l.'|r [I'I.f_' B]"."‘Ud
Court of Beijing and the heterodoxy of a thousand secrs
everywhere else.

Because of their views on government — those who
are Imaostc ﬂbl{‘ Shl_"]'l,lld gli_‘.l‘r'{fm HT]L! r|"mn'1.=' I.‘l‘.Hh' WOt Il‘r’ .‘EI 1L l‘“lk]
follow — the Cranes organize themselves into strict
hierarchies, With their emphasis on learning to live the
law, it comes naturally to them thart those who are the best
versed in the teachings should lead. Mandarins report to
ancestors and bodhisartvas, jina report to mandaring, and
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the Running Monkeys report to everyone with almost no
say of their own, The elder mandarins run the sects
themselves. Congregation services at the temples are led
|"-,' YOUnger mandarins. _|l|1:| assist the mandaring in their
duties. I'rn_t_:]'l._'_l,huln In a sect 1s based on rnhuhh—:nrne-nr.
and that enlightenment comes in the form of the sect’s
particular brand of Resplendent Crane wisdom.

Many students slavishly submit to their sect’s
teachings, However, some students discover new points
of view on their Dharma along cheir |>]1||||1.='1 iphical travels,
and break ourt to find their own way, The existing leaders
of the established sects, especially among the Blood Court
orthodoxy, do not admir the existence of ways to progress
along the Road Bacle that are as true, ler alone truer, than
their own, and frown upon this practice. As the orthodoxy,
they are clearly correct, and anyone else is cont ributing ro
the problems in the world. Nonetheless, some Cranes
leave to found their own sects or cults.

Not all diverging sects are equal, either. Some have
thousands of adherents and “proof” of the correctmess of
their teachings in the form of bodhisattvas and ancestors
among their members, These have established fortresses
and places of worship thar have stood the test of time and
arrract students by the dozens to their hallowed halls. They
also hawve |nr|;:.|m{ traditional feu lh with orher established
sects going back hundreds, even thousands, of years.

Orther sects are no bercer than glorified cules: small
and fly-by-night, with beliefs so divergent from the
Resplendent Crane mainstream that they hardly resemble
the ancient Shining lee Guardians they seek to emulate.
These cules are often no more than a few wu held rogether
by a firm belief in an idiosyncratic take on one renet of the
Way of the Resplendent Crane. They often disappear
avernight, as soon as the strong personality at their core
dies or goes missing.

In the Fifth Age, everyone is running around claiming
that his or her sect has a death grip on enlightenment.
W orse, every sect claims its teaching of the Dharma is the
one true way to cleanse the Middle Kil‘l}_{ﬂ.l'-%l'l'l of the
disease brought by rthe plague-ridden dogs from the outside.
Cults spring up like weeds in the warm, summer rain
With less time to train young Cranes, more urgency
behind putting the world to righes, and more difficulty
maintaining coherence across the Dharma as a whole in
a dark time of corruption, there are loud arguments over
pithy points in doctrine. The doctrine must be correct in
all ways if it is the one way to return the world to the Age
of Heaven; one incorrect or misinterpreted point may be
the weal link thar allows the Great Wheel to turn and the
Yama Kings to destroy the world. Minor arguments over
little things like a basic understanding of the third step of
the Eight Lotus Path have provoked midnight wars thar
'.-'.'Ll"l..‘xl Out entire sects.

Urgenc YV CUNS as an undercurrent to all the different
sects and cults. Who is right? One of them must be, and
they had better figure out which one before the entire
world is lost.

L AR AT

Own THE DeEGREES OF DjssenT

From the lessons of Xu Yikui to students in the
Blood Court of Beijing in the autumn of 1965:
There are ten thousand faces of the truth, and ten
thousand faces of error. Students who have raken the first
steps and felt Heaven's divect favor in one martter are too
often inclined to assuine they understand Heaven's will
and to rey as fundamentally
itself afailing, inthat itdenies the complexin
. With more enlightenment comes a further
wding of the diversity within the essential
s of right and wrong.

i all things rdd all errors

of our creed,
VO IMUSE remind yourselves that different sorts of
error require different sorts of correction. You cannot
mend a broken wall with a bandage, nor do brick and
maortar help heal cuts and bruises.

Those Who Stanp AsjpE
R‘L“I]':I 21T |"ll_' T ['l]:'!r_ YOUr |":.]'l" "".-'A."|.L‘l.‘|LH_‘ i "1 ] ‘IL" |1l"l.‘|'|l'“- w1 ||

15 i1'|'ll1'L-rI'-"' wise who achieve the bodhisattva

state have, by definition, won free of the terrible

legacy of sin, both their own and thar of thei
] |ikl..' YOUT Eead ]'n.'l'.'u —are tar from
that blessed condition. So it is possible for earnest,

ECessOrs. Y oL -

devour seekers of the trurh to disagree as to how the
tenets we share -=.|1.I|T',’hT to be :]F'l|‘-]i1:l.:| tcr |1il1'll'..'l.ll.'.'||
s, Among your brethren, some have souls as
enlightenment as yours and yer believe very
different things abour the Way, the Path, and the
demands of the moment. We refer to those who
accept our principles but dissent from tradition as t
their meaning as those who stand aside. They are
vour brothers and sisters, and when you must correct
their errors, do so in the spirit of filial devorion.

Those Who Turn Tve Face

3 TI'IL"Z\'L' W hl.'l L]i1Ll1 1 1" LIl |"I4..'|'ﬁh||'.'!'¥'l." l hl'
right ro make over the essential principles. They claim
that a vi
— and enly their — discarding one or more pillars of the
Way and the Path. They say that they guard a purer
understanding, and thar all the rest of us have fallen intw
error, In this they are like children who insist that all the
rest of the dancer 1
1_]1'.' (818 I'H."T ol :'tL|]|.

n of truth vouchsafed to them |'I_I:~iT1[-]L"- their

ire out of step in the i

4 |‘-:'||':'I-._|l._" ]l:l".'l_' ]'I‘|:|.~..wl.".| the caden
When you correct them, do so firmly. You must alw
allow room for repentance o grow mn their ]'ll._'.HTh1 b
unless they show sipns of wishing to returmn to the oue
Way,actasy
from spreading. Some will claim that you have a duty .
be merciful, and 1.|‘LL"3. are right. .. but your Mercy ro the
world requires firmness toward chem. Youdonot properly
rd a sick man by sparing his
disease, and you donocp

T |L|.-'l1g.-' s necessary topreventt heirermor

show compassion to
erly honoer vour Dharma by

sparing its heretics,




llu Stanp AsjpE
lowing sects, although they diverge from the

the Shining lce Guardians of the Blood
‘a8 accepted parts of the Dharma, They
ttenets and lotuses, but do not stand in
ical opposition to the rest of the Crane's
s Dot prﬁvuntﬂd SOIme n.:L']"LITLiT‘lHt]'UI'I.‘s H.]-H.i
hut most observers accept those as legitimare
sophical debare within the Dharma.

r Loruses Broowing

Lomses Blooming sect has a eradirion
k to the Southern Song Dynasty in China,
Confucianism was born and great masters

ith. Onice a firm adherent ro the orthodoxy of the
Guardians, this sect broke off to find its way
the first, and what its followers consider the
mportant, renet of the Crane Dharma: following
ht Lotus Path.

ping during the turmoil of the Great Wheel's
am the Fourth to the Fifth Age, founded by the
yet honorable ancestor Wang Fu-chih, thas
that the primary goal of the Cranes is to find
themselves and in others through the peaceful
ation and mediration, Ar the rime of the
honorable Crane ancestor witnessed chaos
him and blamed the turning of the Great
the Kuei-jin's inability ro control their violent
He believed that if Cranes could overcome the
violently gather the Chi needed to survive, and
dfind harmony within themselves, the Great
ld not turn further.

Lotuses Blooming teaches that the path to
e warld back to the Age of Heaven lies
e power of serenity and understanding instead
ds and flames. Believers in this sect focus on
ing harmony within themselves and others as
gy to enlightenment. Teachers emphasize
jon rituals, quests, and cleansing journeys for
o learn the importance of each of the eight
un the first tenet.

Lotuses Blooming teaches that the Eight Lotus
onion. Students must master each lotus before
progress to the next. Concentrating on a single
i involving the Eight Lotus Path actualizes all the
5 of the Dharma, and progressing through the first
ses all the other tenets to be lived Lf-fnrr.]i_hh]!,r. As
ent peels back a skin to reveal the next layer, so
€05 it is easier to progress down the Road Back,
breathing exercises and medirtation on each of
e, students focus their concentration to control
t desires, including holding back the P'o when the
i threatens to break through.

)

ich other endlessly over the tiniest detail of

a3

Because the members of Eight Lotuses Blooming are
still Damned and must live off the lite-force of others, they
emphasize exercises and quests that hone their
understanding of the Dharma. Their ultimate goal is o
'['EHI:h astate Wh(’!]'ﬂ tl'“f'!":r' o ]L_'IT'IE-E!T' rt"!{ll]lri’. 'E"It.‘ﬁh :lnd hll“'l‘d 8
but only brearh, from their victims, As young Kuei-jin are
not advanced enough to take Chi in any form other than
blood, they are taught to take it as peacefully as possible
when the need arises, including drugging or otherwise
subduing the vicrim. The Eight Lotuses Blooming sect
teaches thar the theft of Chi is necessary to sustain the
body while harmonizing with the Eight Lotus Path, and
t]:“.' masters 'I.’-'l'll' Il.':lm [ h"lL‘H] ]H-L""FHITL'L' 'Fﬁ.:l'l” IIJ‘HT dAre on
the true path to harmony.

The Eight Lotuses Blooming sect encompasses
hundreds of faithful who make yearly pilgrimages to its
EEHTTE]] hE'IHh!1 Thﬁ' ‘]-Em'l—!‘]e {3{ rh(" [_-I s Pl]n'l.] “-I. Wiﬂttr i.["l
Changan. The sect holds large seminars, congregational
meetings, and debates — some of which are so famous,
students travel from all over the Middle Kingdom just to
listen to such esteemed personalities argue. The sect has
produced along and venerable Hne of mandarins, ancestors
and bodhisattvas, enough to long since establish it as a
viable path for those who wish to find conventional
enlightenment outside Shining Ice Guardian orthodoxy.

Tue Evepry THRONE

Gao Hueli, who founded the Empry Throne sect, was
one of the first Cranes to decisively show the effects of the
Fourth Age vielding to the Fifth. Hismastery of Disciplines
was weak, hissoul more prone o temptation from the Plo,
but ]-il.‘a- hl:'r'l[T WS lFl]].l_'l'.] W'ith 'LIE."ii.Tt Ty serve Hu'r"r't‘:n Hnd
the Way, and he fought a battle against the elaborate
machinations of a-ww rurned akuma, commemorared by
his comrade 1 Dan in the poem “Six Springs." After more
than a century of valiant failures, he wrote the memorial,
“On the Empry Throne" in 1647, following an auspicious
accasion early in the Qing dynasty,

Giao's essential insight was that righreous action is
more important than a particular way of achieving i,
and that those who refuse to submit may nonetheless be
encouraged, guided oreven deceived into virtue, Among
the people, some behave morally only when compelled.
Some need the constant example a visible ruler provides.
Others have been blinded by the belief (both ancient
and modern) that they must choose the righe for
themselves if it is to have meaning. Still others have a
ETUL!HL" 'rlg.}lin.'-il' r]'H." rl.lli’r, LI I'-f'l'r iﬂ'l']l.._'r Teascns hl’]]?lvﬂ ]l.'h'h'
virtuously in the presence of righteous authority. These
are the subjects of Gao's form of kingship, " The empry
throne,"” Gao wrore, “is like the lure a skillful fisherman
casts. It attracts the sinful eve and leads the sinful body
to ewist and turn as the lisherman desires, so thar the
subtle knives of truth may penerrate quietly into the
sinful heart. Thus is the canker removed.”



MESPLENDENT WRANE

The Quincunx’s assembled ancestors did not greet
Gao's insight with glad cries. He spent the next two yeas
debacing its merits. In the spring of 1650, he offered his
opponents this challenge: they would pick a provine
known for its wickedness, and Gao would guide it to virme
by his methods, The ancestors consulted one another and
sertled on Shandong, which had suffered terribly in the
civil wars between the Ming and Qing dynasties. Repeated
destruction of the Yellow River dikes had destroyed much
farmland and left behind pestilence, so that starving peasant
felt compelled to turn to banditry. Qing forces were enjoying
little success restoring order there. Gao accepted, composed
the poem “Toward the Sea, Toward the Rising Me or,” and
walked off down the main highway |

No one saw him again for a century. Instead, they saw

¢

the rebirth of virtue in Shandong. It remained poor, forGagg
had no power to restore fertility to depleted land. But ordet}
returned. In almost every village along the Yellow River
some peasant tock it upon himself to organize dike
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maintenance and repair. The first Qing governor rec eived

Sy
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his post as a hardship assignment, taking him away from
more favorable duries as |1|,1:|u.\.|:|:11=_'|‘|1_’ for failings that l'H."'c‘j‘

i

%

not concern us here, His memorials to the capital carefull
skirted the edges of honesty, not quite claiming credit fif
work he couldn't prove he'd done but asserting his role

Q-..‘.{'k T

moral suasion. His successors continued this policy. Mud
improvement did occur through bureaucraric direction

.
-

the army and convicts alike repaired the ruined main roads
and a series of clever captains hunted down the maja
bandit bands. However, much else that grew better hat
little to do with the governor or his subordinares
|r wias ot I_lu_- FOVETrnor Wilu- Ijl.ﬂ'\ll'q'li a rl.:['.l.:'Jrﬁ.J- '
interest in the ancestral rites. No civil servant touched
the hearts of the people to set up a food-sharing schem
that cut by half the deaths from famine in the dreadful
“dead vears” of the early eighteenth century. The peopk
did these things themselves, or so they thought.
Gaowalked hack I|_|r"l|!'|l.' |'|1'r!h1."ri1'3,- ONE SUIMImer evening
singing a ballad of his own design, drawing on the worl
of Lao Tzu about how the people tum to the Way whes
thev do not know they are ruled. He brought with him twd
wagonloads of evidence as to the nature of his work
receipts for expenses, diaries of individuals he had chose
formanipulacion, the impris med souls of afew particulang
\ wicked bripands whom he had driven to suicide, and
much more, No honest critic among the courts could
AN TLLL TR L L BN disagree that Gao’s labor had made Shandong provin
virtuous, or at least that it had contributed. Howeves
AR TSR 240 1 there remained quarrels over how much would have
happened through other means had he not been there

L ;
This last argument saddened Gao, He sat down ing

P
-5 small courtyard near the imperial palace and spent thi§
next half-century composing commentaries on the classigg

with particular emphasis on means of isolating purel
mortal ideas from the celestial wisdom gven to the SApE

TNE

“We shall see,” he said, “what happens when the Ty leling

L
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Lries to stand withour its cornerstone.” Events gradually
wndicated him. Afrer the hirter Heavenly Principle Sect
tebellion of 1811-1814, worthies of the Quincunx begged

to return to activity.

Gao experienced his next auspicious occasion as he
Lfose to answer one evening in the springof 1821, "No," he
'ﬂld A principle that works in only one ser of hands is
umworthy. If whar | say is rrue, then others may do what
*[have done.” Since then he has resolutely refused to act
Cupon others in any role but reacher. He pracrices the Way
' of the Single Action: when he walks from one court to
Lanother, he does not speak. When he speaks, he sits
Cmotionless. When he reads the classics, he does not listen
o music. He says that he believes this sedate manner
| prolongs his existence by increasing his internal harmony,
s that when circumstances again require him to act
b vigorously, he will be there to serve Heaven. In the
L meantime, he sends out hisdisciples to All Under Heaven.
The popularity of the Empry Throne principle waxes
and wanes, like all intellectual fashions. Gao himself has
never endorsed the notion of his student Ling Ku Mao
that the Kuei-jin would alse benefit from hidden
leadership. Ling acquirted himself admirably against
charges of heresy and akuma nature on three occasions
" berween 1870 and 1920, and is now regarded more as a
grank than as an active menace for his enthusiastic
ecommendarion thar all ancestors disappear or disguise
themselves. The Silent Mandarins of Shanghai do nor,
Vof course, speak publicly about this marter more than
ghout any other, but popular sentiment ascribes their
. thoice to influence from Gao and Ling.

The Two-Lj Roap
The Two-Li Road is one of the oldest sects among the
HResplendent Cranes, dating to the beginning of recorded
human civilization or even earlier. Its adherents include
many Crane ancestors and a great many young Cranes
who were involved in politics during life. Twoli is a short
distance — about a mile — and the sect name refers to a
~ wision of the proper order for mortal society. According to
this sect, Heaven and Earth will again be in harmony
when mortals never go more than two i from their
birthplace, More broadly, the sect of the Two-Li Road
Cpims to keep humanity fundamentally ignorant of the
Cworld ar large and its corrupting temptations.
In the beginning, as all Kuei-jin agree, society was
Sarmonious, Then discord crept in somewhere. Followers
Cof the Two-Li doctrine believe that the weakness Yomi
could exploit was civilization. People became wicked when
empted ro move outside the roles assigned to them by the
" August Personage. Cities, of course, make excellent homes
| fur siny, but the countryside can as well. Merchants create
 dissarisfaction, showing people things they cannot otherwise
- have and drawing their eyes away from the needs of here
- and now. Travel encourages envy and allows those who
gsist submission an alternative to proper humbling.

Critics of the Two-Li Road say thar all this rests on
roo narrow an understanding of what it means to be in
accordance with one's Way. Yes, humanity began in
harmony, say the critics, but that does nor mean thatonly
life in pre-civilized primitive conditions can be
harmonious. Followers of the Road respond with a simple
observation: look at how the Wheel of Ages has turned
since humans picked up rools and were not made ro put
them down again.

The Road as a sect has little organizarion. Individual
elders gather like-minded followers to pursue particular
goals, like the disruption of trade inside and out of China
or the destruction of university libraries. Wu form when
adherents of other Dharmas share the Road's vision; some
operate independently, others also in submission to Road
elders. Communities within the sect hold widely varying
views about desirable tactics, from simple brute force to
highly sophisticated sabotage intended to turn civilization's
tools against it. Nane enjoy a great deal of success. For
every triumph like the isolation of a small valley in inner
Asiaand its people's reversion to barbarism, many failures
confront the sect. Pessimism prevails among members,
harely leavened by the hope that humanity might yet
destroy its own civilizations as the Age darkens bur before
it is too late for redemprion.

More temperate members of the sect see civilization
and virtue on a continuum. They have no expectation of
altogether undoing the evils of technological, organized
existence, but they see much room for improvement.
Every step away from “progress” gives that much impetus
to spinning the Wheel the other way, or ar least removes
some momentum from s turning toward darkness, Small
steps are better than none.

T Yeunow Moon

In a time now past, three great elder mandarins gor
together and had a lively debate over the Five Great Books
and the Doctrine of the Mean. They argued the need for
Yin, the need for Yang, the need for strength and
weakness, the need for good and evil, and the Way of the
Mind and Heart. Every master they referenced in their
long debate was once a living, human master who had
passed on to either Heaven or Hell. None were among
the Damned.

The three grear elder mandarins realized that insight
lay within the wrnitings of the wisest of mortals. There was
merit in the Book of Mencius and the Book of Changes —
reachings these mandarins applied to the tenets and
reachings of the Shining lce Guardians. The Confucians
and Neo-Confucians taught righreousness and rigid life
withun the laws, just like the Resplendent Cranes. Why
should the mandarins not teach these writings to their
students! The wise men began teaching their pupils from
the writings of worthies and ancestors of the Wan Kuei
who had lived before, as well as from preparation materials
for mortal meric examinations in China.



This innovation did not go over well with the core
constituency of the Resplendent Cranes. The ancestors
swiftly removed the three grear mandarins from their
posts for heresy and sent them on their way. Undeterred,
the old masters decided to start their own sect and
promate their own brand of teachings. Called the Yellow
Moon, the new sect did not grow very fast. Fora long rime,
the Yellow Moon was comprised of only the three elder
mandarins. They were happy: they studied their rexts,
memorized the koans, and debared such things as graduaved
taxation and the construction of new roads as ways to
remove corruption from the world.

Unfortunacely, all good things must end. Legends of
the three great masters spread among younger Wan
Kuei, and an adventurous awn sought them our. Atrer
much searching, they found the masters of the Yellow
Moon sect sitting around a small table on the second
floor of a reahouse, arguing drunkenly about the merits
of cheap credit to small businesses. The wu, confused yet
dedicared to finding wisdom in these great sages, bowed
hefore them and begged to come to the temple and learn
the great teachings, Clearly, these sages had wondrous
wisdom to impart!

The three great mandarins informed the wu that chey
were standing in the temple, and that it served excellent
meat buns.

After some confusion, deliberation, bribery and
outright begging, the wu became students of the three
great mandarins. Years of study and some enlightenment
later, the Resplendent Crane member of the wu, Cheng
Ho, chose to stay on with the Yellow Moon and recruit
maore students from resident wu in neighboring villages.
Within a few decades, the Yellow Moon sect began to take
on the shape and size of a real movement within the
Dharma. One day, the three great mandarins sneaked out
the back, leaving behind a nore claiming it was getting a
hit “stuffy” and they needed space.

The sect has since gone on withour ies founders, Jina
who have advanced along their Dharma within the sect
administrate the meritocracy exam to students who
choose o join. Ranks within the sect are assigned based
on exam performance and how well they apply the
teachings of ancient human masters to their own progress
along the Road Back. The Yellow Moon sect has been
around long enough to become one of the more honored
sects, despite the fact that the ancestor whao first cast out
the three mandarins still mainrains they deserved ro be
thrown out. The sect even meets in a proper temple
instead of a teahouse.

Much like the Neo-Confucians whom the Yellow
Moon sect emulates, adherents have fallen into the trap
of putting practice ahead of theory. Over time, the
examination and the students who pass it have distilled
down to ideological conformity. While the original
founders believed in width and breadeh of experience in
philosophy, leaming, and belief, present-day students of
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the Yellow Moon focus on progressing through their s
and attaining positions in highly desirable wu. Studens
who graduate into the sectgo about applying their leami
with an inhuman zeal, forcing it on peers and using Scark
Screens to “guide” villages and prefectures into a Yells
Moon version of pure righteousness.

In modern rimes, the Yellow Moon sect is losin
many of its students, as Neo-Confucianism, th
meritocracy exams, and the teachings of ancient mastd
has given way to Maoism, the allure of capitalism, and
bright lights of modern cities, But students still com
hoping to find enlightenment and the right rools to
cure the world of its ills in the ancient texts and fh
wisdom of masters long past.

Those Who Torn Tae Face

The following sects are considered outright he
by the authorities in the Blood Court and by many o
Cranes. The ancestors argue that these sects’ rejection
radical transformation of some of the basics of Cran
belief makes their reachings antitherical to the true Wag
Of course, in a Dharma as political as the Way of J
Resplendent Crane, whispered accusations of heresy fl
around all too often. Inquisitions and midmighe wa
aimed at wiping out the most offensive heretical sectsan
cults are a constant fact of Crane unlife, and so hereticl
cults that survive keep their existence a well-guarde
secret. The following rwo testimonies came our o
interrogations undertaken by Xu Yikui, an inquisitord
the Bleod Court, as he pursued heresies across the Midde
Kingdom. They reveal some details of two heresies st
acrive in the Middle Kingdom and beyond. Yikui g
convinced that many more are yet to be found.

The FeLLowsHiP OF THE TRAVELERS OF
Grear Earmh

Interrogator’s Note: What follows is a memorial writi
by the accused, ome who gave her name only as Seventh Seeks
in the North, We believe, butare not entively sure , that shew
a disciple of the Green Courts before falling o heresy. 5§
offered to awrite out a memorial so as o avoid a prolong
intervogation {in her words, “since we both know what &
owtcome wall be, let me be concise™ ). ]

In the winter after the Americans defeated Japana
the great storm erupted in the Yin World, six Resplendes
Cranes of House Bishamon meditated together on the
edges of the void where once the city of Hiroshima ha
heen. On the night of the solstice, wisdom spoke to th
telling them thar the visible hole in the world was merely
the overt manifestation of the emptiness that filled all the
Middle Kingdom. The Mandare of Heaven had been lost
and the void would only grow until such time as o
emperor was found and restored to the throne.

At first they were confused, thinking of the Celestis
Emperor and wondering if the Creator perhaps la
concealed somewhere within the Ten Thousand Thing
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Inthe following new moon, wisdom spoke to them again,
ling them that the emptiness in heaven would end
ghen it could reflect a fullness on earch. It was nor the
Gelestial Emperor they needed to seek, but the human
king (or queen), who would found a new dynasty and
gite the Middle Kingdom in political and social order.
'~ The six christened themselves the Six Travelers, and
st forth to search all reaches of the Middle Kingdom for
mrdrf emperor. They knew from history that the
-fl_'l'- ndate of Heaven is no respecter of social class, and thart
_ﬂ,ﬂht person of strong mind and heart might appear
ere. They asked wherever they went for tales of
prising wisdom and courage, for these are the signs by
the Mandare's recipient becomes known. For 10
gears they traveled, and they found no one worthy.
- At the end of the tenth year, wisdom spoke to them
Allagain, for the last time. They understood that nowhere
thc Middle Kingdom would T|‘IL'5- find the person they
Rught. Just as the Middle Kingdom once sar closest ta
and received its grearest favors, now it sat farthest
ey because of its people’s sins. Heaven would raise up
the Middle Kingdom again, but the rising would begin
where else. The new emperor would have a soul in
e with the ancient harmonies, but would not wear the
kin of the Middle Kingdom. Thus he (orshe) would be a
| ta those who had once had the Mandare and an
mspiration to those who had never known life under
nghteous rule.
The Six Travelers do not seek out disciples. Rather,
thiey wait for the wisdom within them to speak to others.
scipleship in the Fellowship begins with a question
he student rather than with a word from the master.
felt called to them fifteen years ago, after the rest of my
u were sacrificed in a ploy between the Courts of the
Bincunx. All ] saw were ashes and dust, while off beyond
{ hﬁt‘han, | felt in a dream, were lands as green as the
geator intended, fresh fields ready for the harvest. (Yes,
know that green is not the color of the ripe harvest.) |
ot away from my court one night and wandered
pmiessly, until encountering the Sixth Seeker in the
arth. He began to instruct me, and we traveled together
il he deemed me ready to go on my own.
~ Inthe north, hard ships ply the ice and simple peoples
wam the lands around the frozen sea. It seems strange to
e that Heaven might place its Mandate among them,
tthe world is full of mysteries. Perhaps my role all along
s heen merely to draw the arrention of servanes of the
Wi .r*htthﬂr'“"lrrlnk llkl_ thﬂJ{uﬂmi!ruﬂWIrl‘]nh ]lkL Yo
whoseized and will burn me, while my brothers and sisters
ud the new emperor elsewhere.
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The Liperarors oF THe WheEL

Interrogator’s Notes This is a catechism of sorts, taken
among the possessions of the accused, one Pradeep Gangol, It
is to the credit of his ancestor thar he vecognized the error of
Pradeep’s wavs and led us to the accused; we shall take no
action at this tme apainst Ancestor Ranjan Bhatart or the
court of Nepal apart from a general inspection of their schooling.
It appears that Pradeep fell inta evror on his oun despite, vather
than because of his inseruction, While perhaps not as good as
he would have gotten closer 1o the heartof the Middle Kingdom,
his education was not essentially deficient.

Pradeep was tound hiding in the basement of a factory,
amid a pile of explosives stolen from construction sites.
He had also stolen a variety of timing devices and was
apparently attempring to assemble bombs for placement
on board aircraft bound for destinations in Europe and
Africa. | fear he is typical of the lone fanatics of this cult,
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whose number | cannot yet guess at. | feel there must be
a guiding heretic ar the core of the movement, but [ have
yet to uncover any clues as to his identiry.

How does the Wheel turn? The Wheel turmns down
into perpetual darkness.

Why does the Wheel turn down into perpetual
darkness! The Wheel turms down into perpetual darkness
hecause the World is too heavy.

Why is the World too heavy? The World is too heavy
because it is too large.

Why is the Waorld roo large! The World is too large
because the powers of destruction subverted creation.

How did the powers of destruction subvert creation!
The powers of destruction subverted creation by creating
land and sea beyond the Middle Kingdom.

Why did the powers of destruction create land and sea
beyond the Middle Kingdom? The powers of destruction
created land and sea beyond the Middle Kingdom because
they knew that the principle of life would fill them once
they had been made.

Why is it bad for land and sea beyond the Middle
Kingdom to be filled with life? It is bad for land and sea
beyond the Middle Kingdom to be filled with life because
there can be no truth beyond the Middle Kingdom.

Why can there be no ruth beyond the Middle Kingdom?
There can be no truth beyond the Middle Kingdom because
it was the only land and sea of the first Ages, and is the only
land and sea in the will of the August Personage.

What must be done to lighten the World!? We must
lighten the world by removing all life from the land and sea
beyond the Middle Kingdom,

Why will removing all life from the land and sea
beyond the Middle Kingdom lighten the World? Removing
all life trom the land and sea beyond the Middle Kingdom
will lighten the World because when there are no souls
there, the principle of life will wichdraw.

How will the withdrawal of the principle of life help?
The withdrawal of the principle of life will help because
when it goes, the sterile land and sea will dissolve into wind
and dust, which are light.

Will this save the World? Yes, this will save the World.
When the Middle Kingdom is again alone, the Wheel will
again turn up.

When can we begin to lighten the World!? We can
begin to lighten the World now, with every tool of death
that comes to hand.

Mests or CraNEs

The Resplendent Cranes have many places they
consider sacred or important. Temples take the form of
meditation chapels, dojos, shadow colleges, law libraries
and centers of learning for students who wish to focus their
minds on the teners and learn to live them effortlessly,
honorably, and with integrity. More often than not, specific
sects or cults control these remples, and host services

v ——

dedicated to one aspect or teaching of the eight tenetsa
the Crane Dharma.

These sacred places contain libraries of books fullg
analects and koans, teachers of great wisdom read'y' I
dispense [heirknnwledge towillingstudents, and gatheriy
areas for debate on various points or interpretations of
While pilgrimages to these temples are not rbqutred
progress along the Dharmic path, masters encourage studen
to make such journeys in order to perfect understanding
along the Road Back. Students also win poins for traveling
to a temple well known for hosting debates, participatingi
them, and winning.

Bejsing

Seat of the Blood Court, northern pole of the Five
August Courts of the Quincunx, and home of the Bestowsd
Ancestor, Beijing casts a longshadow among Resplendent
Cranes. Jina and mandarins flock to the Blood Court i
pracrice leadership and guide the Middle Kingdom towand
righteousness. The city and the surrounding countryside
are home to numerous Crane remples and schools as well
Most often stripped of outward symbols of religious practice
these simple buildings are the places where jina teac
disciples the Way, where jina learn from mandarins, an
where mandarins debate the fine poines of Crane belig
Shining lce Guardians believe that instrucrors shout
have only afew students at a time, so none of the teachi
temples are especially large. Whar they lack in size, the
make up for in prestige and number. Among the ma#
respected are the Temple of Three Cranes Rising and tf
Temple of the Blossoming Flower. Three Cranes Rising
takes itsname from Master Han's pracrice of simultaneousl
puiding three disciples toward ling. Bestowed Ancest
Chiang became a jina at Three Cranes and many wishg
follow in her path. The Temple of the Blossoming Flows
is famous for its focus on the Eight Lotus Path, which. I
leader Master Ming-La claims holds the answer to dl
Dharmic questions. Ming-La derived her insight from
observation of Rising Majestically to the Western Su
the bodhisattva who fell while defeating Ravana duris
the Week of Nightmares.

The Temple of the North Facing Wind sits abour 1§
miles north of the city proper and is the largest Cran
temple in the region. Although instruction rakes plag
there, the temple’s size is due to its impressive archives. A
expression of Crane support for the Ways of Origin
Lineage, the archives contain a variety of texts chroniclin
the curse of the Wan Kuei and many ancient works importas
to Cranes above all others. Teachers from other recogniz
temples perition for the night to bring students o th
simple stone building in order to consult the archives. Th
waiting list is long and the halls are always full of studes
and teachers moving back and forth. Ancestor Tian, wh
heads the temple, denies ramors of a long-standing twiligh
war over lost texts with the keepers of the Shadow Son
archive at the Bone Court.



huceues oF Peace

The TerpLe AT THREE Il-luuumus
Vinace

On the banks of the Yellow River, Three Mountains
has existed since times long past. It has changed little in
the thousand years of its existence, Dynasties have come
ind gone, and rthe ways of the people have not changed.
feasants till che fields, merchanes peddle their wares,
focrors rend the sic |-:. and |"I:'Ll|"|t‘ T about their lives nor
fnowing that they are the subjects of a vast sociological
mpenment perperuared by the Resplendent Cranes.

A Shining lee Guardian long dead, Wanpg Ping,
Immnded the Temple ar Three Mountains. She had lived in
thevillape centuries before, when it was no more than a dirt
mad and & small cluscer of huts, One night, bandits broke
into her home and kidnapped, repeatedly raped, and then
murdered her and her family. She ook the Second Breath
wich 2 mind full of vengeance, which she exacted. Hands
full of blood and head full of an overpowering need to
gmove such wickedness from the wurlu|. she was soon
discovered by a Resplendent Crane jina, who took her in
and teamned her in the ways of his Dharma.

Returning to the village as a Wan Kuet, and believing
that her death had a deeper purpose, she started down her
swn path of purity. There, she experimented for many
long years, tinkering from outside, bringing money and
Imfluence into an area that was once only mud and straw
the influx of cash as a cover

hurson a direy river. She use:
W support her filial duties. She built shrines to her
parents, protéected her descendanrs, and endlessly
IF::E['IIF'Ill.Il".'I.E the actions of "'.:illiil_::_' I'l"*—'ILjL"I'Il"h.

Chver time, she communicared her findings to fellow
Resplendent Cranes, and the ancestor of the local court
approved Three Mountains Village as a site for research
and study of the effects of various riles and proclamarions
g applied o mortals. Somewhar isolated, the village
|'lr'.l".'l'\.iL'l.E the perfect site to test various laws — as long as
the Wan Kuel doing the studving never involved
themselves in any way with the villagers.

Wang Ping, died long Apo Ina |:1r'|;_(|:- with a c u_|pi+; ot
hgien, but Three Mountains Village lives on through
tavers of Scarler Screens. [t s run by the Kuei-jin of the
Five Mighty Stones wu, who diligently report their resultes
while puarding the local dragon lines. The Resplendent
Cranes have virtually sealed the village off from the world
as their own private laborarory, and so it has been almost
antouched |‘j.' the ci g ol the ci MTITTIUNES, OT any other
dynasty for thar matter, The Cranes use it to study what
makes mortals wicked, what makes them ace with honor,
ness from the

and how to eliminate the plague of wickec
world, They inserc “elements” of Crane-construted "pood”
or “evil™ into the village itself, For example, they scarve
the \IHZI;-_j'-"
They choke off the flow of money to the village and then
scatter pold in the streets, They murder all the first-born
ions in the middle of the nighr and record the reactions of

Or 4 ‘-'l-'|1||'.'. -.I'IL'\..l e |I.:I'-"l.] I'I1|':.- L0 OnNe person.

mi'i'lmulti
WAL

'HHI'

o
s




P ==
the peasants. Current research is important to the Blood
Court of Beijing: the mandarins are trying to determine if
is horn with or somerhing
ane chooses, and this village may give a clue.

wickedness is something one

The human villagers are largely content, and rarely
want to leave. They have never noticed thar they could
not leave if they tried. The village is essentially a pleasant
and well-regulated concentrarion camp. The Resplendent
L?r:l'["lL'.“ l"l.ﬂ"i.".." rLl]'TlL"Ll “[‘]'Ir'..'l.' h’1¥‘5|]["|1l]1115 il'!l.'l] 'il‘_‘i.r WL
terrarivm through which to observe human nature, and
through it, the world.

Houg Kong

Few places provide such a clear demonstration of the
principle that one truth may lead ro many answers, even
conflicting ones, as Hong Kong. Resplendent Cranes lead
hoth the preeminent wu of rraditional residents, the
Righteous Devils of Kowloon, and the preeminent wu
coming in with outside challengers, the Vicrorious
Whirlwind. The complexities of Kuei-jin history being
what they are, Jiu Yow and her companions of the
Whirlwind can (and do) portray themselves as the
guardians of rradition, restoring the old Flame Court and
ending the period of anarchic independence in which
Anpuo Chun led the Righteous Devils.

The struggle for supremacy conrinues. Jiu's position is
secure enough that the Quincunx recognizes the Flame
Court as again in active service, with her as ics mandarin.
She was almost ready to press for a chance at the ancestor
creation rites when news came from America of Trip
Monkey Wu's disastrous decline after premature ascension
to ancestry. Now Jiu prefers to wailt and concentrate on
the tasks ar hand. Both she and her rival Anguo find their
long-term plans complicated by the absence of expecred
disarder. There has been neither harsh repression of Hong
Kong's people by the new mainland-hacked government
nor particularly passionate resistance and uprising. Both
leaders expected to use stirred-up human crowds as tools;
instead, they must proceed more quietly.

Korea

The Cranes of the Green Courts are almost all staunch
rraditionalists those who prefer other approaches are
welcome to leave, as soon as possible. For the Green Cranes,
North and South Korea were like adjacent gardens in which
different approaches to supreme authority over mortals
could flourish for all to study. Kuei-jinneither ran government
nor exerted substantial influence on government policies,
but did provide what suppart they could through their own
networks of influence and helped shield both governments
from interference by other shen.

Unfortunately, neither experiment is going very well
from the traditionalist Crane perspective. The South has
become enmeshed in and dependent on foreign ties, and its
inclustries too often serve merely to promote decadence and
modernism elsewhere. The North teeters on the brink of
collapse, and it scarcely matrers (to Kuei-jin} whether the
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end comes in war or implosion. Scholars who he ped tod
the century with triumphant memorials on the demonstras
success of totalitarian government instead find themselvs
compiling studies as to how each system br ke down and
allowed sin to flourish even where the laws were strong. [t§
apparently, not enough to have powerful organs aif Law ing
to use them vigorously. Something must happen among ihe
people that did not.

Into thisunhappy situation came asmall band of West
vampires secking refuge from the chaos in India. C m
scholars play an active part in studying the refugees
their lore, but the vampires themselves, since their rootsie
in advanced magical manipulation of mortal and superna
raw material. The newly founded Gardeners of the Flesh s
reaches that the Korean failures show the necessity i
breeding better human beings: smarter, more self-critical and
much more subservient.

The “Nagaraja,” as the refugees call themselves, ai
offer little insight into the details of their lineage's creatiog
{or they refuse to), and Crane magicians watch eagerly i
any sign of failing thar could justify sentencing one or mis
of the outsiders to destruction via experimentation. In @8
TTLEsTd |L11{:, l'.':-!Tl"r' L'}i:r'&'rim(_'['llb O ITEsSs l||.1I'||E'IIl|:L[1-:!-I'|
breeding in isolated villages has begun, but it will be yearsy
hefare the experimenters can reliably evaluate their resul

HewL STers N

The Gardeners of the Flesh
candidates for the temprations of one or more
Yama Kings and their servants. Filled wich the
certainty that their end is good, the Gardeners
willingly adopt the most questionable of means in

are prim

search of some competirive advant
ls. They seethe with hubris, and most consider
insightful than «
Kuei-jin. Demons prepared |
to appt Ay and with a manner suy

a touch of fear as well as |"||-|‘-l.' Iy §

s for holds in Gardener souls. So many demoni

LTINS are s i|.-~-.-'_l'l1|I for the purpose, and after

all, when a berrer humanicy |

unworthy predecessor, there’ll be plenty of time
for Gardeners to cleanse their own souls... .

This is how courrs fall.,

rins to displace it

NoTaBLE Wu

The Resplendent Cranes are great fans of the
construct. More than just a good, strong way to bis
together several Kuei-jin to learn from and reach o
another, it is also the way to build a family where @
otherwise could nor exist. Cranes cannot teturn to th
moreal families, although they are required to mainu
them. so the wu makes a fine substitute to fill the v
Often acting as leaders or father figures of their wu,
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ionally finding wisdom in the humility of accepting
rather than giving them, Cranes use the wu as a
polroom, a teaching tool, and a method by which to
achieve their Dharmic goals.

Five HarMonjous
GiNG THUNDERS

Inatime not so long past in China, a wu formed, made
tirely of Shining lce Guardians dedicated to the ancient
venerable arts of feng shui. These are not mere
pomancers, however, They have done more than dedicate
lives to the divining of dragon lines, rthe destgn of
fulldings in perfecr harmony, and living in balance. They
&r!,ddmg the world of the plague of wickedness! They are
orrecting injustice and dishonor in the world! They are
groying the Western taint on fine, rraditional Middle
Kingdom mysticism, The members of thiswu have devored
their entire existences to debunking the terrible, popular,
nd very profitable business of Western pseudo-Chinese
s, The Western world is stealing, appropriating,
and mutilating all things Oriental. This must stop!

In private circles, the members of the wu call
themselves the “WVenerable and Just Defenders of
Traditional Feng Shui... with Guns."

The Five Harmonious Avenging Thunderswu believes
the corruption of the world and the turning of the
Gireat Wheel stemns from the Western affliction of borrowing
alf-understood aspects of Asian mysticism, messing around
them, and selling truckloads of rerrible books to other
cting Westerners through so-called nature stores.
Worse, unsuspecting Kuei-jin who don't know any better
these things up in pocket form and quote from them.
ese books nor only sell, making Chinese mysticism look

it they insist thar people who hang wind chimes on their
igerator doors will smell berrer, look better, and be more
active, “Fast-food” Chinese mysticism isa plague created
the evil and diseased Western world thar pretends to
¢ linked to the ancient Chinese arts. [t even claims
Tibetan origin!

This corrupted practice must stop! There is, after all,
the fourth tener of the Dharmic path where, if corruption
lippears, the Resplendent Cranes are honer bound to
L comrect it to the best of their abilities. For the Five
Harmonious Avenging Thunders wu, this correction
imvolves burming larpe piles of bad feng shui texes in
maring bonfires thar may or may not also burn down a
Cmature or New Ape store, or the author of the “New
Secrers of Shaolin" recetving a pointed critique from long
Tange with a sTIper rifle. If said author }'i:-tppt‘l'lh to be one
* ufthe debased Kin-jin, the Thunders have killed two birds
‘withone stone and made the world a slightly better place.

The wu travels ro the far ends of the Middle Kingdom,
searching out malls and shopping centers in order to stop
} shis plm{iw (_1{ I'H!Hk".'i,, wh:iﬁ[_lu:i, {:hi!m:a'. MUrrors, ﬂutE,s. red
packers, and the obsession with improving the flow of so-

called “chi” through one’s office cubicle. The faster they
eradicate this wickedness, the gquicker one more avenue
that the Yama Kings can use to influence evil in the world
will be destroyed.

The Five Harmonious Avenging Thunders wu are a
tad over-energetic, bur one cannot fault their tenacity.
They get results, in their own strange little way, and they
have a point. "Fast-food" Chinese mysticism is corrupting
the understanding of true religious practices, eroding
more of the culture of the Middle Kingdom for popular
Westernism. Currently, they have set their eyes on the
Western world itself. They're planning a little trip to
California to hunt down afew so-called “feng shui masters,”
and are also preparing to stop the problem at its heart —
at Western publishing houses.

Tue Arerjcan DeverormenT NMETWORK

This wu, composed in equal measure of Cranes,
Thrashing Dragons and Thousand Whispers, travels
through the Americas. Every few years it sets up a new
cover identity as an insurer, investment banking house or
other behind-the-scenes partner in the funding of new
businesses. American Development specializes in
supporting plausible-sounding schemes that divination
indicares will fail. Wu leader Kang Lo-Ti worked as head
clerk in a Shanghai bank in the mid- 19th cenrury and has
followed the evolution of financial methods ever since.
From time to time, when forgotten ideas reemerge as the
latest hot fad, he feels a touch of nostalgia and a sense ol
reconnection to the world he left behind.

For a long while, the American Development wu
operated independently of any court, From time to time,
Kang settled in a city with a Chinatown large enough to
support some Kuei-jin, from whom he would learn news
from back home, When the debate leading ro the Grear
Leap Forward began, he sent hiswi-mare, former journalist
Jessica Huang, to listen on his behalf. He affiliated the wu
with the Fence-Menders faction, which put him in good
standing after the initial beachheads were secure, Now
American Development makes reports for the New
Promise Mandarinate's use as well as for its own purposes,
and the Mandarinare enthusiastically backs American
Development’s efforts to make modern finance capitalism
feed its own downfall,

Early on, American Development clashed routinely
with Kin-jin who wished to exert influence over financial
and other marters. Kang recognized this as a fruitless
struggle: no matter how Lhun}ughly he n‘ll,E{_l'lt q‘liﬁpt‘.rﬁt'
the ashes of one rival, there would always be anorher,
American Development rtherefore now dedicates
substantial resources to pre-investment research. Atany
sign of Kin-jin involvement behind the scenes of a target
business, or the locale in which it operares, American
Development withdraws any expressions of interest it
may have made and poes in search of other targets. Afrer
all, the masses are many and vampires are few, and there
are always alternatives.
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Tue Sisters orF THE Coowng Heartv

This e is one of the oldest among the Cranes; its
members are all female, gender-neatral or androgynous.
T[u-\. k|.. ot l.:,,'rlu_un{r |1|;||-;~., 1']1::-1||_:|'| 1]1{“.."I'L‘ '.':'i]ll[‘l;-_: Lo
advise groups of male Kuei-jin who wish to perform the
same sort of mission.

The Sisters of the Cooling Hearth always selecr as
their mistress a Kuei-jin in permanent Yin imbalance.
Under her leadership, they seek out mortals who are dying
and filled with some unresolved passion. They study their
subjects before making any approach, searching for the
underlying causes of the soul's unrest. Then one or more
of them makes contact with the dying person to offer
soothing encouragement, while the others work visibly or
secretly to remove the distress.

While the Sisters take seriously their duty o show
mercy to all in need, they have a more pragmatic concern
as well, They seek to prevent dead mortals from becoming
ghosts, or from rising on the Road Back in the absence of
some motve other than pain and the compulsion to fix it.
They believe thar the Demon Emperor who is to come feeds
the world’s misery so as to creare more vassals for his armies,
and this way they deny him as many conscripts as pe wsible.
Buddhist nuns in
southeastern China during the Mongol Yuan dynasty. As

The founding Sisters were

new Kuei-jin themselves, they saw how moreal torment
_~;r|'¢-11]_[1|11_'|u_~|.:| the torces of unrest and wickedness in the
Yin World, and they felt that their oaths to Kuan-Yin to

heal others remained in effect. As successive waves of

outside ideology swept over China, the Sisters incorporated
relevant tuu{hlnj_::s from each of them. In che presenk
various Sisters speak of their mission in Buddhist terms, o
in Roman Cartholic ones of release from purgatory, ot
Koestlerian ones of discharging deadly orgone radiatios
to prevent the creation of post-mortem psychie
disturbances. The mission irself remains the same.

Beyonp THE Way

The righteous Resplendent Crane cannot limit hersel
to existing among those who agree with her. Not only#
it her Dharmic duty to instruct the errant and purge the
wicked, bur in order to continue her own education s
must experience the world and its inhabitants. The way#
seclusion is not a viahle one for leaders

T Orver DHaRMAS

Acting as judges, jury and executioners of the entig
world, the Resplendent Cranes keep their eyes on the
workings of the other Dharmas. It is not simply their ou
'.l.'l‘m I'Ik_'L"il- tay LU.‘{"[*- recourse to [h{' |;H.-'L', but ||| KI]L‘L-]K
under the watchful eve of Heaven. Knowing the way the
other Dharmas work, or don’t work, is key to interacting
with their followers, understanding their weaknesses and
gaining insight from their strengths.

Cranes see one overwhelming truth when inreracing
with the other Dharma: no situations lack lessons. Ong
can always learn from interactions with other paths, eves




the lesson simply reaffirms the correcmess of one's own.
nderstanding other parhs is key to learning how all the
Kuei-jin work in concerr, how to best govern them fairly,
where their strengths and weaknesses are best applied
o the ultimate end of the Cranes — the turning back of
the Grear Wheel.
The tollowing descriptions of the other Dharmas are
taken from Reflections om Frogs and Butterflies by Masters
Yen Zu and Lu Po-Kung:

Tie Howi oF The DeviL-Tiger

Where the Resplendent Cranes are in control of the
Demon, the Devil-Tigers let it run free, Where the Cranes
are reserved, the Tigers are mad. Where the Cranes make
amends for their transgressions, the Tigers revel in them.

One whowishes toapproacha Devil-Tiger must observe
it first. Their path is radically different from thar of the
Shining Ice Guardians, and o the untrained eve, they seem
to be throwing themselves into corruption rather than
seeking to cure the world of it. They would will the Great
Wheel to turn, just to have more pain and chaos in cheir lives.

The Tigers do not merely revel in their P'onarure. They
' learn to train ir. They hamess its power. They see themselves
inthe role that the Yama Kings have given up: punishing the
*wicked. If yvou can maintain your dignity and composure
*around them, you will see them as a Dharma focused entirely
- on the purgation of the wicked, They are ascythe to cull the
unworthy in our quest for purity and righteousness. They are
the embodiment of our sixth tenet and the Fourth Lotus.
Focus on vour composure and learn to master it around the
Devil- Tigers, and understand their fundamental purpose in
- the scheme of things, as that purpose is a lesson to us, They
are useful in our quest to tm back the Grear Wheel.

Ome who has not mastered rthe eighth tenet of the
Dharma might not have the facilivies to dispassionarely
analyze the actions of the Tiger, and may see them as patently
offensive. They appear to be out-of-conrrol children who
want only o destroy and spread their vile filth throughout
the Middle Kingdom. One must remember that they are
toals. Soon, it will be rime ro straighten or prune the wicked
— and more than one Devil-Tiger will be pruned.

Tue SonG oF THE SHADOW

The calm, cool, collecred, detached Bone Flowers
should have common ground with the Shining lce
Guardians. They share the same feelings roward the family,
the same necessity for control, and the same determination
to hold their composure under any condition, Like us, they
are diplomars, scholars and intellectuals. Yer the two
Dharmas are a universe apart.

The Bone Flowers have separated themselves from the
living world. Like Buddhists, they focus on the world of the
dying and the dead, claiming they are "like dust” and have
fallen off the karmic cycle of birth and rebirth. Theyteel no
need to take responsibility for the land of the living, the
land of the now. They are too focused on their detachment
from the world, and even rheir detachment from the rest of
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the Kuei-jin. They sit in the basements of their moldering
likraries, staring at their dusty tomes, contemplating their
navels and their dead relarives while corruption runs
rampant in the land. They spend all their time talking to
spirits. They do not realize that soon, without action, they
toc might become spirits— orworse. They donor understand
that their cool demeanor will not save them if the Great
Wheel rurns and they find themselves at the unpleasant
end of the stick after the Yama Kings rake conrrol.

The Bone Flowers are nearly as culpable for the disease-
ridden world as the other Dharmas. They refuse to take
action, calmly allowing outsiders to spread rheir corruptive
plague and the Sixth Age to arrive, This is unacceptable
hehavior when there is so much to lose if the stream of
corruption is not halted!

There are many recorded incidents, even in this late
ape, where the Crane has sought to correct a wrongdoing
among a wa, as he should, while his Bone Flower brother-
in-arms has stood idly by and let such things take their
course. When a Crane sees corruption caused by hsien,
alewma or even his Kuei-jin brothers, he should not stand
around and strike up conversations with the offender,
hoping for arcane insights into a spirit world. He must put
things to rights.

Diespite their grave errors, however, there is much to
respect and to learn from the Bone Flowers. Therr libraries
hold much knowledge — even knowledge betrer forgotten.
The Bone Flowers have much to offer in the way of great
learning, especially on the ways of the spirit realms. Given
the chance, one should learn as much as possible from their
ways, and apply the laws of the Dharma to this leaming to
examine its integrity, its failings, and the way to use ir o
best further the needs of the world.

Tue Path oF & Thousaup WHisPERS

The Resplendent Cranes teach a kind of balance rthese
Centipedes would appreciate: to balance strength and
weakness in judging the honorof adeed or belief, to balance
Yin and Yang while mastering the Hun and teaching rhe
P'o to submir, to grasp the mean and use it to temper
composure, integrity and action. Yet the Centipedes do not
hold onto the mean in their search for balance. Instead
they swing to extremes, They cannot decide if they are
strong or weak. They cannot decide if they want to have
personal integrity or be rruly wicked, They cannot decidk
if they want to be mad or sane. They try everything anc
more in their search for enlightenment,

Their self-absarption in their quest to find a balance
among the throngs of humanity discracts them from wha
is important in the scheme of the world. They want tc
revel in mortal ways, continue to live their lives il wea
masks, yet they pay no attention to the fact that when the
Great Wheel turns, there will be no more humans
emulate. There will he no maore lives to live. There will be
no more masks to wear,

Worse, they insist on tryving to find enlightenmeni
among mortals. They have not yer learmed that human:
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are to be governed secretly and kept blind to the ways of
the Kuei-jin, Humanity holds no secrets to turning back
the Great Wheel! Humanity is where the Kuei-jin began,
when they were alive and ignorant of the true ways of the
world. If there was anything to leamn there, the Kuei-jin
would have leamed it before they took the Second Breath,
not afterwards. Humans are not to be taken advantage of
lightly, for that is the path to dishonor, but they are
casualties and tools in the war to um the Wheel back
toward the Age of Heaven, not the route to keep it from
moving forward.

Yet the Centipedes know better than anyone else the
ways of mortals and how to manipulate them. They
uriderstand the mortal world and how o use it for the ends
of the Kuei-jin. Take what is needed from them and
dispose of them as you will before moving on to free the
world from the corruption beneath which it labors.

Tue Dance or e Turaswing Dragon

As Chi flows down from Heaven, it generates Yang.
When its activiry reaches irs limit, it becomes tranquil.
When Chi becomes rrunquil, it generates Yin, When this
rranquility reaches its limit, it becomes Yang again. This
is the Principle of Heaven and Earth. An equal balance of
Yin and Yang leads to perfection of the Hun, This
perfection brings about correcness in all things.

The Thrashing Dragons are not interested in
correctness in all things. They are interested in the
principle of movement and action, an overabundance of
Yang that feeds their flesh and brings about action of
dubious integrity and honor. For the Shining lce
Guardians, the pinnacle of the Eight Lotus Path isharmony
and tranguility, the synthesizing of Yin and Yang with the
Hun. This gives rise to righteousness and correcmess, The
Thrashing Dragons, however, only care about what Yang
provides them and how they may act on these impulses.
We find this unacceptable. We cannot abide wickedness
and folly.

The universe requires a balance of Yin and Yang, and
Diragons express purity of the active force of Heaven just
as the Bone Flowers express the passive. Such energy,
directed by the strang guiding hand of a Shining lce
Guardian, can lead roward a great cleansing of the discase
that has infected the Middle Kingdom. It can destroy
wickedness, put wrongs to rights, and restore honor and
purpose to the land. It can invigorate the wu into action
and spur the Kuei-jin toward uming back the Great
Wheel. Separated from the maddening foolishness of the
penangallan and the influence of the Golden Courts,
Yang, like Yin, can serve our cause. Control, patience and
an understanding of the place of all things under Heaven
are the technigues to use when faced with the Dance of
the Thrashing Dragon.

Tus Fiave orF e Rjsing PHoEwX

The heretical Flame of the Rising Phoenix is
fundamentally wrong, and buile on shoddy philosophical
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foundations. Mistakes made in the previous life, befs
taking the Second Breath, are tools for learning
advancement, not a scourge with which to beat oneselffor
eternity. Instead of dwelling on the transgressions of
past and staying trapped in mortal life, one must move ogy
embrace the Fivefold Way, and join Kuei-jin society.

Focusing on, ot appearing to, one's mortal family 4
disgraceful act. This Dharma does nor realize its own
innate wickedness, and so lives in a cloud of delusion. It
is shameful ro cling to a past life and extort persomal
worship from the family! These deluded Kuei-jin _
realize there is no salvation from their former kin —
there had been, they never would have taken a trip ©
Yomi in the first place ! Ome must move on and concentrage
on the more important problems plaguing the world, The
correct action to take when faced with the Flame of the
Rising Phoenix is to straighten them appropriately, and
they will not be straightened, purge them.

Tue TemwesT oF THE juwarp Focus

We Resplendent Cranes believe thar the lows must
apply toall people if all are to follow them. In this way, the
bodhisatrvas and ancestors craft the laws to appeal o the
Hun and keep the P'o at bay. But the Tempest of the
Inward Focus wants to follow all laws and none, hoping to
find enlightenment down a path that zigs and mpgs. They
ignore the clear path laid out by the laws. How can they
know what must be done if they spend all dheir time
running off after this pursuit or thar?! How can they focus
their energies on fighting back the plague thar stalks the
Middle Kingdom if they spend all their time meditating
on which road they should walk down!

The Tempest is lost in the wilderness with no path o
follow. If they step out of bounds on their “quest” fior
enlightenment, they wall fall.

Tue Face or T Gobps

The Godlings have forsaken their history, their
destiny, and their duty so that they can sit around and
claim to be fallen gods who need only dally with human
followers long enough in order to return to Heaven. Is this
acceprable behavior for a Kuei-jin, to sit outside the
boundaries of society, preach from a false throne, and play
among mortals? Is this a true path to learning,
enlightenment, and the Road Back?

The ancestors suggest that loyal Cranes either correct
the fallacies held by these pretenders or eradicare them
from the face of the world along with the outsiders and
other foul menaces that stalk the land. On finding such s
fool, one must weigh his existence against the great
teachings of the Shining lee Guardians and decide if his
wickedness is sipnificant encugh to poison the land and its
peoples. Cranes must ser the fool on the road ro
righteousness and return him to Kuei-jin sociery, or else
remove the Godling with the least amount of mess. Such
a heresy as that of the Divine Face cannot go uncorrected.




Prjucipies oF Prace
Tue Seirir oFr THE Living Earmm

Like the Crane's Way, the Spirit of the Living Earth
puts grear emphasis on moral behavior, ceremony, ritual,
teaching, learning, and adherence to its tenets. These
Cerulean Veils live within their means, take correct
action when called upon, and live lives of high
respectability. Though a small secr, the Living Earth is
highly respected by the Cranes for its followers’
appreciation of the flows of Chi, their dedication to
protecting the deagon lines, and their firm determmation
o return to righteousness. While they do not hold the
same beliefs about turning back the Great Wheel, they are
our close comrades in their desire to live second lives full
of integrity and honor,

However, the Cerulean Veils' adherence to the
monastic life, along with their focus on the flow of Chi
and on their favored spirits, makes them eveén more
remote and moralistic than the most austere Shining lce
Guardian, One should not extricate oneself so wholly
from sociery. After all, living within the society of the
Aupust Coures is part of being a Kuei-jin. Members of this
sect also spend altogether too much time talking to and
learning from the spirits. If the Spirits of the Living Earth
can be convinced to take their leaming more from cthe
teachings of their Kuei-jin forebears and less from the
spirit realms, whose denizens no doubt lie and mislead
them, they could become the perfece warrior compatriots
in the battle against corruption,

Cranes anp HumanjTY

The seventh tenet provides the framework for all
Crane dealings with the daylit world: subtle protecrion of
the family. The emphasis on remaining hidden makes
Cranes strong proponents of Scarler Screens and other
buffers in their dealings with mortals. The Temple ar
Three Mountains Village (see page 39) is the most
accomplished example of subtle but thorough interaction
with a human society. But the seventh tener only deals
explicitly with the mortal family, not the overall human
population. In typical Crane fashion, there exist many
views of humanity, from mewlmg cattle to center of
ereation. The following texts illustrate some of the more
prominent viewpoints,

Humanjty as Disease

From the testimony of accused akuma lzanagi Ishiro,
May 11, 1995:

Certainly it is true thar | was once a human being.
What of it? Every speck of matter and energy that came
together in my humaniry had once been something else:
the earth, a plant, an animal. | claim only thar neither 1
nor any other of the Ten Thousand Demons has any more
d_LI:['!F o one pﬂ,ﬁt f(_'.ITTI'l I‘Jf OUT C{]n'lP(JT]EnT rlliittriﬂl EI‘L'AII Lo
any other. We do not serve humanicy, but the world itself,
evervthing under Heaven,

You must know, my earmest inguisitor, the term
“riage.” A doctor faced with more injuries than he can
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treat must set priorities, curing where he can and removing
the parts that cannot be saved. This is our duty as well. |
feel no particular hatred for humanity, any more than the
surgeon hates the microscopic life that creares disease. |
simply observe the consequences to the world ar large of
this infestation remaining untreated and ser about applying
triage to the growing world-pain.

Your minions caught me before 1 could apph this
simple principle to the human rot afflicting the Home
Islands. No doubt you think them very wise and virtuous,
[ almost wish [ could be there to see the realization dawn on
you, not many years from now, that perhaps the doom you
then face could have been averred if only you'd listened to
me hete and now. Alas, justice is seldom so obliging.

Huranjty as UnruLy Susjecrs

A memorial by Qi Shidao, Disciple of the New Promise
Mandarinate, to the Blood Court, 11 November 2001:

| commend to the honorable mandarins of the
esteemed court that they resist all efforts to strengthen
polirical and social ties between China and the United
States. | acknowledge that the current stare of negotiations
does make certain aspects of the Grear Leap Ourward
easier. But the demands of justice take precedence over
convenience, and what Heaven commands it also makes
possible. Insofar as the Grear Leap Outward is the proper
task of our time, we can and will lind wavs to carrv it out,

The arrangement that some mortals call “globalism”
confirms the words of the sages long ago, thar where there
is much movement there is also much dissanisfacrion. It is
far easier to lead subjects whose heads do not rartle with
upsetting visions of “the good lite" thar they could have
somewhere else, or in other circumstances. Just as the
largest waves form in deep seas racher than shallow ponds,
s0 the intermingling of communities promotes more unrest
than would prevail if they were cut off from each other.

I write to vou now in part to recommend againse a
course of action | know you have considered in recent
years. Overt violence against globalism will not produce
satisfactory results. [v appears to well-intentioned mortal
onlookers like mere petty jealousy, If we are to actually
reduce the extent to which narions and regions trade with
each other, we must prepare for a sustained campaign
waged by non-violent means. We must persuade (or coerce)
leaders in politics and finance, while simultaneously using
the organs of propaganda to win public support for the
merits of increased self-sufficiency. [ chafe under this lacter
limitarion, for [ know that Heaven allowed me to return to
be a king, not a courtier. Nonetheless, my experience
subduing rebellious conquests tells me that in this age,
kingship no longer means what it once did.

Where we engage in acts of sabotage, we must take
great care not to provide visible agents. The results must
seem to stem from mere mistortune and happenstance, As
with persuasion, this lack of public accountability chafes
againstour tradition, and l donot recommend the approach
lightly. But I also see how acts that mortals can blame on
specific individuals free them of the burden of thinking
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hat the acts reveal any weakness in their current social
rder. They think such thoughts only when not diseracted
w other explanations.

My comrades in the pacification effortare of two minds
hen it comes to mortals’ use of telecommunications. On
he one hand, surely it is berrer for those who wish to
onsume foreign creations to consume only ideas rather
han artifacts. Where the people sit and watch television
nd films and work on their computers, they are at least not
wit buying tangible goods shipped from other regions, with
Il the infrastruceure that requires. On the other hand,
lesires begin with ideas and images, and it is these
elecommunications that make the rest possible. Our
srincipal line of artack on this front begins with the
nreliability of images not endorsed by political authority
ind goes on to emphasize the frightening, difficult, and
sonfusing aspects of dealing with people very unlike oneself,
Dhur secondary line of attack 1s to underwrite all those who
Tood the electronic channels wicth banal, useless
ransactions, in hopes that the people will wrn back to
more traditional means of approaching the world.

We of the pacification effort dream of a mortal world
composed of small districes whose populations regard each
sther as at best irrelevant, ar worst competition, whose
folkways change seldom and who yield readily to the words
of authority. We labor diligently to bring this to pass, and
thank you for your consideration of the merits of our case.

In the spirit of speculation, | suggest that a more
thoroughly divided world would berter advance our
traditional concern with turning the Wheel of Ages.
Geographic and social isolation cannot guarantee
immunity from the change of Ages, as I know from
studying the accounts of our ancestors who dwelled far
from the great centers of the Fourth Age and found
themselves inexplicably surrounded by new Wan Kuei
manifesting the characteristic deficiencies of the Fifth
Age. And vet it is true that the Age came more slowly to
those outposts. It is at least possible that a community
even more thoroughly isolated and led by Wan Kuei who
appreciate the spiritual risks could not enly forestall the
advance of a further, darker Age, but restore otherwise
lost virtue. We have not, to the best of my knowledge,
engaged inany systematic ex perimentationon this macrer
since the loss of virtue associated with the current Age
became ubiguitous, and | commend this as a topic of
investigation for ambitious jina willing to isolate
themselves for an extended period of time.

Implicit in this speculation is a challenge I wish to
declare explicitly: the notion of an “Age” as a universal
state may not hold as much validity as we think. Karmic
and Dharmic changes spread with the movements of
troubled souls. If we could break up these bonds, perhaps
what is now the apparently unstoppable juggernaur of a
world-crushing Wheel may become many smaller Wheels,
each more susceptible ro righreous steering.

| hope these words contribute something to your debate.

In devartion to the great cause,

— i Shidao

Respizupeut Craums

Huranjry Dwarrep By A1 Unper Heaven

A letter to Ling 1, former Deputy Minister for the
FEvaluation of Foreign Oracles, from an unknown
source, found in his residence after a riot destroyed the
block in 1969:

Dear friend,

Our mutual acquaintance once quoted the barbarian
scripture, "When [ look to the heavens, what is man,
that Thou art mindful of him?" | propound the spirit of
this rext while of course rejecting its superficial
theological crudity.

| submit to vou that vou have become overly attached
to humanity at the expense of the other 999 things that
comprise All Under Heaven. Not that 1 endorse the
pernicious anti-humaniry sentiment one finds
increasingly often in these troubled rimes — I sympathize
with it, and agree that the human race very much needs
pruning, but cannot respect obsession that turns against
the validity of the human concept as such. No, | wish
merely to point out how very small a part the race from
which we come plays in the greater scheme of things.

Look up, Do humans fill the stars, or the spaces
between them? Look out. Do humans fill the deserts and
mountaintops, or the winter wastes! Look down. Do
humans fill the earth and the sea? The world belongs to
the insects and vines, the elephants and pines, as much
as it does to humanity. The skies belong to rhe clouds
and winds, the heavens to the planers and stars. The seas
belong ro the krakens and to the spirits of silence and
darkness. Beyond the Mirror lie worlds vaster than this,
full of inhabitants who owe nothing to humanity and its
CONCETNs.

The sages of your Dharma are too often like judges
who regard only nobles as part of their constituency, or
like priests who will perform only rites described in a
patticular one of the classics, It's not that what they do
is wrong — it is entirely correct, as far as it goes. It simply
doesn't go far enough. In face, it falls tragically short of
what's necessary, Why do you not have entire academies
dedicared to training young disciples to bring justice and
order to the lands beyond the Wall? Why do you not
encourage mastery of the transformative Disciplines so
thar students may go among the animals and birds and
fishes to speak with them of Heaven's will?

If I, who am not committed to your cause, can see
this in just a few short years of observation, I must
wonder about the seriousness of your sages. Are they
blind, or refusing to see! Although | have not given my
post-mortem existence over to your Dharma, nonetheless
[ believe it no more dispensable than any of the others
appointed by Xue ar the beginning of our epoch, and |
fear for the world when those chosen by Heaven for your
role neglect so much of it

Translator’s Note: The rest of this letter was apparently
lost in the conflagration that destroyed Ling I's vesidence.
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Tue Grear Lear Outrwarp

here is much disorderunder Heaven and the situation
s excellent

Two factions take part i the ongoing effort to bring
the blessings of Heaven and the Middle Kingdom to other
lands. The Righteous Foreigner-Vanquishing Crusaders
tuke the straightforward view that whatever is wrong with
the world came from outside the Middle Kingdom, and
that therefore outsidersdeserve subjugation ( if they submit)
orannihilation (if they resisc). The Harmonious Menders
of Broken Fences believe that no invasion can succeed
except insofar as the Middle Kinpgdom itsell exists in
proper harmony. They care about the New Promise
Mandarinate, the Kuei-jin "colony” in North America,
insofar as it allows them to strike against those they
believe responsible for advancing corruption at home,
These dark influences are not primarily a matter of mortal
society, bur of states of the soul. Kuei- jim donot I"Il'L::li.:l:_'T ar
pnore matters of business, politics, and other elements of
human sociery, but neither are these thewr foremost
concerns. What marrers owverall, pareicularly in light of
the tullness of the Eight Lotus Path, is what happens in the
spirit worlds and among the supematural population
under Heaven. A single akuma or praceitioner of Kin-jin
blood mapic may well do more harm o the Middle
Kingdom than a thousand capitalists or diplomats, to
those who see hevond the flesh. The Extraordinary
Comumission on the Rectificarion of Borders, the pathenng

otancestors and other worthies who oversee the expansion
of the Middle Kingdom and Quincunx authority, seeks to
balance these concerns.

The aldest and most suceessful front in the Grear Leap
Dueward is the Pacific coast of North America. Kuei-jin
influence now runs from Baja, California well up into the
Pacific Morthwest in one form oranother, and encompasses
the vast cities of Los Angeles, San Francisco and San Diego.
Anptrempted counter-strike by rebellious Western vampires
called Anarchs ended in dismal defear, and the Camarilla,
the ruling sect of Kin-jin, accepts Kuei-jin rule on the West
Coast as a tact of life. The New Promise Mandarinate will
face no Camarilla opposition as it expands into rerritory
controlled by the diabelical Sabbar,

In the opening months of the invasion, Fence-Menders
and Crusaders struggled for dominant roles. The contest
ended with the defeat of the Anarch coup, with Fence-
Menders playing rhe decisive parr in smashing the Anarch
force and coming to satisfacrory terms with the Camarilla.
Now a division of labor prevails: Crusaders take the war
intouncongquered territory, seeking our Kin-jin and forcing
L l.<|]‘.I1I.J;:lI o or destruction those who do noe 1,-':||_']LI.

The Fence-Menders concentrate on securing the
conquered land and developing the stable institurions
necessary for ongoing povernance,

The Manparinare anp jrs Power

Ihe success of the Great Leap Outward does not mean
thar mortals in California suddenly find themselves hiving
under Chunese rule. The Mandarinare’s war is aimed




primarily at supernatural beings, and the changes o West
Coast society follow from this. Where a powerful vampire
lord and his followers have been destroyed, for instance,
networks of mortal conracts fall into disarray. Businesses
that were heavily exploited or directed by vampires now
have to run themselves, and many lack the leadership todo
sa. In daytime life this manifests as economic and social
turmoil, and sudden outhreaks of confusion in communirties
that had been stable.

Even among Western shen, the Mandarinate wields
somewhat limited authority, Lone vampires and small
coteries who stay low and practice disciplined feeding may
escape attention indefinitely. The Great Leap Outward is
not, despite Crusader wishes, devored to the annihilation
of all rivals, but to their subjugation. The Mandarinate
seeks submission, so that the souls of the local shen become
harmonized with the aims of Heaven's agents, the Kuei-jin.
Resistance brings a fight to the end, while targets who
choose to surrender retain a substantial degree of freedom
and power within the Mandarinate’s overall authority. The
San Francisco Bay area is currently the site of a stable truce
between the Mandarinate and the Camarilla, with the
Kuei-jin claiming prime feeding grounds as their exclusive
domain. Several mandarins in Northern California
remember when foreign mortals claimed authority over key
parts of China and other Asian nations, and relish the
opportunity to revisit this policy on the West's debased
vampires. Slowly they expand the hunting grounds and
associaved rights of their court, pushing the Kin-jin into
slow starvation and disuniry.

Ower time, the Mandarinate may become more involved
in mortal affairs as well. For now, though, the ruling
individuals realize that seeking significant influence in the
region’s governments would attract unwelcome artention
from political loci beyond the Mandarinate's borders, and
iris as easy to manipulate business through rounine commerce
as by infiltration or subversion. A few wu experiment with
efforts to pick up the loose reins of influence left behind
after a stubbormn coterie perished; so far the results aren’t
particularly encouraging, and scholars back home debate
whether such experiments should be forbidden.

Omne experiment that would definitely be forbidden if
anyone learned of it is the work of the Heaven-Suffusing
Surgeons. This small wu of Cranes takes inspiration from
the Fellowship of the Travelers of Grear Earth sect and is
trying to create Kuei-jin from Western souls. Its members
look for individuals who show anaffinity for Middle Kingdom
doctrines, provide a crash course in essential spiritual
realities (reinforced by Soul Disciplines to the point where
the subject can no longer think of alternative worldviews)
and then sacrifice the subject in the midst of a holy rite of
consecration. So far none of the subjects has walked the
Road Back. The sect's leaders are patient, and believe that
if they can escape detecrion, in their various strongholds in
the mountains around the Los Angeles Basin, sooner or
later they’ll be able to stride into the Mandarmare’s court
with disciples who are Kuei-jin in truth despite never
having been part of the Middle Kingdom. Rumors of these
experiments reach the court from time to time, and the
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court'senforcers have begun periodic searches for whatever
underlying truth the claims may have.

Cranes jN THE MaNpDaRjMATE
As of early 2002, relarively young Cranes lead both the
Crusader and Fence-Mender factions within the Mandarinare.
Maximum Sun of the Emerald Ministry wu is one of the
fiercest warriors of the invasion. He's also incurably mad,
believing himself the victim of a spiritual blight thar makes
his brain rot, He thinks maggots sometimes wriggle out of his
ears and nose, and thar others can see flies buzzing around
behind his eves whenever he fails to wear dark glasses. The
torment of all this distracted him during crucial months of
the summer and fall of 2000, costing the Crusaders the
participation of their most effecrive leader in the field.
However, his P'o provided a way out that winter when it
began sharing the madness. His demon form now displays the
blight prominently. He goes into battle as a thing of rot and
decay, shouting to his foes that this is the rrue stare of their
souls, The extra intimidation proves crucial in otherwise
marginal clashes, and garbled stories of his artacks help
demoralize opponents on the fringes of the Mandarinare.
The elders know that the Mandarinate is far too new to
have an ancestor, bur when it matures, Han Hui of the Violet
Path Posse may well become its first ancestor. While
committed withour question to the Fivefold Way and the
Fight Lotus Path, Han believes that new times call for new
expressions, and she's willing to consider all sorts of
adjustments in traditional power structures, If it takes a new
subordinate role for a Kin-jin “supervisor” to appease the
Western vampires of a town or county, Han readily approves
its creation, If some concessions with regard to mortal
influence can speedily end a dispute, she makes them.
Opponents who scrurinize her decisions in isolation often
feel that she's given up something essential for doubtful gain,
but taken overall the Mandarinate prospers, with more gains
and fewer costs than in the earlier years of struggle.
Actually, the Mandarinate did have an ancestor for a
few months, The Thrashing Dragon raconreur Trip Monkey
Wu even survived a simplified version of the Naming the
Ancestor rite {see p. 63). He proved unable to maintain
effective authority, and after a moment of blindness that
locked him into a three-day coma, he retired to the seashore
of central California to convemplate his nexr steps. Some
Dragons say he fell because Crane manipularors pushed
him, though no clear evidence exists to support the charge.

Oursjpe Cuima, jusipe The MipoLe Kpigoom

The Great Leap Outward began as an almost
exclusively Chinese venture: conceived within the
Quincunx, supervised by Kuei-jin known among Chinese
elders, manned by recruits known in turn to the supervising
authorities, Only a handful of Japanese and Korean
vampires took part in the initial campaign.

Over time, it has become somewhar more diversified.
Chinese vampires still outnumber all other participants
combined, but it's no longer unusual for the court of a
newly conguered city to include a few individuals from
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Southeast Asia, nor for the shock troops engaged in this
month's most intense battle to include Japanese warriors.
Kuei-jin coming from outside China do so as individuals
or wu without any particular support from their courts in
almost all cases. The campaign looks like China's concern
to the elders of other nations, and while they're happy to
send would-be crusaders off on crusade, almost all of them
expect it to end in dismal failure.

Two prominent exceptions exist among the Cranes:
the Hlouse of Genji and a Crane wu in the Indian province
of Kashmir.

The elders of House Genji in Japan worry deeply about
the furure of their country. The omens indicate that Japan's
economic woes will get much worse before they get better.
Genji analysts see in the Grear Leap Ourward the rwotold
opportunity to secure useful resources under the control of
forces they can manipulate and to send out their own
troublemakers en masse just as the Quincunx did. Their
best diplomats are carefully negotiating with the
Extraordinary Commission on the Rectification of Borders
for a Japanese presence on the Commission itself. So far,
bath sides agree that the performance of the ever more
numerous Japanese participants in the crusade will affect
the possibilities for Genji involvement in decision-making.
San Francisco's Japantown is also home to several gaki with
pre-Leap roots in America, whose active resistance to the
Mandarinate since its arrival in the Bay Area does not
incline the Commission toward Japanese representation,

The orthodox Dharmas have long faced competirion
from organized heretics in India, and the clash of visions
only increased following the secret turmoil around the
Week of Nightmares and its aftermath. A wu of scholarly
Cranes in Kashmir have recently suffered horrible
revelations pointing toward a crushing defear for the
remaining orthodox courts throughout the subcontinent,
at the hands of enemies whose identity they cannot discern.
Without giving any hint of these revelanions, they've
actively encouraged displaced wu and individual Kuei-jin
who have lost their wu-mates in recent years to join in the
Great Leap Outward. Perhaps the Indian Crane rradition
may survive outside India. Younger Cranes see in the Great
Leap Outward the refreshing opportunity to engage in a
somewhat more straightforward bartle than the ones
common in their homeland — in North America they fight
neither god-monsters from the pit nor their own kin, and in
this similar situanon, many of them now experience
Auspicious moments.

Tie War Bacre Home: Tue Beast Counrs

Kuei-jin are accustomed to formal, often tense, but
essentially peaceable relationships with the shapeshifting
races of the Middle Kingdom. Borh sides know that
individuals and groups who intrude too deeply into the
other's affairs are likely to get slaughrered, and both sides
accept this. When conflicts occur, diplomats on both
sides work out terms of redress and withdrawal, so that the
champions of the Yang World need not fighr roo often
against those who've drawn the Second Breath and
therefore inevitably carry some raint of Yoml,

.

Now this ambiguous harmony teeters on the brink
of collapse. The expanding frontiers of the Great Leap
Ourward bring Kuei-jin into conflict with crearures
that the Beast Courts regard as their cousins. Beast
Court sages say that if werewolves and other Western
changing breeds need punishing, the task should fall co
the Beast Courts, Heaven, they say, has not appointed
the Kuei-jin executioners of shapechangers for the
crime of living in rerritory Kuei-jin want for themselves.
Heated debate rages within the Beast Courts as to what
compensation the invaders owe the Beast Courts for
their infringement, while the Quincunx's experts in
the affairs of shapechangers in turn debate whether it
may be necessary to strike against the Beast Courts as
well to eliminate the threat.

Additional information on the Beast Courts appears
in Hengevokai: Shapeshifters of the East, the Werewolf
Storyteller’'s Guide and A World of Rage, all supplements
for Werewolf: The Apocalypse.

A Seconp Frowr

With the general success of the New Promise
Mandarinate clear, the members of the Quincunx’s
Extraotdinary Commission on the Rectificationof Borders
now debare where to strike next, Four major schools of
thought contend.

» South America: Peru has a long tradition of Asian
immigration and a well-established community of Japanese
descent., Kuei-jin of Japanese origin could therefore move
in and establish initial connections among the overseas
Japanese community with relatively little difficulty, and
go on the offensive from a secured base of power.

# India: In theory, India already is part of the Middle
Kingdom. In practice, it's a horrendous mess of heretical
Dharmas, Western vampires with peculiar delusions of
enlightenment, and general spiritual confusion, The Week
of Nighrmares three years ago, in which bodhisartva Rising
Majestically to the Western Sun gave her life along with
others rostop a powerful awakening demon, added another
layer of mortal and shen disorder. The subcontinent is like
an oozing sore in the skin of the world, allowing improper
things to creep in. A Great Leap Southward would require
coordinared strikes against many targets all ar once, because
unfortunately the disordered monsters of the areado manage
ro work rogether in the face of common threats, particularly
in their elevated paranoia of recent years.

¢ Russia: Whatever once isolated Russia from outside
supernatural influence is gone now, to judge from stories
of terribly powerful vampires and odder creatures roaming
free make theirway into the Middle Kingdom, The people
cry out for peace and good government, and get neither
Surely the time is right for a Great Leap Northwestward
to rectify so much that now lies broken.

* None of the above: This remains the view of ¢
plurality of Commissioners. Let mortals think in terms of
months and years; Kuei-jin must consider decades anc
centuries. Much, much more time should pass and the New
Promise Mandarinate undergo much more thorough scrutinyg
before the Commission commits itself to any new action.
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THE EENEFITS
OF SPLENDIKR

Harmony is the value of performing the rites. Such was the
beauty of the way of emperors past in matters great and small, Yet
thare are times when this is not acceprable, Where theve is harmonsy
for harmony's sake, undisciplined by the rites, it is not acceéprable.

Confucius, The Analects

| The Crane ;N PrLay

Flﬂytnp‘ i Ri_‘!‘i}‘ll;fi'lli‘il..‘l'll Crrane is borh ch.‘il]ungim{ and
fentertaining. Your characrer has, so she believes; the
essential insight into the rules by which rhe world must
tun i it is to be saved. She is not a student of abstrace
principles, nor a refigee from the complexities of life, nor
dseeker after pleasures. Her Dharma airms roward jusrice
on every level, from the individual to the uhiversal. She
 bears the weight of the age on her shotlders. This is the
stuff of high drama, where the legacy of failures strecching
\ across halfthe world's existence glimmerswith the faintest
hope for redemprion.

The idea of a vampiric existence dedicated to
mastering the rules of the world and seeing tha everyone
f tlse hews ro them may well seem dull. There are
plesplendent Cranes, to be suré, whose exisrences would
be dull indeed to play out, as they spend all their time
L eulling through old libraries and producing scholarly
o frEatises on minutiae of grammar and textual variarion.
Fortunately, there's far more to the sect than that.

PerFecT TRUTH aND jHPERFECT VESSELS

Cranes are not boting, statie lawgivers because o
key fact, stated explicitly on p. 67 of Kindred of the Ea:
that bears repetition here: every memberof the Dhare
seeks the heavenly law and desives it intensely, hut ew
the most enlighrened bodhisattvas know ey have n
achieved it Yer, not -.,'.Ul'll;}]l:_'t L'I':f'. Thisall-consum ITE prassic
for righteousness and justice drives Cranes our of dea
back into the world; it does nor deliver them into unli
with everything they seck at once, or ever.

All Kuei-jin who recognize the Hun as the supren
virtue agree on three fundamental principles:

* The essence of justice is as simple as Yin and Yan
as the perfect balance of Ehon Dragonand Scarlet Fm pres

* Theapplication of justice is as complex as the Te
Thousand Things, for there is a righteousness suitable fe
every thing rhat exises.

® The weighit of sin guarantees that no individual ca
now fully understand justice as the August Personag
intended it



This tension between perfect truth to attain and the
innate corruption of the seeker shapes the Cranes atevery
step of their existence,

The Crane HatcHESs:
CuaracTER CREATFON

As with all the other Dharmas, the inclinations and
tendencies common among Cranes are fust that: trends,
not universal laws. Fot every, generalizarion that follows,
there is undoubtedlyasolid, appropriare charactéreoncept
thar does something else. The advice in the following
paragraphs opéns up possibiliries, rather than bemg a see
of rigid boundaries intended to close them off.

Lire, Death anp ReTURN

Your character's life continues to influence him afrer
dearh: Denial and rejection are as valid responses as
acceptance to that influence. Fora Crane, the key question
is: Whar role did justice play in your character's life!

Two extremesare obvious:your character might have
been an instrument of justice or an enemy of it. Judges,
police officers and the like can easily feel their work isn'c
done simply because they're dead. In addition, people
who served justice in support roles and hehind the scenes,
like bailiffs, file clerks and custodians, may feel driven to
act more directly than they did in Tife.

Conversely, the experience of -Hell may be
enlightening for some criminals, and also for people who
wéren't-necessarily violators of the law but-who in their
various ways worked to undermine belief in and support
for the idea of justice. A sociopath may now understand
what he'd dismissed as delusion int life.A philosopherwho
theught of justice as purely a rationale for pewer probably
also denied the existenceof the supernatural, and finding
out howwrong she was in life could fuel the-desire to make
right what she'd helped to subvert. A lawyer or politician
who interpreted the law as purely a tool for advancing ane
interest over another may now see more, perhaps feeling
that his client has become all of ereation against the forces
of destruction.

Specific circumstances tather than general principles
may also propel people through Yemi to the Road Back.
Revolutionaries and freedom fighters are likely ro associate
cosmic justice with work not yet done in human'society.
Crusaders for political and social change can come from
anywhere in the Middle Kingdom, including highly visible
trouble spots like Tibet and Myanmar {Burma) and less
famous oppressed groups like the more badly treared
minerity peoples in China. Traditionalists, meanwhile,
associate justice with the preservation of an order now
threatened, whether the purity of Mao Zedong Thought
in the face of outside influence, mainraining the doctrines
of old-rite Roman Catholicism even as Rome révises its
practices, or guarding the privileges of aristocracy in an
industrializing “new tiger” nation.

¥ that work aftér death because it will never be done until

“Latus Parh assume that practivioners begin with the Fing

‘something betrer. The impulse here liesquite close toones

RESPLEMDENT CRANH

In addition to great causes, small ones may suseain
souls after death. Wise Cranes know there is a Way far
small things as well as big ones, and Crane folklore tellsof
men and women whoin life were conscientious janitom,
nurses or grocers. They served the celestial arder by
advancing harmony where they were, and rose to €ontinue

the Creator is geunited with ereation. Some of them
became great leaders. and sages; others achieved!
enlightenment: withour ever leaving a single
neighborhood. Morral concepts of importance and
triviality need not apply to the Hungry Dead. :

Finally, there are many Cranes who had no parriculi
interest in justiceasa concept or causedn life, but acquin
a passion for it in Hell. Suffering for moral crimes
didn't even know they'd committed, they yeam far}

1=

that creates many Devil-Tigers, the difference being that
while. the would-be: Devil-Tiget wants to punish thos
responsible for his situation, the would-be Resplendent
Crane wants to improve the world so as to keep people
from sin in the first place. 5
Ohcerthe course of the Fifth Age, more Cranes returned
forthis reason thananvother. Such a motive has alwi
been common among the Cranes, and has only gros
more 50 as the world darkens and ever more unrightes "
souls go ro the Thousand Hells. Cranes familiar wil
Western medicine sometimes speak of their origin as
of the world"simmune system, and themselves as purifying
agents created in response to the growing evils on all sides
Others.say thar che Way always includes its appropriate
balance, so that great darkness must necessarily produce
growing light, Y

Tue Parn anp Starming Pojurs

Resplendent Cranes hew to a far more systemat
path than the other Dharmas offer. ln addition to the
Fivefold Way all Kuei-jin recognize, the Eight Lotus Pat
provides a system of moral and intellecrual development
that can (and does) keep Cranes busy all the way @
supreme enlighrenment. Early commentaries on the Eig

]
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latus (see p. 18) and make theieway through each in tum
ta the last. Inpractice, each of the eight provides possible
motives for new Cranes. Review the path and rhink b
where vourcharacter might start, and also about whichs
the other lotuses might make a good second step, 5o thi
your character has drive as well as initial conviction
The mainstream of Crane teaching has the stue '.
freshly emerged from chih-mei status beginowith the F
lotus. Indeed, many Crane teachers say thar the Firse lons
opens within the soul while it is still bound by chil
torments, so that hope brings the soul bagk into awarenes
of itself and the world.{ The New Dawn heresy claims fil
hope is appropriate only for chih-met and the younges
disciples. ) However, a Crane may begin her new existents
with any of the loruses as her current focus. '



Twr Bowerivs or Seuiupon

* The First Lotus: The recognition of hope.
Without hope of some sorr, of course, no soul rises from
the prave.or persiscs in the face of adversity! The world
as it is offers countless reasons for despair, o which the
only answer is thegonviction that the world may become
something other.

¢ The Second Lotus: Virtuous existence. This lotus
makes anexcellent starring point for repentant sinners,
“'Illl.'l EL‘]t (4 (8] h.l.ll."l_' LT1 I'il'“. I'||.||' “'lhlL‘u.ll.I rL'[LIT[]L_'d (L8] [I'Il: "l.'.-'l:l'l'lkl
driven by a passion forvirtue, Hope will come, if icgomes,
later, after they learn to exist righreously.

* The Third Lotus: Reward for virtue, correction
tor wickedness. Characters who walk the Road Back
primarily because of the needs of others may start here. For
inscance, a Crane who returned to protect innocents from
vice or from enemies who overwhelmed himin life beeins

pwith the impulse to nurture.

® The Fourth Lotus: Purging the wicked. Characrers
who hated wickedness in life andstill do may begin with
the drive to purge the wicked, as may those awakened tg
the horrible realivies of evil while in Hell,

jmPuLse aNp DuarmMa
Sometimes Dharma is as much a matter of

circumstance as of soul, Someone who returns o
the world seething with rage at manifold injusti
could align with eith e Cranes or the T
fairly easily. Much depends in such cases on
gets to the newly created Kuei-jin firse. This i
by the Rite of Taling

e Left-hand Parh, in which the character moves
decisively from one Dharma to another. Rather, it
i« o matter of the uncertain edees of each Dharma
and the overlap between them. Ambiguicy makes
many Kuei-jin uncomfortable, and any Kuei-jin
who spends a lot of time studyvine the gray areas
risks censure and ostracism.

l'll.':l -C UL A% T]"I-q." CABES COVE
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course, Thoughtful mandarins sometime emnble
wi specifically to study the emergence of Dharma
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drift in various directions! In an age of complic

and confusing passions, this question strike
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Their peers, who see in it a potential assaule on the

are more inclined to
nore snare the Yama
Kings lay for incautious Kuei-jin.

foundations of Kuei-jin socie
regard the wholesubject as or

__#* The Fifth Lotus: Instruction. This is the domain
pb-characrers pleased with some particularly virtuous

[ ispect of their mortal lives, who wish to continue the

'I.lr'urlc I!f rlﬂh'l‘::ull‘inﬂ:iﬁ IrFr mci IFI'I].".'l'-'.'TL' h‘; LI&';_-'IT,'J_].

® The Sixth Lorus: Law. The boundary berween this
lorus as a starting poine and the Fifth is thin, a maccer ol

Un1]7l1?1?§ | b3 n;]TI'L':r tl:'l:-'lr'l |"|:-3 th ilThl '.:3."||: 'q._'"“."g‘ WIS, L‘.:T':‘l[ll‘:ﬁ Wh":l
upheld the law in lite may begin here, as may those wheo
were lawless orsuffered from lawlessness. The important
distinction here is the emphasis on ofder rather than virtue:
The law may well be sinful and need reform iself; and that
instght may comé only larer to a law-driven Crane.

* The Seventh Lotus: Harmonious existence, This
lotusis the one least likely to provide initial motivation for
riew Cranes, but it suits a particular category of new Kuael-
finvery well. Characters whose mortal lives were dominated
by misery, who never had reason tabelieve in the power of
justice or the use of virtue at all, may need to begin by
separating themselves alvopetherfrom thar stave. Somecnd
up inLl”t'i.T“,: il]'l]n(.‘“l‘i—] l‘i“‘r‘]llr' TC MRCEre [h{‘r[,‘“ghly !ﬁ';l"r’l;.' lhl,:
past behind. They'd rather face all the difficulties of Kuei®
jinexistence than deal with anything morral in themse | vies,
ar |L':'I:‘jt |]'|.'7|']1 I.'J.'I[:L IrEUITL |:_'|'|:- T]-ll;" 'FI:_]E'.L' Tﬂ'ﬁ['t[ﬁ.“qﬁ H'.'I['[].ﬁ'“'l?l“t.

® The Eightl Lotus: Union of the worlds. In earlier
'r!.RL"h. ".Jr'I'lL"Ti lhE‘ w-l” Wl ]\HJ-'L'E' :lnd "HJTT'J] [Ien :i'nl.l
women encauntered spirits more regularly, this lotus held
little appeal as a starting point. As the Wall thickens and
people go longer without ever direerly expertencing the
reality of the spirit worlds, more Cranes start here. Their
encounters after deach fascinate them, and they wish o
begine by better understanding these realms denied o
them in life.

Cxj anDp SouL Vil:n.lls

Resplendent Crane scholats argue endlessly about
the relative importance of Yin and Yang in Crane
existence. Most sects favor balance in the Chi Virrues for
a pragmatic reason: it allows for the most freedom of

L Action, tTemoving or at least reducing vulnerabilities and

compulsions. But almost nothing is universal among the
Cranes, and this is no exception,

Some Crane sects teach thart Yin imbalance is the
proper stare for any Shining Ice Guardian, as it emphasizes
his removal from humanity and passage into the deeper,
darker realms of being, Yin-unbalanced Guardians can
more easily draw on the wisdom and power of the dead and
need o spend less Chi sitnply to maintain their existence.
Drher secrs teach the sirtuwes of Yang imbalance. Yang-
imbalanced Cranes can more easily stride amoneg humans
as leaders and masrers, as is appropriare for Heaven's
'|'|'|i|l'!.:'i.‘ﬂ rares 4arn .Eil'”]l.. .-]-Ll'll:]r Il]‘Ll11L]ill'ILE' i“. l-L"'l.'ﬂ'i'l.lill Power
ai_'_‘vt.l |E'”§ ['l"lt"r'l'l rermeEln 1'1 | | |'||.' dWaTre L'I'T.r_hl."' Wi !'ril,t i B | |‘|r:1|.'['|u';i| }
existential level as well as onan intellectual one, therehy
avolding the temprarions of hubris and isolarion.

One of the very, very few things@ranes ppreeonis the
supremacy of the Hun over the P'o. The Hun is the key ta
justice. It granes wisdom and power over base impulses,
and thereby POWET to act on andd over others. This is not
to say thar all Cranes necessarily hate or fear a powerful
I, even thetgh many do. Most seces regard the Ploas (st
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best) an unfortunate defect to be beaten into submission,
but there isalong rradition of dissent on thistopic. Cranes
with strong Demons can make potent enforcers, wielding
the Disciplines that most thoroughly scourge those who
need punishment and intimidare those thinking of sinning.
The P'o has its place in creation like everything else, and
can offer useful insights into the complex matter of
governing ereation.

The typical Crane likely has balanced Yin and Yang
and Hun somewhat higherghan Mo. But exceptions ahound.

DjRECTiON

A <olid plurality of Resplendent Granes face north.
Muost of these agree that the north direction is bound up
with leadérship, and emphasize leadership of various

sorts. Some set out to lead Kuei-jin, immersing themselves

in court politics. Ochers lead in the mortal society to
which they no longer quite belong, acting behind the
scenes in politics, religion or business. Still others work in
mare exotic realms, bringing order to the spirie realms.

This last mission overlaps with the west direction.
Indeed, direction is an imprecise matter just as Dharma is,
and small differences in emphasis may add up. A Crane
who seeks to study the Yin World and leamn from its
denizens is more likely to align himself with the west,
while a Crane who wants to impose structure on ghosts’
encounters with the living and police weaknesses in the
Wall may face either north or west. There's also the
alternative somerimes called “Crane west," a-schiolarly
and detached concern with the Yang World. Since the
Way requires all things to occupy their proper place,
someone must understand the many Yang spirits, and
Cranes are not inclined to trust Thrashing Dragons to
exercise the necessary propriety and discipline,

Crane consensus describes facing the center as a task
one undertakes fora “season,” whether ic’s a literal seagon
of a mortal lifetime. Maost Crane teachers discourage too
much introspection for Running Monkevs, since it takes
students away from their duty to accomplish. Reflection
is mare appropriate after time spent in the great work,
when the Kuei-jin has accumulated experience. and
auspicious occasions. Then the Kuei-jin can withdraw
fram the world for a time, to study themselves, perhaps to
work with a select few students. Afteranother auspicions
occasion (6, insome cases, one or moreacts ofblindness),
she changes direction again and pursues the great work
once more. Some Cranes find the center direction suitable
as an oNEgoing commitment, but they're rare and often
mingle poorly with others of their Dharma. Many of the
Cranes who choose, asopposed to being assigned, to study
with Kuei-jin of other Dharmas face the center.

Cranes who fate east are often very similar to their
north-facing colleagues, As with the distincrions between
north and west, it’s a mateer of emphasis. A Cranewho sets
aside the burden of leadership in an effort to simply be
among mortals for a time generally undergoes the formal

‘should be renewed enthusiasm for their wark.

some acted as counselors, advisors, spies and the like fie

RespLEMBEWT
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change to face east. Crane tradition calls for rolerating thi
as a short-tern course of action — short by the standardsef
imimortals, at least — and regards it as suspicious whes
pursued to excess. Cranes did not, so they tell ecach oths
return tothe world to play at life, and while it is goodm
avoid exhaustion in the course of duty, the pointof ret

“Some of the Granes" most honored sages faced eastfor
Jong periods, however. Some of them led morrals, and

others who led. Sunrise Poet, one of the greatest of all
Kuei-jin ¢hroniclers, was an east-facing Crane, whose
800-year series of yolumes, the Cantemplation of Demoni
Dances, covered! the effects of Kuerjin decisions on
successive Chinese and Korean dynasties. Some miemben)
of the Empty Throne secr (see p. 33) teach thart the Kueld
jin's legacy of sin makes themunfit to wield power diregtly
themselves, but prepares them ro be excellent advisan g
Therefore, say the sect's adherents, east is @ more propég
direction for Cranes rthan north, .

Few Cranes choose to or feel compelled o face sou
Cranes who wish to instigate changes, in mortal ¢
supernataral communities, generally doso while facing
north. They seek tolead their chosen subjects into som :
new state. Most Cranes regard south-facing Kuei-jin #
too fond of agitation for its own sake. For Cranes, change
gains value only within the context of a vision forthe
whdle. Disorder may create opportanities, but is nog
desirable forits own sake.

Crane characrers with Physical Attributesas priman
have always been scarce. The Cranes do have their grez
warriors and the like, bur physically ariented Cranes are
at least as-likely to be artists or sculptors, dancers g
specialises in physical tasks other than combat. '

The majority of Cranes have Secial or Mental
Actributes as primary, in roughly equal numbers overalk
Particular courts tend toward one or the other depending
on the preferences of their Ancestors. Crane rradition
puts high value on/mental acuity and social finesse: the
ideal Crane wouldiexcel at them all.

On the principlé that evervthing under Heaven has
some appointed role, Cranes do not dismiss any ability a
inherently useless. The stereotypical Crane favor
Inrimidation, Leadership and Law, butin pracrice norhings
is necessarily out of bounds, See “Cranes Among the Ten
Thousand,” below, for examples of how rrickery ani}
misdirecrion may serve the Dharma as well as morg
obvious rectitude. f

DisciPLINES

Sensible Cranes recagnize that all Disciplines have
their proper place in Heaven's design. Novall Disciplines
seem equally safe or desirable, however. Above all, most
Cranes favor the Soul Arts as fitting instruments of
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justice, Their general emphasis on the value of Hun as the
consummate ¥irtue makes ir easy for them to excel avall
of the Soul Arts, and most Cranes [ike the power they
offer. Significant Disciplines include thetollowing:

Broop Swiura;

The Way of the Resplendent Crane has an elemental
atfinity for blood andwater, [I!Ll]'i]!’lj: thisshintai a favorite.
4 Some Cranes fegl that the more distorting manifestations

| of this art — such as Permeate and Flow Like Blood —
violate rthe Lﬁéghth renet's admonition for dignity, bue the
ancestors have come to accepr it as a righteous
manifestation of Crane authority. The blaodlash is rthe

§ traditional weapon for Crane barrles, and ritual lash duels
feature prominently in shadow wars in the Blood Court of
Beijing and some Japanese wii.

Cwj’ju Muw (Dragown Tears)

When used in conjunction with the Hun, the Dragon
Tear art is a well-respecred, if advanced, Crane teaching.
Few voung Diseiples learn this art from their firstmentors,
bur it is not unknown. The gift of foresight given by Rasa
& useful for studyimg ways in which o affect the Great
Wheel and s thus a mainstay of Crane mandarins and

Vsect-leaders. Crane worthies use Spirit-Eating ro heal
Cwounded and corrupred souls, seeing ir as one of the maost
direct. manifestations of rthe sixth tenet’s mandare to
straighren the wicked. In fact, most Cranes call thisability

‘wicked spirit straightening.”" The P'o aspects of Chi'iu
Muh are either considered dangerous weapons of last
esurt or outright heresy, depending on the sect. Ineither
8 tase, they are not tools for disciples.

CuLrjvanion

Cultivarion is significant because of how thotoughly
mest ‘Cranes discrust it, The P'o is not a partner to be
negotiated with and understood, but a thing o be
guppressed. As such, Crané masrers are careful 6 whom
ey reach this art. [n previous Apges, it was reserved for
those who had achieved ling or otherwise proven thieir
worth. It is more common now, but still taught as a
dangerous art properly used to subject the Demon rather
than emgage in dialogue with it Discussion with the Plo
rf.t[‘ll'l,' leadsro remprat 10 and COrTUPtLON AmOmg those not
Wready for it. Lesser applications of Scrurinize and Cleave
the Demon to subjugare or bind the P'o are acceprable,
but the tendency of the P'o to return stronger then'ever
| makes Clultivation in general dangerous. The ability. to
Sllise Hun and P'o wich the level 5 power Two Become One
Wi considered heretical in many Crane seets

N SHiNTAj

The Godbody of the Demon is the most popular of
smon Ares among the Shining lee Guardians for several
pons. Most importantly, it 15 the most obvious: there's
omistaking a P'o-addled Kuei-fin if he has spikes and a
uge maw. This prevents the demon from surreptitiously
urping the Hun's mantle and thus keeps intact the
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Zrane's reputation for righteous action. Some of the
lemon form’s attributes can also be very useful, most
mportantly to remind the unrighteous of the hellish
orments reserved for them: Although terrorizing the
vicked is more the provinee of Devil-Tigers, a judicious
ipplication of the Horror characteristic can help guide a
ubject to the straight and nacow. Finally — and few.
shining lee Guardians are ready ro admit this'— the
uppressed P'o of these Hun-obsessed vampires love the
reedom of stretching the body into a nighrmare shape.

EqujLisrjum

This Chi Ast is a favorite of Crane instructors and
nguisitors. Unlike cither of the pranas, itdoesfior imply
i reliance on the active or passive way, but achieves.a
salance between the two. It isespecially useful in creating

heCarrect outlook in students by shifring their Chi.

alance (using the level 2 power Adjust Balance ). Masters

#meditation also use Equilibrium to adjust their own Chi

alance in preparation Fur introspeerive ]aurne?q

NTERMNAL)ZE

Philosophically, this is one of the most critical args far™”
wesplendent Cranes. Harmony With the All (che level 5.

ower) is a personal manifestation of the ultimate Crane'
esire for all for creation: return to the First Age. It is seen
sa holy state, and Internalize masters among the Cranes
ssume it before making key decisions or undéreaking
nportant rites, Even the more Basic applications of
awernalize such as No Mind and the Blood Yoga speak of
w harmonious state of the Age of Heaven, Crane teachers
isagree with other Dharmas as to the effecrs of this art,
owever. To them, itis not a question of balance berween
lun and P'o, but of putring the Plosifi-its caorrect,

thordinate place before the Hun. Internalize-backed
lediration exercises are amainstay of Crane temples,

IBLIGATION

It Internalize is a personal manifestation of the Crane
fay, then Obligation is the social one. Through
aderstanding and mastery of the Hun; the Crane imposes
is authority on mortals and shen alike. Obligation is the
ind from rthe north, the holy mantle of leadership
served for the Shining 1¢e Guardians, As-such, many
rane masters of Obligation, feel a gertain proprietary
meern forir. They don't trust it inche'hands of Kuei-jin
ho do not share the Cranes' sense of duty and restraine,
1d would prefer that it not be abused. What a typical
rane mandarin or ancestor thinks of as “abuse” would, of
wirse, seem like precisely the right use to his counterpart
. some other Dharma.

lACKGROUNDS

Background selection usually has more to do with the
wand the individual eharacter than Dharma, but a few
ickgrounds are common among Resplendenr Cranes.
he most important is Mentér. Cranes believe in a

*very messily indeed.

- (orall of them) destroyed. Crane teachers generally mak

Reseuenpent

hierarchy of teachers and students, and unless she i

away from her temple or cut off from it for one reason

anothery'a Crane generally has access to a reacher. Thi

mstructor is notalways a helper, however. Just as oftenlf

not more so), he is a taskmaster, critic and examin

Those who belong o a righe-knir sect are likely'te
Contacts or Allies as well.

Cranes AMong
™E Ten THousanDp

Cranes know they are specially chosen (or appointed’
or cursed ) to lead. Their calling naturally takes them ow
of the company of their fellows within the Dharma, i
mingle with @thers. That mingling can go smoothly o

In the worst case, an overly confident Crane rrampled
on the interests and concerns of his wu-mates, refuses i
take their insights seriously and eventually gets hi

sure their students see the remains of especially notorige
failures of this sort in their vicinity, A Crane who agts n
foolishly betrays Heaven and Earth: wharever good he
might have done, goesundone. [n earlier Ages the worl
could survive the occasional spectacular display of idiog,
but now there's no room for it.

Crane mandarins and ancestors of large courts pr
ro send new Cranes outamong the Ten Thousand Demo
on specific assignments before embarking on the long
term commitraent of wu bonds, Missions lasting a fes
days, oreven a few years, give the Crane disciple time
learn through personal experience justhow orher Dharmas
affect the outlogk and behavier of orhers who've walked
the Road Back. Eldersintervene to mediare disputes and,
‘when necessary, remove a particular Crane who proves
unsuitahle for the assignment in question. Cranes who
returned before Warld War I in any eity of more than ¢
million people likely had this sort of apprenticeship after
ehéir education within the Dharma concluded.

The pressiof circumstances makes this kind

_Opportunity very rare now. [t sometimes happens where :8

Crane ancestor has enough awthority over the court to
insist that the elders of other Dharmas allow it, but even
Cranes who can do this ofren choose not to. The currengy
of gf,mrm must pay for agreacmany expenses, and general
can't be-used on luxuties like extended rraining. No
almost all new Cranes must deal with the comrades fam!
and the elders assign to them.

The Leaber’s Posjtion

Power over others comes in many forms. The visible
authority to give orders that others must follow isanly rhc“"

simplest style. It's useful just as a hammer and club are
useful, but like themvit’s just the beginning. ’

Keep in'mind that death and return don't inseantlf
transform a person of the late 20th century into a carbn:iﬁ

&

N oo o e e AL



Tie Bemerms or Seiewpon

—
copy of nearby old-timers. Modern people think about
PoweT and aluthﬁ[it'f in a great IMmany . ways, but the*_,."re
unlikely to suddenly start acting like emperors out of dimly
remembered half-mythical eras. “Absolute power” carries
images of Mao, Sealin and Pol Pot at the height of their
success; an ambitious Kuei-jin might think of Qin
Shihuangdi or the Mongal Khans as inspirations as well,
but only in vague and allegorical rerms. They have little to
do with the pracricalities of modern social manipulation,

Likewize, a new Crane who thinks of stalware and
persistent leaders is more likely to come up with one of the
Tiananmen Sguare dissidents, or the zaibatsu magnates
who preserved the dream of Japanese empire through all
the years of American occupation, ora Triad “big brother"”
who remains rich and free despite changes in political
regime and social climate. The noble exemplaes of folklore

dont't matrer any more than Robin Hood or William Tell

would ro a Westerner groping for ideas about how to cope
with a crisis. Sometimes tradivion plays a powerful role, but
mostly only in relaxed times of contemplation, planning
and daydreaming.

This gap in symbols does not escape the attentian of
elder Cranes, at least those who bother paying amention o
the changing times. Eldersvary in their responses. Traditions

. demand rhat youngsters learn and use the elder's preferred
symhbols, no mateer how grear the gap between then and
now. Radicals, whether acting out of hope for the future or
despair ar the past, allow their students to use whateyer
masks may suit the underlying conceprs, and some even

- embrace the new examples themselves. { This almast always

- looks foolish, and becomes an act of blindness, Y In becween,

various combinations of rradicion and medemnity vend to

Jeave everyone involved feeling somewhar dissatistied.

What makes marters difficult for awu composed entively
of Cranes of varying ages, though, is itself a key rosuccessful
Crane influence over new Kuei-jin of other Dharmas.

_ Asture elders ler their disciplines mingle with Kuei-jin of

“mughly the same age, speaking the eternal traths of

Resplendent Crane doctrine in contemporary terms.

"Compared to her mentors, a Crane who returned a few
decades ago and s making reasonable progress in her
Dharma seems hopelessly distant from the ancient
wellsprings, But compared to her peers outside the Dharma,
she seems thoroughly anchored in traditional wisdem
without having lost the flexibility of wit to apply old truths
ta a contemporary situation. She can lead others as she has
been led. .. making sure, of course, that they stay.afew steps
behind, as1s only proper.

 Unseen AuTHORJTY

. In general, Cranes prefer those around them to
~understand that the Crane is leading, and rightly so.
Whether by intimidation, coercion, persuasion or other
means, most Cranesswant their authority to be visible to
pthers. In these wicked times, say many Cranes, Kuei-jin
must see the example of wise virtue and know where to
lock for guidance,

57

A venerable counter-argument, almost as popular,
states thar anly the pure of soul can directly face their
rulers and survive. Kuei-jin do not see the departed
August Personage or even his Ministers, except in visions,
until they reach the highest pinnacles of Dharmic
progression. Peasants do not face the emperor, nor do
worker ants consult the queen of the hive ac their whim,
The way of All Under Heaven is for every subject to deal
mostly with immediate superiors, and for some heights of
authority to remain beyond the masses. Thus it is not the
Crane's place to act as emperor or boss, but to ser the tone
for leadership and advise the authorities — preparing the
soil from which others may harvest virtue.

The ultimare goal of all Crane activity is, at least in
theory, an entirely righteous universe, Cranes acquire and
use power to promate the restoration of cosmic order. I
others refuse ta submit ro avisible ruler, then other means
hecome appropriate. Crane scholars can and do debare
particulars, but in the end most would agree thar ir is
betrer for others to act righteously than not, eéven if it
takes deception or trickery to get them to do so. Let
Cranes shoulder the burden of accountability for lies
hefore Heaven; let others simply do right, whatever they
may think they're doing.

The Empty Throne sect {sce page33) offers the most
thoroughgoing rationale for covert leadership withir
something close to Crane consensus abour essential virtues
Other groups offer other justifications. In practice, then
various paths all lead to the same general practices
facusing on deception and subterfuge rather than direc
command or intimidation.

Successful leadership-by-deceit requires a thorough
understanding of one's unwitting subjects. Some shadow:
walking Cranesspend years or lifetimes passing themse lve:
off as believers in some other Dharma, or even pretending
to be mortal or some sort of shen they aren't. Such Crane:
can also maincain their Dharmic affiliation openly but
decline positions of over-great authority. They conten
themselves with advising and assisting those who leac
whatever group interests them... and gradually insinuar
their own emphases and desires, 6 that the visible
authorities end up carrying out the Cranes’ wishes,

Whar BAiL Tis Means: Pracrjcaues

Toanchorthe above generalizations, considera typical
wiin a large ciry. The wa has no overall mandate beyond
providing murual sanctuary and support for voung disciple:
as they study their respective Dharmas. lts members come
from several Dharmas, and may or may not be balangec
when it comes to direction and soul states, In short
there's nothing flashy or special about it, at least not yet

A Crane with prominent social graces is likely to enc
up as an unofficial leader of the wi by virtue of being best
suited for negotiations with elders in the city's court. The
member who "hears the most interesting news and can
arrange for promising tasks to be assigned ro the wu exerts
agreat deal of influence on how the wu develops. Likewise,
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vhoever in the Dharma best performs the rires has
remendous impact on the wu's night-to-night fortunes
indits ability to take advantage of promising opportunities,
sarticularly those that require dealing with the spiric worlds.

The wu's best fighter shapes the wa's fortunes in
noments of conflict, If the others need training, their
nstructor has the opportunity to inculeate philosophy
ilong with-pracrical skills:: - and many important rruths do
10t need to come identified as tenets of the Dharma. Just as
nortal martial arts secularize and modernize Confucian,
Faoist and other teachings, so Kuei-jin combat insgruction
‘mphasizes the old truchs of the lotuses and virtues.

The wumemberwho deals moscskillfully wich mortals
hapes the ww's place in the surrounding sociery. The
ame applies tb whoever deals best with the worlds across
he Wall.

Apart from particular expertise, wu members influence
heir companions in the give-and-take of concerns,
estions and solutions, Cranes have the advaneage, as
hey see it, of more fully encompassing doctrines than the
sther Dharmas, leaving them fewer opportunities to feel
wlrift without benefir of others' insights. A Crane well-
rersed in the lotuses and the virtues need never feel thar
he has to make it-all up as she goes. This confidence
srovides the foundation for persistence while others are
-onfused, letting her speak clearly and be the one to settle
lispures. She needn't give orders ta lead; she merely needs
o be the one who has a plan when athers cast around for
omething o do.

Fiocks RjsinG 1O HEaven: Secrs

Every Crane searches for the key to heavenly harmony
ind earthly order. Some feel sure they've found it and seek
o teach their insights to others, while others lock fora
naster to explain it to them. When would-be reacher and
vould-be student meer, a new community is bomn. Tradition
ipplies the label “cult” to communities centered on the
sersonality of one or a few individual Cranes, and "sect™ to
:ommunities that share a commirment to particular
{octrines with or without charismatic leaders. In pracrice,
of course, the boundary blurs berween the two.

Most Cranes mark their time by their movement ta,
nand through successive factions. Factionalism provides
Cranes with mentors and students; peers.and rivals, It
rrants an identivy that supplementsameaffiliation wher it
:omes to havens and missions, In the case of all-Crane wu,
‘he two types of bond may be idenrical; more often; a
_rane's faction offers shelter in those moments when she
s apart from the wu (since few wwspend all their time
‘ogether, night after nighrt through the ages). The faction
0 which a Crane gives allegiance at any given time
herefore says a great deal about her, and is likely to play
in important part in future challenges and opportunities.

A simple list of all the. Crane factions active ar the
seginning of the 21st century could run on for many
haprers, Instead of being so ‘exhaustive, this section

——+—

RespLempent Crans

provides some guidelines forplayers and Storytellerscreat
their own factions to suit their particular chronicles
These puidelines don't cover the largest and mos
prominent sects, written up in the previous chaprer (pp.
33.36) and in other volumes. Instead, these factions
supplement and complement those larger groups. You can
easily choose to have your character swear allegiance w
an-established sect, bur few Cranes can escape dealing
with-other sects altogether. Use thissection either to help
vou create a faction for your character or to understand
the underpinnings of sect movements with which your}
character may hive to deal.

Alternatively, acharacter maygo sectless. This means|
the character has learned from a teacher unaffiliaved with
aspecific philosophical movement within the Dharma, o
else he adheres strictly to the orthodox teaching)
predominant in the Blood Court. Even in these cases
factiﬂn'ﬂ”ﬁl’n TEATs i[h hl_'ill..]. ]rl. |I'|.l..l {['lrmi.‘:'r CHase, rnﬂn}'
observers would argue that your characrer and her teacher
farm asmall cult orsect; in the latter, the orthodoxy ofte
acts as the most well-established sect.

—— -
Secr anp THE Ejgur Lotus Pamw
Every sect has a view, or a few relared views, on
_order thrnugh the Eight Lotus Path

n:wéf tenment, Be sure to establish the
&u.ct,t; prefer ,. sequence of lotuses. It provides a

for what's expected of leaders and long-
nu,s&wellasaﬁmi for player-characrer
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Ster One: Leaper aND DuarMC JNSIGHT

Every faction begins with one or more Resplendent
Cranes whofeel they have somerhing distinctive ro olfer
their Dharmic fellow-travelers. Thisinsight may be purely
personal, such as when a leader doesn't trust or respectt
local Crane authorities or wishes to bring the blessings
Crane lore to'an area where currently nobody expounds
the Dharma’s teaths, Or the leader (or leaders) may have
some new insight into a point of doctrine — a fresh
approach to one of the eight tenets, a synrhesis of Crane
docrrine with something taken from another Dharma, of
a mortal msight ro add to or sever from Crane cradition,

Most Crane sages say that personally driven factions
are less likely to fall into heresy or other error tha
doctrinally driven ones. Most Crane students believe that
as well, but that piece of common wisdom is not i
conveniently true as rthe sapes would like. Issues of
personality and belief don't divide up neacly in practice,
A I,.i maost {E!ﬂri[]nh d!’aw L i-": “']']. n HJT'i.".-'L' 5 (ﬁ'nﬁ r ‘l‘h{.: l:lth :
usually takes precedence for faction members and those
around them, however.

S an-old saying
has it, and sect or cult creation is thus the prerogative of
Cranes with experience and proven Dharmic progress. The

L]

“Factionalism is the sport of maturity



Dharma at large does not accept claims of authority from
Cranes who haven't achieved [fing (jina scawas), as they
simply haven't had the oppertunicy to learn whart they must
emonstrate their learning
to others, In general, Cranes are likely to seek followers
after they've been around atlease 50 years but betore they
cench 500 or so. Older Cranes, having seen more of the
world come and go, tend to focus on larger matters — the
Dharma at larpe and Kuei-jin society as a whole — aron
personal enlighteniment and artachments. Rising
Majestically to the Western Sun, the bodhisartva who fell
in baule against Ravana (see p. 83), illustrated both
tendencies, havingwithdrawn to meditate while remaining
aware of developments throughout the Middle Kingdom.

tablaze a new p;uh, ler alone to«

Players don't usually portray sect leaders, as that post
requires extensive experience. In chronicles with a great
deal of downtime or with especially advanced characrers,
however, founding a Dharmic movement becomes a viable
aption. Followers should come almost entirely from the
ranks of those returned more recently than your characrer,
who look up to him asat least a bit mere experienced. On
the other hand, particularly if he is especially charismatic,
vour Crane can also have a few followers with greater

experience, who find in the voice of relative vouth some
important truth and some fresh inspiration in the vigorous
actions of one not yer weighed down by accumulared
defear. This opportunity is net license o ndulge n

HUDDIEST

collecting powerful pawns without paying appropriat
costs in backgrounds, and you should work with thi
Staryteller. Any game with especially powerful startin;
characters needs to be carefully monitored, lest it becom
an exercise in over-powered folly, fyour character become
a jina in play and founds a sece, as a player, you need ©
- vest the time and effort to-eather followers and tend t
rheir needs.

In most chronicles, you start out porraying a. youn
Kuei-jin disciple who gives her allegiance to one or mor
experienced Cranes portrayed by the Storyteller. Asbefon
youshould work with the Staryteller. Feel free ro work o
the leader's history and personality, with suggestions fi
what role the faction has played in events so far, b
remain open to counter-suggestions from the Storytelle
In addition, be prepared for the Storyteller to work o
some surprises. | here are always secrets to uncover ar
consequences to deal with, The more fully you develd
a character with motives ar

the faction leader as
complexities of his own, the more hooks the Storyrell
has to make things interesting in ways that are fun fi
everyone involved. Allow room for mutual inspiration

Step Two: FOLLOWERS

Thoughts.about this step often emerge at the san
time as thoughts about the leader. Often, you'll have :
idea foran interesting facrion and work backward tothir



vhat sort of Crane must lead it. In other cases, a strong
eader persenality or doctrinal issue suggests the sorrs of
Zranes who gather around to lend their support.

Extremes ot follower personality become more common
‘he more removed the faction leader is from the mainstream
s Crane convenrion. Brilliant crusaders and radical hererics
lon't offer much appeal to vacillaging, uncommitted;
sesitant souls. They speak ro would-be daning visionaries,
imbitious young Cranes looking to make their mark and
he like, and also ro the defeated, drifting souls whe
lesperately desire some anchor ro cling ro while they fight
off the temprations of self=destrucrion. Self-styled heroes
ind victims flourish among marginal factions. The more
sersonal and less doctrinal a faction leader is, the more
ippealing the faction seems to Cranes who lack either
evolutionary zeal or a grinding sense of misery.

If yourcharacter is the faction leader, pay attention to
sackeround costs for followers. Your Storyteller can grant
rou bonus points to spend to support particularly nifty or
suitable faction concepts, but she doesn't have to. In the
nore likely case that you are portraying a member of the
sect, backgrounds réemain important. Mentor will tie you
‘o the leader (or a leader, at least), while Allies, Cantacts
ind Resources help determine just how much of the seet
nd its resources you can draw upon. As always, cooperation
senerally pets you further than confrontational approaches.
[f another player is also portraying a sect member, the
Sroryteller may allow you ro pool your backgrounds:

In general, the other Dharmas' followers take no deep
nterest in the minutiae of Crane affairs. Even scholars of
‘he Dharma are unlikely to feel the personal drive to join
1 faction, The rare exceprions almost always go through
the ritual changing of Dharma in’due season, as they
realize just how deeply they do in fact idenrify with rhe
Cranes. Conversely, the facrions whose members find
themselves more and more alienated from the rest of
Cranesociety gradually lose leaders and followers to other
Dharmas — usually one by one, but mass conversions do
happen a few times each century, always with
accompanying scandal. Such losses of leaders or groups of
followers create opporrunities for dedicated disciples to
rise through the ranks,

Step THree: RESOURCES

Same sects gather no assets apart from theirmembers.
Followers come together to meer, meditate or otherwise
act in accordance with their shared purpose, and when
they're done, they return to their individual and wie
pursuits. At the other extreme, some cults require members
to sacrifice all their worldly actachments for the sake of
the eause, and the leader administers all the wealth and
resources her followers once owned, In between are maost
sects, with some shared assets.

In most cases, members donate some of their personal
resources to the group at the outset. [deally, the Storyteller
should figure out which specific contacts, spheres of
influence and resources the sect (or sect leader) has access

to. As a ballpark figure, he can give the cult itself one dot's
worth of Contacts, Influence and Resources for each
member who has three dots or more in the relevant
background, up o a maximum of four dots. To atrain five
dots, the cult must have at least 10 members wich three or
more dots in the relevant background. The cult leader can
make desperate appeals to individual members for extra
resources, which should be roleplayed or governed with a
Manipulation + Leadership roll depending on whether or
not the plavers' characters are involved, The difficulty of
the roll depends on the severity of the demand.

Owver tirthe, most sects accumulare various sorts of
material goods: meering places, libraries of important

volumes, equipment thar has proven useful in the sect's

mission and the like. Sects of one to ten members add a
dot’s worth of a background chosen by the leader each
decade. Each tenfold increase in the number of adherents
doubles the dots gained each decade. The Storyteller can
modify this rule of thumb, however. If the sect members
simply don’t care about worldly possessions or don’t hald
beliefs thar promote or require sharing of possessions, the
rate of increase may fall to a dot every fifty years or even
less. Ifthe sect reaches the importance of a purely nomadic
existence, for instance, the sect may neveracquire anything
much. Seces that emphasize the importance of giving up
individual possessions or are engaged in tasks requiring
many marerial things — financial enterprises, or working
as mercenaries, for instance — may accumulate two or
more dots each decade.

The leader basically has as much authority over sect
helongings as he can get away with. [fthe secrgivesspecial
reverence to its aged members, they may act as custodians
and guardians of the wealth even though the leader gives
the orders for night-to-night activity, and he may not be
able to compel them to give up things for his use, Sects
that havemultiple leaders citherend up dividing authoricy
on some relarively straightforward basis like geography —
the provincial commander gets to decide how to use the
sect’s assets in that province — or face ongoing squabbles
abour it. Unclear division of authority on this matrer is
one of the most common reasons for a sect to break up into
schismatic chaos,

Sects don't always get richer and richer, of course.

Each decade, the Storyreller can make an opposed roll of

the leader’s Hun versus P'o, difficulry 6. 1f the P'o wins,
suberact one dot of the usual resource gain for each
additional suecess by which the P'o roll bear the Hun roll.
If this total uses up all thar decade’s gain, start subtracting
dots of existing belongings. The Storyreller decides where
the losses come from; the player (if portraving the leader)
can and should consult on the decision, but since by
definition it represents a failure of the leader's control, it
is not a matter under the player's jurisdiction. Inaddition,
the Storyteller may adjust the background ratings 1o
reflect difficulties in play, from earthquakes and other
natural disasters ro warfare, calculated assaulrs and other
offensive action directed against the sect.

b
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The Inmrm oF SeLexpon
Ster Four: THe Facrjom anp OTHEeRs

The lastquestion is how the sece relares to the world,
both within Crane society and beyond ir. Most sects exist
to promote an idea and welcome those who profess it, bur
a great many other possibilities exist,

Among those who aceepe petitions for membership,
standards of acceptance vary widely. Strict secrs require
long probationary periods and rigorous proof that the
would-be member does in fact share the idea and meets
the sect’s views of good conducr. Mystically oriented sects
look for evidence of suitable visions, or the endorsement
of ancestral and other spirits. Enthusiastic proselytizers
may welcome anyone who can nod in a reasonahly
approving manner, or who doesn’t run away fast enough
to escape the use of Soul Disciplines to instill lovalty.

This last practice, forcible conversion, i¢ very rare,

‘and is grounds fora purge of the sect by Dharmic authorities.
Some Crane ancestors sponsor individual inquisitors and
even entire wu (entirely composed of Cranes or mixed
with suitably inclined Kuei-jin of other Dharmas)

- dedicated to investigating such abuses of power. Others
rely on the insight and astuteness of their fellow Cranes

without formal erganization. Courts with dedicated
inquisitors regard the others as anarchic and dangerously
undisciplined, while less organized courts tend in turm to
seesuch formality as tyrannical, Nothing in Crane dectrine
prohibits ar even particularly discourages tyranny — bug
itmust always be tempered by self-examination, in which

* few tyrants choose to engage.

3 Soime sects opérate in secrecy. They make their name

- known bur do not advertise their membership; depending
Venthe degree to which they diverge from Crane orthodoxy,

1;. they may make strenuous efforts to keep theirmembership
a mystery. In the highly literate socieey of the Ten
* Thousand Demons, whole ‘moral, philosophical and
intellecrual movements can flourish and even play a
_significant role in the evolution of the soctety, with no
public manifestarion but a series of letters, memorials and
Jother written documents. Some of the most honored
scholars of the Crane Dharma are known only through
their writings, and in a few cases scholars debate endlessly
over whether one set of hands or several inseribed those
documents, Secrecy protects critics from the wrath of
their subjects, just as it protects the identities of Cranes
engaged in infiltration or working under false identities
for other reasons.

’ﬂﬁ'r.'n:; sects recruit in just as wide a range of ways as
Lpublic ones, Some don't recruir, and do not survive the
passing of their last founders. Others identify prospective
members and approach quietly. Still others listen for reports
ot individuals who want te find them, and wait for word of

searches begun by those who agree with the sece’s message.
b All sects that value secrecy are demanding of new
" recruits, in one way or another. Especially if they are
clearly heretics from Crane arthodoxy, sect members see
themselves as an enlightened few ina mass of fools. To

accept another into their number s no small thing
the candidate must prove her worth. Some sects pre
harrowing ordeals to test prospective members, w
others seemingly embrace them with open arms but |
watch them around the clock. New iniriates have no
alone, no time to refleet or to have second thou
Those who reject asecret cult after entering it are in g
danger because they pose a threar to the heresy’s surv
Oncein their new sect, members may or may nor |
many dealings with the outside world. If the sect's cer
tenets include the wickedness and irredeemable corrup
of the world, of course, members probably don’t war
mingle with others, save perhaps to *recrify” them. O
sectsreserve the privilege of speaking with outsiderste
leader, who may or may not give her approval 1o
members who prove themselves worthy. Finally, s
sects, particularly those grouped around shared i
ather than charismatic personalities, maintain
particular barriers to communieation.

Cranes N TiMmE

Crane tradition describes its adherents’ increa:
purity and wisdom in terms of the Eight Lotus Path.
path is a set of behawviors to follow and a ser of steps t
through one ar a nme. In order to adhere properly to
first tenet of their Dharmas, Cranes musr recognize
importance of all the lotuses and vigorously pur
whichever lotus they are currently striving to “comple
Thus a jmawho strives to complere the Fourth Lotus (
purgation of the wicked) spends much time hunting
corrupt. Bue rhar does not mean she is free to abandon
principles of instruction, law, hope and virtue taught
other lotuses. “Take one step at a time,” say Cr
teachers, "but follow the pathas awhole.” In play, you
thus use the path as a framework for your charact
development over rime, along with other benchmark

As noted above, maost Crane sects and individ
instructors teach a preferred route through the lotuses,
most cases, students move on from one lotws to the
following an auspicious occasion or other inspiring eve
Whether or not the character’s Dharma rises does 1
necessarily affect her readiness to move onto the n
lotus on her personal path. Indeed, Crane bodhisate
say that they have walked the Bight Lotus Path ma
times, in many different ways, throughout their existenc
Each pass allows the student to peel back one petal of t
lotus, they say. In some cases, even aces of blindness m
justify taking another step on the path: failure can b
lesson, too,

Lovus Quests

Players and Storyrellers, through the agency of th
characters or through frank discussion, can ser up tir
frames for the lotus a Crane is studying. Most often,
Crane remains focused on a lotus until he achieves
demonstrates some new insight into it. This may be
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simple matrer that takes bur a few nighrs, or a lengthy
quest that may take years. The higher the student's
Dharma, the more ambitious the task,

There are an infinite number of quests to be
LIIHEL‘TI‘Ikt‘H. il['lL] Masters |r':.' |]'H.'|.|.' I""L":\| Loy :|L]||J:\| |]l1:|1| | €8]
the student ar hand. The Storyteller should do the same
when assigning your characrer a quest and so should you
when vout Crane becomes a teacher. As an aid to you
hath, described below are a1 series of possible quests for
each lotus. The first task is quite simple and suirable for a
young disciple or as a simple refresher. The last task is the
stuff of lepend.

® The First Lotus (Hope): Make a wretched child
smile, find hope in a damned place like the Yin world,
bring hope to adownerodden people wich asingle act, free
the Damned from Yomi Wan.

® The Second Lotus (Virtue ): Find a virtuous mortal,
li‘:;“i ] Pﬁ_”.’rrur'.ll] man to virtue, I:.]'lhl VIFTUE 1n i |‘:]rh;|!’i:!|‘|
nation, reform a wicked society.

® The Third Lotus (Nurturing): Grow a garden on
I:]ETTTL"I 5(‘”‘.].. Tase a ‘L']:'I.ilL] o .'|LIl|.I.|.}]L:I‘-"l] 111 ["L'T*‘L'L'[ VIrtue,
guide a mortal dynasty to righteousness, heal a corrupted
dragon nest.

® The Fourth Lotus (Purpation): Cleanse a pollured
patch of land, destroy a wicked human without revealing
yourselt, root out the wicked elements in a corrupt nation,
destroya Yama King.

* The Fifth Lotus (Instruction): Teach a single
pupil a new skill, found a school, guide another to ling,
found a major secr or philosophical movement.

* The Sixth Lotus (Law): Write a treatise on an
aspectof mortal law, write a treatise on an aspectuniversal
]HW. L]L'.qI:_L‘I[l'I 5| PEF{UL'[ ||H"||.|'|.] sOCieny, i“ll"i"ﬁ‘_' |u|."|l'l" Oan 4
nation of barbarians, i

——

®* The Seventh Lotus (Harmony): Compose a
harmonious melody, design a temple in harmony with the
surroumding Chi, maintain perfect Chi balance for a yvear,
restore a dynasty fram chaos to order.

* The Eighth Lotus ( Transcendence): Journey into
I‘l‘li.*. }\f'!irr['ﬂ' |._-:|'F'I[_].."> .'ll}i.l .‘\]"'i'l'ir COUTTS, .‘\]‘L"I'IL! d Year m
meditation, undergo the Lirtle Death, achieve dih.,

MissTers

Cranes hold to strice '|"-|'|i||"lﬁ-: '-|":hit}!-|', but rh:r'f are also
aware of the realities of present existence. (Or rather,
Cranes who oo vigorously deny individual variation end
up succumbing tor acts of blindness.) No matter how
firmly an individual intends o follow the path as laid
down by his sect, circumstances may force another
sequence upon him. In most sects, examiners — stadents
of the Third and Fifch lotuses, whether formally appointed
or acting informally — survey the actions of their sect
brethren to see whar others' existences seem most
concerned with at the moment

Possible responses vary wildly, heavily influenced by
the sect's preferences and the individual's temperament.
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When the weight of recent thoughts and actions does nor
match well with the Totus the individual is supposedly
mastering at this time, common responses include:

e Justify the Actions. This is the most common
response. 1he realm of ideas is vast and can encompass
many twisty rationales. There's usually some way to account
for one’s behavior as suiting the lotus one is studying, one
way or another, At the Storyreller's discretian, particularly
elegant justifications may constitute auspicious 0ccasions,
while overly Blatant efforts at self-deceir can be acts of
Blindness.

« Change the Actions. Whatever keepsthe individual
from proper attention to the given lotus should yield. If
the character must give up a personal goal for the sake of
the lotus, so be it. (The P’o can of course use this conflict
in crafring effective temprations.) The changes required

may be small or great, and in any case the character knows

he's making a personal sacrifice for the sake of the larger
truth. Every arthodox sect respects this sacrifice, though
heretics claimthat rthe opposite choice is the one through
which underlying truth reveals itself. {Ar least that's the
generalization. In practice, most sects combine a vaziety
of attitudes, not always logically compatible ones.
Perfection in reasoning is part of chat celestial

CONSUMIMArion Not yet achieved.)

* Change the Lotus. No Crane undertakes this
response lightly, It means admitring an error in past
decision-making: if he were in the righe place along the
path, he wouldn't have to move. In most sects the Crane
must take one or more steps back, to review the earlier
latuses and discover what he missed to bring himself tohis
current predicament. Generally this means studying and
practicing the other lotuses for a while longer. Such a
change also coste the Crane status — respect for the
characrer's integrity in admitting error only parcially
offsets having made the error in the first place. A shightly
mitigated version of this option is the recognitionthar the
lotus 1s complete and it is time to take the next step on the
path. The Crane admits to the error of obsessing on a
single aspect of his education, but is still seen as an
accomplished student.

Maost Cranes find one lotus or another especially
problematic. Some take a grear deal of time to complete
tasks when working on that lotus, while others breeze
through the first task bur cannot bring themselves o
move on. The ¥ become so focused on thart lotus that thu'g.-'
wish to peel back all its perals in a single pass. From such
obsessions are heresies barn.

THe ARSENAL OF JUSTJCE

Resplendent Cranes, like all other Dharmas, have
their fair share of special applications of rites and
disciplines. The following are the most well-known.

New MEerjTs anp FLaws
jurELiEcToa Pro (2 er. MierjT)

Wharever your Plo's Archerype, it shares the
stereotypical Crane fascination for learning and rradition
You receive a - | difficulty bonus on efforts ro resist waw
soul when'it would force you to flee the presence of grea
scholars or scholarly archives, bur suffer a +1 difficult
penalty on effores to resist fire soul when confronted by
threats to. these scholarly treasures. Whatever your P
dees while inshadow soul, it will not volunrarily endange
the Crane heritage of scholarship. It may, however, us
that heritage against the Hun, drawing atrention to point
of dogma that highlight pessible acts of blindness.

Dipacric Po (2 1. Fiaw)

Your Mo fancies iself a great teacher. Wheneve
vou're in shadow soul, it takes the opportunity to delive
long lectures about its motives, analysis of the situation
andso on, generally drawing on exrremely garbled version
of Crane rtheology. Whenever you barely escape shadow
wave or fire soul (with a roll thar generares just on
success ), make a Willpower roll against a difficulty of !
minus the local Wall rating. If this roll fails; vour P
achieves a limited degree of contrel, enough ro force yo
to expound briefly on all the aspects of Crane doctrin
that your associares should consider in the midst of
stressful situation.

MNew DijscipLine TECHNjQUE

Tue Fire Wajcr juovguares (Guosr Fiam
Swintai 3, Cumjvaron 3)

This rechnique uses the external cthrear of fire to su
the souls of nearby Kuei-jin, forcing them to confron
their own Dharmic failings, The Fire Which [lluminate
was originally a rool for mstrucrion, letting student
confront their weaknesses without fear of self-deceprion
Teachers summon a sheet of reflective flame in the calm
controlled circumstances of a well-prepared study, an
students gaze within it o gain insight. The teacher stand
tendy to assist in dealing wirth the sometimes painfu
revelations of the flames, Crane inquisitors have discovere:
that the technique is usetul as a tool for questioning o
tormenting subjects, The inquisitor confronts the subjec
with his own failings, eroding his will.

System: The Crane conjures up a curving sheet ¢
flame thar rakes on a smooth, mirror-like sheen. An
Kuei-jin whe looks inside is not subject to fire soul, bu
instead feels compelled ro keep gazing in, for a number ¢
rurns equal to the creator's Dharma rating. If the Cathaya
wishes to resist, the player must make a Willpower rol
difficulty 7. The plaver cannot spend Willpower to gab
an automaric success onethis roll. For every turn thar th
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Cathayan gazes into the flames, she sees reflected there
circumstances and images associated with one of her acrs
of blindness, beginning with the most recent. The subject's
player must make a Hun roll each turn, difficulty 7, ér the
Cathayan loudly admits the act she sees reflecred. Even
players of Cathayans who welcome the use of the technique
make these Hun rolls, as success implies that the vampire
has fully accepted her act of blindness.

As part of instruction (in which case the subject does
not resist the urge to gaze into the flames), use of the
echnique grants the subject's player a —1 difficulty bonus
wn his nexr auvspi¢ious occasion. If used for torment (in
which case the subject resists the urge to gaze ), the victitn
zains no suchadvantage and also loses a temporary point
of Willpower every time she must exclaim her failings:

The Fire Which [lluminates costs 16 experiénce
soings to learn.

New RjTes

As the instructors and traditionalists of the Kueéi-jin
vorld, Resplendent Cranes fill their unlives with ritual,
some the of following Dharmic rites are debased Fifth
Age equivalents of stronger Fourth Age rites presented in
3lood and Silk, pp. 98-100. Elder Cranes take note of the
nereasing difficulty in exercising power and precision
hrough rites, and cire it as further evidence of the world’s
rowing wickedness.

At the Storyteller's discretion;-one or more of the
ollowing complications may also apply. These parricularly
ipply to the rites of past ages. They may also affect rites
native” to the Fifth Age in places where the rising Sixth
Age is particularly strong: the most wicked cities, the most
lighted parts of the countryside, the great strongholds of
he enemies of Kuei-jin, and so on., These side effects are
specially appropriate when arite is marginally successful
only one success on the player’s required roll).

® Thickening Wall: Whethera particular ritesucceeds
1 not, the local Wall thickens by one point per level of
ite, for one or more scenes. This most often affecrs rites
aat deal with the spirit world and issaid to indicare the
ispleasure of the kings of the spiric worlds at being
isturbed in this darkening time.

* Thinning Wall: Whether ornor the rite succeeds,
1e local Wall thins by one point per level of rite, for one
rmore scenes. This most often affeces warding and social

tes, making it easier for hostile spirits to interfere in the
‘termath of the rite. It is said to indicare the fragility of
nce-relinble protections.

* Delayed Effect: Even though everything goes well,
1e rite just doesn't take effect, for up to one scene per
wvel of rite afrer its completion. Eddies in the flow of Chi
sep forces churned and undischarged in the meantime.

* Strengthened P'o: The difficulty of rolls to resist
wdow soul for the players of participants and bystanders
ses by one per level of the rite, for one or more scenes.

Respumpent Crames
S — .

* Dark Visions: Reflective surfaces throughour the
areadisplay views of the areaas it will be under the Demon
Emperor, or at least as it might be. Experienced Kuei-jin
know that acting to forestall such visions often only ends
up making them come to pass.

* Déja Vu: Aspects of the surrounding envitonment
in any way reminiscent of the characrers’ mortal lives
seemn strongly similar, for up to one scene per level of the
rite. Depending on the circumstances, the difficulty of
shadow, wave or fire soul checks may increase as sinisrer
forces play on characrers' memories, hopes and fears.

The Marre or jubgMent
(Lever Two or Turee RjE)

This rite isone of the crucial tools of the Resplendent
Crane who wishes to punish the wicked. The Crane
prepares an infusion of his own blood {ene point of Yang
Chi's worth) and finely powdered gold. This provides a
special ink with which the Crane can mark the forehead
ota Kuei-jinorother subject — Kuei-jin only in the Level
Two version, any targer with the Level Three version.
The mark gives the targer a certain reek of malignancy,
identifying him as a sinner in ways that others besides the
Crane passing judgment can instinctually discern. This
stink invites suitable reprisals.

System: The Crane spends ren minutes performing
this rite over the infusion of blood and gold. The resulting
ink remains potent until the next sunrise. He can apply it
to sleeping targets, or use Yin Prana to mark waking
rargets without theirknowledge. Once marked, the targer
exudes.a faint but distiner aura of malevolence, and his
player thus suffers a +1 penalty to the difficulty of social
rasks until the mark washes off. This happens narurally in
three full days, or earlier if the rarget applies fresh warer to
his forehead. Strong rain and perspiration can also make
the mark wear off. The mark does not provide any particular
derails about the target's alleged sins, only a general sense
that something's wrong.

The Vojce Whijcn Compers TRuTH
fLever Threx Rjr=)

This rite is one of the classical rools of the Crane
magistrate, developed to assist the process of judicial
inquiry, The subject of the rite must be seated for its
durarion, whether voluntarily or restrained in some way.
Crane ancestors often have elaborare chairs and clamps
made specifically for interrogarion with this rite, but
anything will serve, even a folding chair and a few strong
ropes. Once the subject takes hissear, the Crane performing
the rite alternares recitation of passages from the classics
on the subject of truth and the benefits of confession with
ceremonial gestures intended to channel the flow of Chi
in the area.

Gradually the subject feels cut off, almost literally,
from every impulse and ability ro lie. In some cases,




Toe Bewerms or Seuinpor

depending on the rite’s performer, a dark cloud of extracted
dishonest soul-shards may surround the subject, ora dark
mass of reeking liquid Chi may drain inro a puddle around
the chair. In other cases the compulsion is purely mental
and spiritual. Onee the rite is complete, interrogation
begins. The subject cannot lie until he rises from the chair
or the compulsion wears off, as described below.

System: The Crane spends at least one hour
performing therite, and the effects last one hour plus an
amount of time equal to the duration of the performance,
{Thar is, if the Crane \'.pt*nd:x' one hour ar the rice, the
effects continue two hours after that, and so on.) The
effect instantly dissipaces ifthe subject rises from the chair
(either during or after the rite's performance ) or is subject
to Obligarion or any other supernatural means of
compelling him to speak.

The subjeet’s inability to lie does not auromatically
translate into a compulsion to speak the truth. He may
choose to remain silent when guestioned, alehough he
can he subjected to any form of mundane coercion,
persuasion, bribery or rorture the interrogatorean imagine.
The subject may also give incomplete answers, but cannot

||{' LT ﬂ'l Vi SETH :IT'!II.:i‘.-' r'l'llﬁ]k'ihl.lrl.:_r ]!11i1f‘::'i-b‘i.l1llﬁ. [{LLL"l-i]I'I
subjected to this rite mayattempt to resist (the plaverrolls
P'o, difficulty 9, to do so) and they are subject to fire saul
as usual if rortured,

PEgir— -

Marmiug ™HE AncesTor (Lever Seven RjTe

In earlier ages, every Dharma had its own version &
this r1'|'_+.:_, l_j:i.l_ua"'g,-' t':_-‘l”t"(i L :r[H.'l.-'nll:'lr_' the Ancestor. Maw IT‘Il'i].‘!
the Cranes practice it on a regular basis, and the othe
Dharmas simply call on Crane masters of rituals when they
wish it performed for one of their own. The only notabls
exception to this 1s Welcoming the Penangallan, the riu
practiced in the Golden Courts by members of the Burning
Embers sect of Devil-Tigers and the Passion Bloodflowe
sect of Thrashing Dragons (see Dharma Book: Thrashing
Dragons, p. 59).

A Kuei-jin ancestor holds a position of spiritua
guthority as well as an institutional role, and Cranes
concern for proper leadership makes them intent on proving
thart a candidare for ancestry does in fact have the necessan
n:]l_mljl ications, Detatls of the rite vary from one sect to tha
next; what follows is a common version practiced amony
the August Courts of the OQuincunx.

The candidate must first, over the course of fiw
nights, compose a poem or memorial on each of the fiv
ways of the Great Principle and then present each in e
address to the examiners. Each night requires a Dharma
Academies roll for the written text and a Dharma 4
Expression roll forthe speech, all ar difficuley 7. 1f then
are hecklers or detractors, make anopposed roll to represen
the effort at distracting the candidate (generally Wits 4



Expression or Manipulation + Intimidation) against the
candidate s written orverbal roll, with the candidare requiring
more suceesses than the hecklers. The standard modifiers for
social rolls berween characrers with differing Dharma matings
apply (see Kindred of the East, p. 54).

The candidate must then maintain a 24-hour vigil in a
spor chosen by the court's mandarins, This cannot be indirect
sunlight, bur can require the candidare to face rerrifying or
confusing environments, The wsual rolls and costs for
maintaining wakefulness during dayrime apply, along with
one or more Willpawer rolls at difficulty 7 in the face of
powerful distractions. The Flame Court of Hong Kong has
been known to submit candidates to low-flying aircraft
with a chosen spot just short of the end of an approach ro
a local aigpors.

Fimally, the candidate must fighr anddefeat three disciples
or jina chosen from among the court's ranks, all less than two
centuries from their Second Breath. Tradition allows any
hand-to-hand weapon for the challengers, while the candidate
must use only his own abilities and disciplines. She must
subdue the attackers, who strike ar her simultanecusly. Most
courts allow one challenger death, but regard more killing as
evidence that the candidate lacks an adequate range of
resources for responding to such crises.

A candidare who passes all these rests stands confirmed
hefore the court. A nighr of blessing and celebration follows,
after which the new ancestor gains the following benefits:

e She may store five more pointseach of Yin and Yang
Chi in her bady than her Dharma level ordinarily allows.

e She cannot willingly enter fire soul, but she receives a
ek d_i;:l'flc'ulry bonus on all efforts o Y OpPpose negative soni] stares.

» She may use Demon Chi to power Demon Arts and
burn raw Demon Chi without having to make a shadow soul
roll. Black Wind still requires a roll each round, bur the abowve
benefit deops the difficulry to 6.

These benetirs last even if the ancestor steps down from
authority. Only transfiguration intoakiena condition or other
comparably thorough reshaping of the soul can remove them.

Arviracrs anp Texrs

Cranes have access to a variety of texts and magical
secrets as the leaders of Kuei-jin society, They do not rely
or-as many as the Bone Flowers ar Thousand Whispers,
however. Texts and arrifacts are useful crutches, bur it is
the Crane himself who muse seek enlightenment.

Oun ™HE Erirty THROME

Gao Hueli's seminal text on leadership through indirect
means, On the Empty Throme, remains a favorite of Cranes who
want.or need to practice altermatives to the straightforward
exercise of authonity, Most copies are written or printed in a
plain style and bound simply but sturdily, in keeping wath the
principle thar what the eye sees most readily may not be mose
important, Beyond the substantial enlighrenment to be found
by studying it, O the Empey Throne has no mystical properties
{and hence is noe an Artiface).

RESPLEMDENT CRANES

———

Tue Harr oF TRUE Sougs '
Level 3 Artifact

This instrument is the last surviving product of a
famous Crane-led monastery that flourished on the |
Shandong Peninsula during the Ming dynasty. Themonks
miade instruments that :iuppurtud the phllursuphiult Jdehates
that were their primary undertaking, and the results were
often disturbing. Most of the instruments were destroyed
after the monasrery's forcible closure in 1643,

When played by a musician with Performance 3 or
greater, every two successes on the player’s Charisma +°
Performance roll (rounded up) temporarily adds one dot to
whichever soul virtue is dominant at the moment in each
Kuei-jin in the audience. Everyone who hears the harp
played becomes more of whatever they are at the momens
—which maybe notat all what they hope to beor wish they
were, or even what they are under other circumstances,
These Hun or P'o augmentrartions last for one scene and can
cause soul imbalance as outlined on page 149 of Kindred of ©
the East. The performer is unaffected. :

Tue CrowN oF Rjsing AutHoRjTY

Lewvel 4 Artifact

This crown dates from the late Han dynascy, Ar thar
time, the Wisdom Within Hell sect of Resplendent Cranes
sought to make Yomi's endsand means serve the missian for
cosmicjustice; the crown was the last and finest of their
handiwork béfore they died en masse inan assault by angry
ancestor spirits, The crown iself is a simple silver band
decorated with jade stones carved into the characters for
Hell, Death and Bepinning, Anvone who wears it takes on
a dark and forbidding complexion, and the shadows in the
area of the wearer seem to move just beyond the cormers of
an observer's eye, The wearer's player gets a -2 difficulty
banus on all efforts at intimidation and giving orders.

‘The wearer may also activate an effect the crown's
creators called the Enforced Memory of Hell. The wearer's
plaver spends a paint of Willpower and makes a P'o roll,
difficulty 6. Regardless of the roll's success, the wearer's
form becomes hazy and inderérminate, and every Kuei-jin
who peers at ir sees the outlines and distincrive fearures of
a demon thar tormented him before he drew rhe Second
Breath. If the player's F'o roll was successtul, any Kuei-jin
looking at the wearer during the rest of the scene suffersa
modified form of wave soul: the observer’s plaver makesa
singleé Yang roll, difficuley 6, and must ger more successes
than the wearer’s player did on his P'o roll o avoid flight.
Even those whoremain act at half their usual Willpower for
the rest of the scene while orying to interact with the
wearer. (I the initial P'o rollwas unsuccessfiil, the wearer's
hellish mien, although disturbing, is not quire accurate
enough to provoke wave soul.)

At the end of the scene, the wearer's pl.‘ﬂ_,'ur must make
a shadow soul roll. The P'o finds this artifact's power
intoxicating, and if it rakes control itinvariably renews the
effect (forcing the plaver vo spend the required Willpower ).




